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This paper offers a survey of the history of the Armenian Prelacy of
Aleppo from the tenure of Archbishop Ardavazt Surmeyan in the mid-
1920s to the end of the tenure of Archbishop Suren Kataroyan in 2004. It
is hoped that this brief study will contribute to what little literature exists
in the English language on the Prelacy of Aleppo. Although this paper
does not discuss the current civil war, it is worth noting that the
magnitude of the physical destruction has rendered the future of the
Armenian community and the prelacy highly unpredictable. In the post-
World War | period the prelacy served as the principal agency for the
organization of the survivors of the genocide, and throughout the interwar
period and after World War I, it had to confront a number of political
challenges within the community itself and within the broader context of
Arab nationalism, European colonialism, and Cold War rivalries. The
prelacy maintained good relations with its host society and the Syrian
government, regardless of the character of the latter, and enjoyed a
politically favorable environment beginning in the early 1970s.

A BRIEF HISTORICAL BACKGROUND

For centuries, the prelacy served within the jurisdiction of the
Catholicosate of Cilicia at Sis. During the Armenian Kingdom of Cilicia
(1198-1375), the monarchy maintained close ties with the community in
Aleppo, although at times relations between the prelacy and Sis were less
than amicable, as certain clerics in Aleppo and its vicinity sought to
establish an independent catholicosal seat. Between the sixteenth and
eighteenth centuries, the prelacy served as a rival catholicosal seat to the
Catholicosate, a rivalry in the main centering on the prelacy’s more
favorable attitude toward the Roman Catholic Church.! The “native”
Armenian population (Arman al-Qadim or Old Armenians) constituted a
well-established community of artisans and merchants. Their leaders for
centuries had built and administered the local community institutions and
churches. Following the Ottoman millet system, the prelacy served as both
the religious and administrative center for the Armenian community.
According to a population census conducted at the initiative of the
Supreme Archimandrite Garabed Garabedian in the early 1900s, the
native Armenians in Aleppo numbered 3906 and immigrants 853.2 The
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community witnessed its first modern influx of Armenians during the
Hamidian massacres of 1894-96 as many fled their homeland and settled
in Aleppo.®

The influx of thousands of refugees during the Armenian Genocide
placed the prelacy at the center of an unprecedented crisis. After the
cessation of World War |, the prelacy served as the representative of the
refugees in need of shelter and various forms of services. In the turbulent
environment of the postwar Middle East, beginning in early 1919 the Allied
Powers repatriated many Armenian refugees to Cilicia, but they eventually
opted for cooperation with Mustafa Kemal (Ataturk). The French signed
the Treaty of Ankara on October 20, 1921, and thereafter adopted an
accommodative policy toward Turkey. In 1939, the French granted the
region of Iskenderun to Turkey.

Catholicos Sahag Il Khabayan of the Great House of Cilicia, having
been exiled by the Young Turk regime, arrived in Aleppo on December 1,
1921, and briefly entertained the idea of establishing the Catholicosate in
the ancient city. However, considering the unstable political situation in
Aleppo and Damascus, he decided in 1930 to move the catholicosal seat to
Antelias.* In 1929, Catholicos Sahag appointed Bishop Papken Giuleserian
as Coadjutor, and the latter’s ordination and consecration as Catholicos,
the first since the genocide, took place in Aleppo on April 26, 1931.

Beginning in the early 1930s, the authorities in Syria demanded the
demolition of the refugee camps, and the prelacy was instrumental in the
relocation of Armenians from the camps to the cities.® The community in
Aleppo commenced the task of building anew its educational and cultural
institutions in efforts to fill the void created by the destruction and
confiscation of the numerous institutions in the homeland. In that process,
the Prelacy of Aleppo, and specifically the prelate, played a central role in
guiding the future course of the community.

From 1432, when Archbishop Hovhannes (or Hovagim) Periatsi
(Halebtsi) became prelate, to the present, a total of 62 prelates have
served the Prelacy of Aleppo.® Since the mid-1920s, six prelates have held
that office (see Table 1). The period from 1925 to 1956 represented the
first, formative stage of the community. It saw the expanding role of the
prelacy under the Prelates Archbishop Ardavazt Surmeyan and Bishop
Zareh Payaslian as new churches were built and schools and various
cultural institutions were established. The second phase, from 1956 to
1977, witnessed a continuation of construction as well as renovation of old
churches under Archbishop Ghevont Chebeyan and Bishop Datev
Sarkisian. During the third stage, from 1977 to 2004, under the
leadership of Archbishop Suren Kataroyan, further construction of
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cultural and educational institutions enhanced community life in an
environment of political stability.
Table 1. Prelates of the Armenian Prelacy of Aleppo, 1925-Present

Name Year / Tenure
Ardavazt Surmeyan 1925 -1940
Zareh Payaslian 1940 - 1956
Ghevont Chebeyan 1956 - 1967
Datev Sarkisian 1968 - 1977
Suren Kataroyan 1977 - 2004
Shahan Sarkisian 2004 - pres.

Sources: Demirdjian, “Kavazanakirk,” Hasg, July-Aug. 1975, pp. 294-301;
Sept.-Dec. 1975, pp. 363-368; Jan.-March 1978, pp. 31-42; April-June
1978, pp. 187-193; July-Dec. 1978, pp. 382-386; Jan.-Dec. 1979, pp. 84-
94.

In the fourth and final phase, stretching from 2004 to the present,
which this paper does not examine, the Armenian community and the
prelacy have fallen victim to the civil war raging across Syria since 2011.
Prelate Archbishop Shahan Sarkisian continues to lead the community
with exceptional service and remarkable calm amidst the destruction and
chaos wrought by the civil war. Indeed, it has been the unenviable task of
the prelates serving in Aleppo to confront the challenges of various crises
in Syrian politics caused by internal struggles for power and by
international conflicts.

Syria experienced chronic political turbulence after World War | as
Syrians struggled for national self-determination, and the situation did not
stabilize even after the country gained independence in April 1946, as
various individuals and groups vied for power through military coups and
counter-coups. It was not until the emergence of Hafiz al-Asad as
president of Syria in 1970 that the country gained a certain degree of
stability. Despite the numerous challenges in such a turbulent
environment, the prelacy continually demonstrated its ability to navigate
through political difficulties, in each phase strengthening its relations with
the Syrian government and society.

THE PRELACY OF ALEPPO IN A TRANSFORMATIVE ERA, 1925-56

The formative years witnessed a reformulation of the position and
status of the prelacy within both the postwar Armenian community and the
larger Syrian society. The arrival of thousands of survivors of the
genocide placed unprecedented administrative responsibilities on the
prelacy in a substantially augmented community. By 1932, Armenian
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adherents to the Prelacy of Aleppo alone numbered more than 55,000.7
Further, the prelacy also became the political center of the community
in its relations with the British and French mandatory authorities until the
French withdrawal in 1946. Accordingly, the widening scope of its
administrative responsibilities also enhanced its visibility and prestige.

Archbishop Ardavazt Surmeyan, 1925-40

Archbishop Ardavazt Surmeyan (1889-1951) served as Prelate of
Aleppo for 15 years (1925-40). He was elected prelate on March 3, 1925,
and consecrated a bishop in 1929 and archbishop in 1933.% It would be an
understatement to note that he served under conditions of extreme
hardship during a severely turbulent period. The Armenian community of
orphans and refugees was in the process of recovering from the genocidal
deportations, and to Surmeyan fell the unenviable task of providing
leadership and giving shape and voice to the community. Assignment to
such a post at a time of severe crises and chaos must have tormented him,
a person who paid meticulous attention to and insisted on adherence to
rules and regulations. A prolific author with a profound appreciation for
history and collective memory, the prelacy under his leadership
endeavored to build educational and cultural institutions and to transform
refugees and orphans into productive members of the community.

Archbishop Surmeyan’s tenure as Prelate of Aleppo coincided with
efforts by the Catholicosate under the leadership of Catholicos Sahag Il
Khabayan to determine the status and administrative jurisdiction of each
diocese, as necessitated by the radically altered situation in the Middle
East. The Catholicosate initiated the process for greater administrative
integration and standardization, a process that was begun by the first
Council of Bishops held in April 1931 in Aleppo® and culminated in the
“institutionalization” of the Catholicosate of Cilicia in its new environment.
Upon an examination of the future needs of the Armenian communities,
the Episcopal Council decided to combine the communities of Antioch,
Iskenderun, and Suedia with the diocese of Latakia and to rename it the
Diocese of Antioch. The council further decided to assign several parishes
(for example, Hama, Homs) to the Diocese of Damascus.”® The Franco-
Turkish agreement in 1939, which granted the region of Iskenderun to
Turkey, required further administrative readjustments, including the
dissolution of the Prelacy of Antioch-Latakia and the integration of the
entire region, including Kesab, into the jurisdiction of the Prelacy of
Aleppo."

The delineation of the diocesenal administrative boundaries occurred
in a period of construction and community development. Under the
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leadership of Archbishop Surmeyan, several churches and educational
and cultural organizations were established. The Armenian refugee camps
were demolished in the 1930s, and Armenians moved to small “Armenian
quarters,” as in Nor Kiugh (or Meydan). Prior to the elimination of the
camps, however, the Surp Khach (Holy Cross) Church was built in
Suleymanieh in 1923, the first church erected under the auspices of the
Prelacy of Aleppo after the genocide.” In late 1932, the prelacy oversaw
the construction of the Surp Krikor Lusavorich (Saint Gregory the
llluminator) Church in Nor Kiugh' and the Surp Hagop Church in 1934.
In addition to the construction projects in Aleppo, other regions also
benefited from the prelacy’s initiatives - for example, the Surp Hagop
Church built in Ras ul-Ain in 1930 and the Surp Khach (Holy Cross)
Church in Tel Abyad in 1932.

The Srpots Karasnits Mangants (Holy Forty Martyrs) Church at the old
Salibeh (Christian) quarter in Aleppo holds a special place in the hearts
and minds of the Armenian community. The prelacy organized a number
of celebratory events in November 1932 for the three hundredth
anniversary of the reconstruction of the Srpots Karasnits Mangants
Church. In 1935, the prelacy celebrated the 1500 anniversary of the
creation of the Armenian alphabet, and the 400" anniversary of the
renovation (in 1535) of the Surp Asdvadzadzin (Holy Mother of God)
Church located in the same church complex as the Karasnits Mangants
Church.”

While Armenian communities across Syria were in the process of
cultural and structural development, conflicts between the Armenian
political parties, on the one hand, and various factional divisions, on the
other hand, created insurmountable difficulties for the prelacy. Some
Armenians expressed concern regarding the debilitating competition
between the political parties and the indifference various institutions
exhibited to community needs. While Aleppo also became mired in such
conflicts, the tensions in Damascus eventually required intervention by the
Catholicosate, and Coadjutor Catholicos Papken | twice visited Damascus
in 1932 for conferences with community leaders and government
officials.’® Although the situation in Damascus was formally beyond the
jurisdiction of the Prelacy of Aleppo, the ramifications of the inter-party
conflicts were obvious. Papken | urged cooperation and improvements in
the administration of community organizations. He advised Armenians to
refrain from engagement in Syrian politics. The primary focus of
community activities, he maintained, should be confined to the effective
management of the churches, schools, and community services. Papken |
also met with the Syrian President Muhammad Ali al-Abed and Prime
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Minister Taj al-Din al-Hasani to convey the blessings of Catholicos Sahag
[1.'7" An article titled “Hiur Yenk” (We Are Guests) in Hasg stated that
Armenians in Syria and Lebanon, having arrived as refugees, were guests
in these two countries. While they were to be encouraged to participate in
the economic and cultural life of their respective countries, judicious
circumspection required avoidance of participation in politics, as
Armenians harbored no political aspirations in either country.'

The prelacy and the Armenian leadership in Syria effectively
represented the Armenian community in Damascus and cultivated close
ties with the host communities. As a result, the prelacy gained the respect
of Arab political leaders and foreign governments. When on July 7, 1935,
Karen )Jeppe passed away at the age of 59, the prelacy requested, and
immediately received, permission from the Danish Consul in Aleppo to
organize the funeral arrangements and to perform the funeral services as
an expression of gratitude for her decades of service to the Armenian
communities first in Urfa and then in Aleppo. Karen Jeppe was buried at
the Armenian cemetery.'

During the next several years, the Prelacy of Aleppo was confronted by
one of the most serious challenges in the twentieth century. As the Syrian
nationalist movement gained momentum, the prelacy came under
pressure to side either with Arab independence or French colonial rule.
The mutual confidence developed between the Armenian and Arab
leadership proved particularly critical at this time. While many (perhaps
most) Armenians, especially the survivors of the forced exodus as a result
of the French-Kemalist collusion in the aftermath of World War |,
sympathized with the Syrian independence movement, others advocated
alliance with the French. In the meantime, the Franco-Turkish agreement
signed on June 23, 1939, transferred the sanjak or county of Alexandretta
(Iskenderun) to Turkey, further antagonizing Armenians toward French
policy. This agreement generated a new wave of refugees as the Armenian
inhabitants of the region, totaling approximately 27,000, migrated to
Aleppo and Beirut. Many of them eventually settled in Anjar, Lebanon, a
community setup by the French mandatory authorities as compensation.
The refugees required enormous resources from the Prelacy of Aleppo,%
and Surmeyan responded to the crisis with great skill as organizer and
administrator.?

Finally, one of the most remarkable characteristics of Archbishop
Surmeyan was his extraordinarily prolific career as author and compiler.
He penned numerous books and articles, most prominently his three-
volume Badmutiun Halebi Hayots, history of the Armenian community in
Aleppo.? He contributed articles to Hasg on specific aspects of the
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Armenian Church - for example, on the historical significance of a chalice
and a cross at the Srpots Karasnits Mangants Church in Aleppo. The
article on the cross underscored the contributions jewelers have made to
the development of religious church ornaments and accessories.?
Archbishop Surmeyan also harbored aspirations to succeed Catholicos
Sahag Il, who passed away on November 8, 1939. In his stead, however,
Archbishop Bedros Sarajian was elected Catholicos, and Archbishop
Surmeyan, in an acrimonious response, submitted his resignation on
March 3, 1940.%* The consecration of Bedros | as Catholicos of Cilicia took
place on June 2, 1940, but he died shortly thereafter (September 28,
1940).% Archbishop Ardavazt subsequently served as Prelate of France
and Belgium. In the meantime, on July 9, 1940, Vartabed Zareh Payaslian
was appointed as locum tenens and subsequently as Prelate of Aleppo.?

Bishop Zareh Payaslian, 1940-56

Zareh vartabed had gained administrative and leadership experience in
Syria prior to his election as Prelate of Aleppo in 1943. In 1939, the
Catholicosate had dispatched him to different communities (Tartus,
Tripoli) to administer refugees from Alexandretta in the aftermath of the
French-Turkish agreement. He was granted the rank of Supreme
Archimandrite (Dzayrakuyn Vartabed) on September 20, 1942.%

In the 1940s, the Armenian community of Aleppo had grown in
numbers and had established several schools, churches, and social and
cultural organizations. A report in Hasg estimated that in 1944, Armenians
in Aleppo totaled about 72,000, 60,000 of whom were adherents to the
Apostolic Church, 9000 to the Catholic Armenian Church, and 3000 to
the Protestant Evangelical Church. The total number of students in
Armenian private (“national”) schools affiliated with the Prelacy of Aleppo
that academic year was nearly 5000. The report expressed concern
regarding the poor health of the students, caused largely by insufficient
resources and the absence of an environment conducive to growth and
education. Armenian schools lacked sufficient teachers and textbooks. It
was essential, the report concluded, for the community to establish a
secondary school up to the twelfth grade.?®

The Armenian community had developed in spite of the socioeconomic
and political difficulties surrounding it, although it was clear that certain
issues could potentially threaten its stability and security. World War |l
had intensified the highly explosive admixture of Arab/Syrian nationalism
and French colonialism, as noted above.? As recently as 1920, the French
military, under the command of General Henri Gouraud in Beirut, had
occupied Damascus to assert control over the land. Syrians had opposed

341



the imposition of the French Mandate and demanded its termination at the
earliest opportunity.®® The protracted clash between Syrian nationalism
and French colonialism culminated in Syrian independence in April 1946.

Many Armenians in the community, led by the prelacy, supported
Syrian independence. They harbored profound resentment toward the
French. In the previous world war, the French had done little to assist the
Armenian people who were struggling for their very survival, and adding
insult to injury, the French had betrayed them in Cilicia after the war.
Further, as recently as 1939, the French government had granted
Iskenderun to Turkey, thus giving occasion to another round of migration
and exile. While some Armenians insisted on alliance with the French, the
declining colonial power had lost all credibility. Loyalty to Syrian national
aspirations and to the government in power became one of the guiding
principles for the Armenian community. Shukri al-Quwatli, president of
the first independent government, praised the Armenian leadership,* and
(through Prince Mustafa al-Shihabi, Governor of Aleppo)® awarded
Prelate Zareh the prestigious “Syrian Order of Merit of the First Degree”
on September 23, 1946.** During the Quwatli years (1946-49), the
government granted de facto autonomy to the Armenian community. New
neighborhoods replaced the old shanty towns, as upper and middle
classes emerged in the Armenian community and were integrated into the
Syrian economy. A number of Armenians also gained seats in the Syrian
parliament.3

Dzayrakuyn Vartabed Zareh was consecrated bishop on February 16,
1947.% Also in 1947, along with Hrach Papazian, Minas Tololyan and other
community leaders, Bishop Payaslian established the Karen Jeppe Jemaran
(Academy), named after the famed Danish missionary. The Prelacy of
Aleppo also established several Sunday Schools, as in the Haigazian school
adjacent to the Karasnits Mangants Church.3¢

From the late 1940s to the mid-1950s, the Armenian community
enjoyed a period of rapid development and enormous cultural
productivity. The emerging cultural and educational institutions, the
proliferation of publications, and the strengthening of the church as an
institution actively promoting community development, represented a
cultural revival and reflected the optimistic mood of the Armenian
community in those years. The unfolding events in Syrian politics and
international politics, however, soon proved such optimism illusory. As |
have discussed elsewhere, chronic political instability, Syrian nationalism,
Nasserist pan-Arabism, and economic difficulties, all combined and led to
a confidence deficit among Armenians regarding Syria.*” The period after
Quwatli’s presidency was marked by leadership instability and repeated
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coups.®® In the meantime, the military banned all political parties, and in
1955, President Adib al-Shishekli issued Order #175, declaring all non-
Arab languages as foreign languages and therefore banned from being
taught in schools. Bishop Zareh travelled to Damascus several times and
eventually convinced the government to modify Order #175 to permit the
teaching of Armenian.*®

In addition to the difficulties experienced with the changing
circumstances in Syrian politics, a major challenge appeared on the scene
after World War Il in the form of Armenian repatriation (nerkaght) to
Soviet Armenia. Armenians had, albeit in relatively smaller numbers,
migrated from the diaspora to Soviet Armenia prior to WWII. In the post-
WWII repatriation movement from 1946 to 1948, nearly 100,000
Armenians from the Middle East and other parts of the world migrated to
Soviet Armenia.®® This phase of repatriation occurred in the postwar
environment of optimism regarding the Soviet Union, which, along with
the Western powers, had defeated Nazism. Soviet Armenia, according to
Soviet propaganda, offered the safety and prosperity of the homeland. In
addition, Joseph Stalin briefly placed the question of the Turkish occupied
Armenian territories of Kars and Ardahan on the international agenda,
thereby enjoying the confidence and loyalty of many diasporan Armenians.
Also, Catholicos Karekin of Cilicia led a delegation to Soviet Armenia and
presided over the election of the Catholicos of All Armenians, Kevork VI
Chorekchyan, at Echmiadzin in June 1945, further signifying efforts, by
certain segments of the diasporan communities, to cultivate close ties with
Soviet Armenia despite Stalin’s tyrannical rule.

Initially many Armenians and organizations, including the
Dashnaktsutiun, supported repatriation, but the emerging Cold War
ideological rivalries and interventions by Syrian political leaders soon
caused divisions between those favorably disposed toward repatriation,
because in principle they supported Soviet Armenia, and those
(particularly supporters of the Dashnaktsutiun) who opposed the Soviet
regime. Catholicos Karekin | of Cilicia supported the Soviet repatriation
program, but the Dashnaktsutiun had shifted its position by the time he
visited Aleppo in March 1946.4

The Prelacy of Aleppo, and Bishop Payaslian personally, vehemently
opposed the repatriation policy laregly because of its ramifications for the
security of the Armenian community. According to official documents of
the Prelacy of Aleppo, Syrian government officials expressed concerns
regarding the repatriation scheme. The mass emigration of Armenians
would disrupt production and market operations and would create legal
difficulties concerning dual citizenship, with enormous ramifications for a
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government in the process of consolidating sovereignty and state-building
soon after independence. During a conference with Papazian, Armenian
Deputy in the Syrian parliament, Syrian Prime Minister Saadallah Jabri
expressed his hope that Armenians would remain in Syria and continue to
contribute to its economic development. Jabri added that the Syrian
government would not prevent their departure against their will, as it
would not prevent the emigration of those who wished to depart to other
countries. However, Jabri made it known in no uncertain terms that the
Syrian government would reject the principle of dual citizenship. It was
his duty, he averred, to defend the interests of his fatherland. He could
not permit his country to fall prey to foreign diplomatic intrigues. Jabri
advised Papazian to instruct those wishing to leave Syria to liquidate their
assets and leave within a month; otherwise, his government refused to
tolerate communities with dual loyalties.*

The policy pursued by the Prelacy of Aleppo clashed with the position
adopted by the Catholicosate at Antelias regarding the Soviet repatriation
scheme. In a circular dated June 29, 1946, Catholicos Karekin | of Cilicia
instructed the Prelacy of Aleppo not to interfere in the repatriation
process, as it was a bilateral matter for the governments involved.® The
divergence between the position taken by Catholicos Karekin | and the
sobering advice offered by Jabri in Damascus would have necessitated
further discussions on the matter. Yet, the message from Jabri reaffirmed
the prelacy’s opposition to the repatriation. And contrary to Catholicos
Karekin I’s assumption that the repatriation affair would remain
exclusively a matter of Syrian-Soviet bilateral ties, the Syrian government
routinely consulted with the Prelacy of Aleppo.* Considering the potential
political difficulties the mass emigration posed for Armenians remaining
behind, the prelacy decided to act decisively against repatriation.

Good relations between the Syrian government and the prelacy
notwithstanding, Armenians continued to live with a deep sense of
political, economic, and physical insecurity, a fact that proved detrimental
to community development. A Hasg article published in 1944 captured a
significant aspect of the problem. It reported that while initially the
seminary of the Catholicosate of Cilicia intended to prepare celibate
priests, married parish priests (Der Hayr), and educators, beginning in
1935 it was compelled to modify its curriculum in favor of exclusively
training celibate priests. Those graduating from the seminary, the report
stated, were driven to look elsewhere for better employment opportunities
rather than become parish priests. The community showed little respect
toward its teachers and parish priests, Hasg noted, and offered even less
financial support to improve their lot. Therefore, the report concluded,
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financial, social, political, and cultural factors undermined the seminary’s
full potential.*

For nearly a decade throughout the 1940s, hardly any parish priests
(Der Hayrs)* were ordained. The challenge to fill in vacancies must have
been daunting, considering the fact that in the 1930s and 1940s, 12 parish
priests who had served in Aleppo and the regions of Latakia and Jezire
passed away (5 in the 1930s, and 7 in the 1940s).#” The increase in the
number of priests in training in the first half of the 1950s indicated a vast
improvement in the ability of the Prelacy of Aleppo to attract members of
the community to serve the church (see Figure 1).

Figure 1. Number of Der Hayrs (Parish Priests) Ordained for the
Prelacy of Aleppo, 1925-65
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Source: Husig Setragian, Vark Kahanayits Perio Temi, 1850-2005,
Aleppo, Hayots Perio Tem, 2005; Hasg, various years.

In Antelias, Catholicos Karekin | Hovsepian passed away on June 21,
1952, and the Catholicosal throne remained vacant until September
1956. Bishop Payaslian was elected as the next Catholicos of the Great
House of Cilicia on February 20, 1956, and consecrated at the Cathedral
of Surp Krikor Lusavorich at Antelias on September 2, 1956.%° Archbishop
Ghevont Chebeyan succeeded him as Prelate of Aleppo.

Conditions in churches and schools and the community in general were
improving when the political situation in Syria, already unstable because
of the recurring coups and counter-coups, further deteriorated. The rise
of Nasserism in the 1950s, the United Arab Republic (UAR), which briefly
(1958-61) joined Egypt and Syria, and the intensification of Arab
nationalism resulted in deleterious consequences for the Armenian
community. Pan-Arabists and Syrian nationalists grew more intolerable
toward ethno-religious minorities and viewed the Armenians as agents for
Western influences.®® Political persecution and economic policies of
nationalization led to the mass emigration of upper- and middle-class
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Armenians and substantially weakened the community.®" Archbishop
Chebeyan’s tenure witnessed a period of transition of sorts in the
Armenian community, most emphatically the decline of the community in
numbers and manpower if not in energy and constructive spirit.

Archbishop Ghevont Chebeyan, 1956-67

Prior to his election as Prelate of Aleppo, Archbishop Ghevont
Chebeyan had served in Cyprus first as locum tenens (1946-52) and
subsequently as Prelate of Cyprus (1952-56).°2 During the turbulent
period of the catholicosal election in 1956, he maintained his unwavering
support for the Catholicosate of Cilicia and for the election of Bishop
Zareh as Catholicos.®® Archbishop Chebeyan was elected Prelate of Aleppo
on October 26, 1956, and served for eleven years until December 1967.

Archbishop Chebeyan’s tenure was a period of construction and
renovation of churches and educational institutions. In June 1958, during
their visit in Aleppo, George and Nazenig Mardigian donated $10,000
toward the construction of the Mardigian Hall.>* In 1958, the Surp
Stepanos church in the village of Aramo, about 17 miles from the
Mediterranean Sea, was renovated, and on August 16, 1959, in
celebration of the Transfiguration, Armenians from across Syria
journeyed on the annual pilgrimage to Aramo and Kesab. Three sacred
places are located in Aramo: Surp Stepanos (built at the center of the
village in 1314), Surp Asdvadzadzin, and Surp Kevork. Further, on August
9, 1959, Archbishop Chebeyan presided over ground-breaking
ceremonies for the renovation of the chapel in Ghnemiyeh, a small
mountainous town,’® and he presided over its consecration on July 31,
1960.%7 Shortly thereafter, on September 4, 1960, he also presided over
ground-breaking ceremonies for Surp Asdvadzadzin Church in
Karaduran, nearly two decades after a massive mudslide had destroyed
the church in January 1942.° Archbishop Chebeyan’s crowning
contribution to the list of renovations was his donation of 8,000 Lebanese
pounds for the renovation of the main or high altar of the Karasnits
Mangants Church in memory of his parents, Antranig and Satenig
Chebeyan. Archbishop Chebeyan consecrated the newly constructed altar
on Easter Day, January 6, 1966.%°

In efforts to improve relations between the Catholicosate of Cilicia and
the Mother See of the Armenian Church at Echmiadzin (in former Soviet
Armenia), on August 29, 1964, Archbishop Chebeyan traveled to
Echmiadzin to meet with the Catholicos of All Armenians, Vazken |
Baljian. He celebrated Holy Mass at Echmiadzin and offered his sermon at
the Saint Sarkis Church in Yerevan. On his return journey, he visited
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Pope Paul VI in Rome on September 13, 1964, and met with Catholicos
Khoren | Paroyan at Bikfaya to apprise him of his conferences at
Echmiadzin and Rome.®°

As Prelate of Aleppo, Archbishop Chebeyan on several occasions
visited Damascus for conferences with the heads of the Syrian
government. On February 25, 1958, he along with representatives of the
Armenian community in Syria, paid an official visit on behalf of Catholicos
Zareh | to congratulate Gamal Abdel Nasser and Shukri al-Quwatli in
Damascus for the formation of the United Arab Republic. Subsequently,
Catholicos Zareh visited Damascus on March 8, 1959, to meet with
President Nasser.®" After the collapse of the UAR, a delegation
representing Catholicos Zareh | and led by Archbishops Chebeyan and
Paroyan visited Damascus on October 18, 1961, to congratulate the new
government; they met with the post-UAR Prime Minister Ma’mun al-
Kuzbari and Chief of Staff Abd al-Karim Zahr al-Din.®? Upon the formation
of a new government in Damascus, Archbishops Chebeyan and Paroyan,
on October 10 and 12, 1962, led a delegation representing Catholicos
Zareh | to the Syrian capital to congratulate President Nazim al-Qudsi and
Prime Minister Khalid al-Azm on behalf of the Armenian communities in
Syria and Lebanon. On October 10, 1963, Archbishop Chebeyan
accompanied a large entourage headed by Catholicos Khoren | on his first
visit to Damascus as Catholicos of the Great House of Cilicia, to meet with
President Amin al-Hafiz, Prime Minister Salah al-Din al-Bitar, and
Minister of Interior Dr. Nur al-Din al-Atasi.®

Maintaining such relations with the leadership in Damascus, regardless
of the person and the party in power, required diplomatic agility within a
strictly confined political space. That the Prelacy of Aleppo successfully
accomplished the task was a testament to the leadership skills of the
prelate and his advisors and administrators. For example, while political
rhetoric by the leaders of Egypt, Syria, and Jordan against Israel led to the
intensification of Syrian nationalism and Arab nationalism in general, and
tensions escalated into war, Armenian fears of a new round of
persecutions, as experienced in the 1950s, did not materialize.

In July 1966, Archbishop Chebeyan visited the Armenian communities
in Iran and celebrated Mass at the Surp Thade (Saint Thaddeus)
Monastery near the historic town of Maku and at the Surp Asdvadzadzin
Church in Isfahan. In December 1967, for personal reasons, he resigned
as Prelate of Aleppo; he was subsequently elected Prelate of Isfahan in
June 1968.%* Upon retirement, Archbishop Chebeyan devoted his energies
to writing on theology, church rituals, and social issues.® In honor of his
50 years of service to the Armenian Church, Archbishop Kataroyan invited
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him to Aleppo in December 1987. The community had organized several
events in his honor. He celebrated Mass at the Srpots Karasnits Mangants
Church, his first at that church since his resignation in December 1967.5¢
After Archbishop Chebeyan’s resignation as Prelate of Aleppo, Reverend
Archpriest Adom Kehiayan served as locum tenens until July 6, 1968,
when Vartabed Datev Sarkisian was elected to succeed Chebeyan.®’

THE ARMENIAN PRELACY FROM 1968 TO 2004
Prelate Datev Sarkisian, 1968-77

Vartabed Datev Sarkisian (later Archbishop) was the first prelate born
in Aleppo since the genocide.®® In May 1972, Catholicos Khoren | granted
him the rank of Supreme Archimandrite (Dzayrakuyn Vartabed), and in
June 1974, he was ordained bishop.®® During his tenure from 1968 to
1977, the Armenian community continued to enjoy political stability,
particularly after the rise of Hafiz al-Asad to power in 1970. Bishop
Sarkisian re-energized the community and sought to attract the Armenian
youth to the church. While he continued a number of traditions inherited
from his predecessors, he also introduced several innovations that
contributed to a spiritual revival across the community. As one such
traditional practice, soon after his appointment, Bishop Datev toured the
Armenian communities in different parts of Syria. In October 1971, he
visited the Surp Hagop Church in Qamishli, followed by visits to the
churches in Hasiche (Hasake), Ras ul-Ain, and so forth.”®

Several new construction and renovation projects were launched under
Prelate Datev’s auspices, including the new prelacy building across the
street from the Karasnits Mangants Church, as was the renovation of the
Surp Krikor Lusavorich Church in Nor Kiugh. Also during his tenure,
construction commenced on the Surp Asdvadzadzin Church in the
Suleimaniyeh-Villaner quarter, and Catholicos Khoren | participated in the
ground-blessing ceremony in 1972. However, construction was not
completed until 1982, and its consecration took place in 1983 under the
auspices of his successor, Archbishop Suren Kataroyan. Catholicos
Karekin 1l Sarkisian of Cilicia (later Catholicos of All Armenians at
Echmiadzin) presided over the ceremonies. In the meantime, the former
Surp Asdvadzadzin Church, which was located within the complex of the
Karasnits Mangants Church, was converted into the Zarehian Museum.”

In addition to the construction and renovation of churches, educational
institutions also benefited from Prelate Sarkisian’s leadership. At his
initiative, the prelacy secured $25,000 from the Gulbenkian Foundation in
1971 for the addition of a third floor at the Karen Jeppe Jemaran and an
additional $15,000 in 1973, also from the Gulbenkian Foundation, for the
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construction of a new building at the Grtasirats school in Aleppo.” The
Sahagian and Mesrobian schools also received financial support for their
various building needs.” These construction projects and related pressing
needs in the management of properties eventually necessitated the
creation of a more effective and efficient administration of prelacy
properties. Accordingly, the prelacy established the Properties
Management Board to oversee the existing properties within its
jurisdiction and for future projects.”

An innovation the prelacy introduced in 1969 was radio broadcasting
of the Holy Mass. The introduction of radio broadcasting vastly improved
the propagation of the church’s teachings and the cultivation of a sense of
communion across geographically distant communities. Radio
broadcasting connected thousands of Armenians to the church, who
otherwise could not attend church services.”® Its adoption also signified
the ability of the Armenian Church to embrace modernization and
telecommunications technology, a particularly important symbolic act for
purposes of attracting young Armenians to the church.

Datev vartabed came to the prelacy with a singular mission to attract
young Armenians to the church and to reinvigorate community-church
relations. Appointed prelate at the age of 27, he was perfectly suited for
the task of striking a balance between the preservation of religious and
cultural traditions and values, on the one hand, and the injection of
certain elements of modernization into church practices, on the other
hand. Public responses to this advance in modernization of church-
community relations were positive (as far as could be ascertained without
public opinion surveys), and the innovation enhanced the prelacy’s image
as an institution keeping pace with modernization and technological
advances.”’

In efforts to reinforce community-church relations, the prelacy also
organized, beginning in November 1969, a series of public lectures by the
clergy on Christianity and religion. For example, the Reverend Archpriest
Adom Kehiayan gave a talk on the Armenianization of Christianity in the
fourth and fifth centuries. In a similar vein, in efforts to maintain close
ties with the Catholic and Evangelical Armenian church denominations,
the prelate organized inter-denominational “Prayer Weeks,” the first of
which took place at the Srpots Karasnits Mangants Church, followed by
prayers at the Catholic Holy Trinity Church. On January 1, 1970, as part of
the New Year celebrations, the Evangelical Emmanuel Church invited
Prelate Sarkisian to participate in church services.”®

During the tenure of Bishop Datev there was a vast improvement in
relations between the Armenian community and the Syrian government
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under Hafiz al-Asad, who after an intense power struggle gained control first
within the Ba’ath party in November 1970 and finally as president in February
1971. On January 6, 1971, Hafiz al-Asad visited Aleppo, and Prelate Datev
Sarkisian, Oshagan Choloyan apegha (monk), and representatives of the
Armenian community in Aleppo greeted him at the airport. Prelate
Sarkisian also attended a dinner in honor of Asad at the Nadi Halab (Club
d’Alep).”

Subsequent visits by the Catholicoses of Cilicia to Damascus and
Aleppo further demonstrated the strength of relations between the
Armenian community and the Syrian government under Asad. On March
23, 1971, Catholicos Khoren | visited Damascus to congratulate the newly-
elected president. A large crowd of Armenians, in nearly 150 automobiles
and from different parts of Syria, led by Prelate Datev, greeted the
Catholicos at the Lebanese-Syrian border.#°

Nothing could serve better as a symbol of the strengthening ties
between the Armenian community and the Asad government than
Catholicos Khoren I’s visit to Aleppo in December 1972, the first by a
Catholicos of Cilicia since Catholicos Karekin Hovsepiants visited the
community in 1947. Despite the good relations cultivated by the Prelacy of
Aleppo and community leaders with the Syrian government, no Catholicos
was permitted to visit Aleppo for at least two reasons. First, it was
essential for the leadership within the Syrian government to demonstrate
that Damascus, not Aleppo, had become the center of the Syrian political
system. Second, Aleppo was home to the largest Armenian community in
Syria, and Syrian nationalist regimes felt that granting permission for a
Catholicosal visit with his flock could antagonize the government’s
nationalist constituencies. The latter might consider such an
accommodationist policy toward an ethno-religious minority as
undermining the regime’s efforts toward state-building and nation-
building. Further, it could potentially set a precedent for various demands
by other minorities. No previous government, particularly the military
generals, had been willing to take such a step. In contrast, Asad made a
point of cultivating ties with ethno-religious minorities. The Asad
government’s grant of permission for Catholicos Khoren to visit Aleppo
epitomized the president’s support for the Armenian community.

Armenian community leaders headed by Datev vartabed greeted
Catholicos Khoren | at the village of al-Dabusieh on the Lebanese-Syrian
border. A long overdue visit to Aleppo by a Catholicos of the Great House
of Cilicia had been finally realized. During his visit, Catholicos Khoren
toured the Nor Kiugh neighborhoods, Karen Jeppe Jemaran and other
schools, the Surp Kevork Church, and the grounds of Surp Asdvadzadzin
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Church, which was in the process of construction. He also visited Latakia
briefly and upon his return to Aleppo he continued to visit various
religious, community, and educational institutions.® Nothing proved more
emotional for Catholicos Khoren during this tour than his visit, on
December 6, 1972, to the Karen Jeppe Jemaran to pay homage to
Catholicos Zareh |, whose bust rested in the garden of the famed school.
With thousands attending the ceremony, Catholicos Khoren wished to say
a prayer but could not as burning tears streamed down his face.®
Catholicos Khoren also visited Dr. Harutiun Der Ghazarian at his home.
The Catholicos honored the illustrious doctor with the medal of “Cilician
Prince” (Giligian Ishkhan).®® Born in Marash in 1882, Dr. Der Ghazarian
had developed a keen interest in the history of Cilicia and its forts and
monasteries.®* He established his medical practice in Aleppo, where he
resided until his death in April 1975. In addition to his medical practice, Dr.
Der Ghazarian was an active participant in community affairs in Marash and
Aleppo and became one of the most respected individuals in Aleppo among
Armenians and non-Armenians alike.®> Catholicos Khoren departed Aleppo
on December 11, 1972, and visited Damascus for an official conference
with President Asad before returning to Antelias.8¢

The Armenian community also benefited from economic development
under Asad, although his authoritarian rule allowed little room for political
liberalization. Pragmatic in his approach to foreign and domestic policy, Asad
encouraged new joint ventures with western companies (such as the Spanish-
Syrian tractor company in Aleppo and the Dutch-US-German oil consortium to
develop the oil fields near Der Zor), and in so doing promoted the nation’s
products (e.g., cotton) beyond their traditional markets. The profits from
agricultural production, oil, tourism, and commerce via ports, land, and
airports contributed to an annual 10 percent increase in GDP in the 1970s.

Soon, however, Syria was plagued with unprecedented levels of inequality.
While individuals and groups closely affiliated with state-supported
commercial sectors registered enormous financial and political benefits from
Asad’s policies, the close-knit patron-client networks excluded most segments
of the population. Asad’s authoritarian rule also prevented the public from
meaningful participation in the political system. Thus, while the Armenian
community as a whole benefitted from its ties with the Asad regime, at the
individual level many Armenians remained mired in economic difficulties and
low living standards. These problems caused Armenians to leave Syria in
growing numbers, and emigration ineluctably weakened the community in
many respects, but particularly in leadership and manpower.

Prelate Datev resigned in mid-1977. From 1985 to 1995, he served as
Prelate of the Western Prelacy of the United States. Archbishop Suren
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Kataroyan, who was also born in Aleppo, succeeded him as Prelate of
Aleppo; he was elected as prelate on October 10, 1977, and served until
2004.%

Prelate Archbishop Suren Kataroyan, 1977-2004

Archbishop Suren Kataroyan arrived in Aleppo on September 10, 1977,
to assume his post as prelate, and was consecrated bishop on October 29,
1977. Upon arrival, he toured the Armenian communities in different
parts of Syria - in December 1977, he visited, among other communities,
Der Zor, Qamishli, Latakia, and Rakka, visits that he repeated for the
duration of his tenure.?

Archbishop Kataroyan’s tenure may be characterized as a period of
renovation. These included structural renovations inside the Karasnits
Mangants Church in 1985 and 1995, and in the Surp Krikor Lusavorich
Church from 1984 to 1987.%9 In 1992, the Surp Asdvadzadzin Church in
Kesab was renovated; in 1996, the Surp Khach Church in Tel Abyad;*
and during the years 2002-03, the Surp Hagop Church of Ras ul-Ain.
Another renovation project was the extensive renovation of the Surp
Asdvadzadzin Church in Latakia in 1996. The prelacy also oversaw
renovation and restoration projects of the religious icons in churches,
such as the altars of the religious icons at the Surp Kevork Church from
1986 to 1990 and the invaluable paintings in the Karasnits Mangants
Church from 1993 to 1996. Further, a number of publications appeared
under the auspices of the prelacy, including the prelacy’s official organ
Oshagan, which was later renamed Kantsasar and published as a weekly
newspaper.?!

Archbishop Kataroyan placed a premium on improving the financial
situation of the Armenian schools and Sunday schools within its
jurisdiction. The Properties Management Board at a meeting in 1977
decided to examine two major projects: 1) to conduct an inventory of the
properties held by the prelacy and to purchase new land from the
proceeds of investments; and 2) to build new buildings in areas that
potentially could prove lucrative as investments. It was expected that
increases in income would contribute to more balanced finances for the
Armenian schools under the auspices of the prelacy.®

No other project, however, could generate as much community support
as the construction of the Armenian Genocide Memorial and the Surp
Nahadagats (Holy Martyrs) Church in Der Zor. The consecration of the
church by Catholicos Karekin Il of Cilicia took place in May 1991. A decade
later, on April 24, 2002, Catholicos Aram | declared the genocide
memorial complex a sacred place of pilgrimage for Armenians.®® The
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construction of this genocide memorial and the church in Der Zor
represented the apogee of the memorialization of the colossal crime
against the Armenian people and against humanity. The memorial
represented the physical and spiritual destruction of a nation, whose dead
members remained buried in the desert sand.

Archbishop Kataroyan emphasized the need for continuous cultural
revival, particularly as it pertained to the role of the younger generation
in community life and in the church. Accordingly, he continued his
predecessor’s efforts to attract young people to the church. In April 2002,
a three-day conference organized under the auspices of the prelacy
brought together about one hundred youth. The conference, entitled “the
Armenian Church and Armenian Youth,” took place during genocide
commemorative events in Der Zor. Hasg reports that the youth
conference was organized primarily to hear the views of the young on
such issues as morality, modernity, technology, and the church. The
participants headed by Archbishop Kataroyan also visited Margade, about
an hour’s drive from Der Zor. In his sermon, Prelate Kataroyan stressed
the urgent need to cultivate closer relations between the Armenian church
and the younger generations in order to maintain community life.%

During the same week, the prelacy organized, for the first time since
the Armenian Genocide, a meeting with representatives of 14 local Arab
ashirets or tribes. The prelacy awarded each ftribal community a
commemorative plaque expressing the Armenian community’s gratitude
for their humanitarian courage to save numerous Armenians from death
and starvation across the Der Zor region. According to Hasg, in
attendance were more than 1,000 Arabs and Armenians, as well as
Ambassador Levon Sarksian of the Republic of Armenia, Consul Armen
Melkonian in Aleppo, and other dignitaries. Speaking on behalf of the
Armenian nation, Archbishop Kataroyan stressed the deep gratitude felt
by Armenians toward the people of Syria. Through their close relations,
he noted, Syria and Armenia would promote justice and humanitarian
values.%

The prelacy also participated in conferences and educational programs
under the auspices of the Middle East Council of Churches (MECC),
established in 1974. Since the early 1990s, MECC programs in Damascus
and Aleppo included conferences, workshops, and lectures to increase
public awareness of pressing social and economic issues such as refugees,
access to water, food security, spiritual and psychological services, and
related social and development programs. In April 2002, the prelacy
participated in a series of educational and training sessions held in Aleppo
on a variety of religious themes and social services, including services for
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people with disabilities.

After the re-establishment of the Republic of Armenia in 1991, the
Prelacy of Aleppo cultivated close ties with the government in Yerevan. In
reaction to the earthquake in Soviet Armenia in December 1988, the
prelacy led community efforts to dispatch relief aid. After the collapse of
the Soviet Union, the prelacy facilitated the establishment of the Consulate
of the Republic of Armenia in Aleppo, in addition to the embassy of the
Republic of Armenia in Damascus (opened on May 28, 1993).%

Beginning in the late 1970s, cultural organizations (such as
Hamazkayin) and publishing houses spurred cultural activities in the arts
and theater (e.g., performances by Hamazkayin’s Zvartnots Choir and the
Sardarabad dance group), particularly encouraged by the ties re-
established with their compatriots in Lebanon after the civil war.

In October 2002, Catholicos Aram | visited Aleppo to preside over the
celebrations of the 40th anniversary of the ordination of Archbishop
Kataroyan into priesthood and the 25th anniversary jubilee of his tenure
as Prelate of Aleppo. While in Aleppo, Catholicos Aram commended the
local Armenian community organizations, particularly the educational
institutions, for their activities to preserve Armenian culture and identity.
He also praised the community leaders for their continued good relations
with the Syrian government, for their various contributions to Syria, and
for their promotion of Islamic-Christian relations.%

Such amicable relations between the Asad government and the Armenian
community, however, could not serve as a panacea to a number of
fundamental problems for Armenians in Syria both as individuals and as a
community. Compulsory military service had been a particularly vexing
challenge for families. In addition, in the 1980s and 1990s, economic
difficulties generated social-economic inequalities across various segments of
society (in the mid-1990s, Syria’s per capita income totaled $2,300).%°
Further, the recurring clashes between the Muslim Brotherhood and
government forces, as seen in Hama in February 1982, heightened the sense
of physical insecurity. The combination of these economic and security
problems conspired against the well-being of Armenians and led many to
leave the country.

CONCLUSION

The Arab spring, beginning in 2010, gave rise to expectations that the
authoritarian regimes across the Arab world would surrender their offices and
power to democratically oriented political leaders and civil society groups. As
events have demonstrated, however, such hopes proved far removed from
realities on the ground. Currently, the Armenian community in Syria is
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experiencing a most devastating crisis. The Prelacy of Aleppo once again finds
itself, as several times during the past century, amidst a major political crisis.
As discussed in this paper, the prelacy for years has weathered political crises
in various forms. Unlike the earlier crises, however, the current civil war has
resulted in unprecedented levels of physical destruction of lives and
institutions. Certainly, none could have prepared it for the current
catastrophe. Nevertheless, the prelacy continues to serve as the central
institution for the community in addressing the crisis. That the prelacy has for
years weathered such crises is a testament to its successful leadership. The
successive prelates since Archbishop Surmeyan have grappled with various
difficulties confronting the community, on the one hand, and in community’s
relations with (at times, rapidly) changing forces in power in Damascus. Since
March 2011, Archbishop Shahan Sarkisian has had the most difficult task
of serving a community amidst a civil war that threatens to undo the
decades of laborious construction of the Armenian community since the
genocide.
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dbnhuwyp <Cwifbwyh Ugquihtu  Unweunpnwpwuht  wwwdnyshiup  hwlyhpé
ybpwpwnbit Gwp, Yp Ybnpnuwuwy U. <wdwpfuwphwihubu dhuske  ubplyuyg
hwugpnuwuh  wnwounpnwpwupht  wwwndnebiwu Ypwy, dtlyubinyg hipwpwiship
wnwounpnh Juwpwsd pwnwpwlwunysbukbu nu gnpdniukniebutu:

Uygpuwwbu hhdunwé Uwihwbh <wy Unwpbjulywu U. Lwnwuthg Uwulwug
bnbintigin)  opowthwyhtu  dky, wnwounpnwpwup 1970hu  wbnwihnfunibigwt
donwluwy unp okup dp, b gupn hnu Yp duwy:

wyng  Sbnwuwwuniehiup opownwndwiht  Gnwi  wnwounpnwpwuh
wwuwdnipbwlu dky, tpp hwqupwinp  qunpwlwuubpnt hnupp' quiju  Jwnubg
wutwhuwnby wwquwwubpn: Unweunpnwpwup gnpdtig npwbtu wwownouwlwu
Yenpnt'  qunewywjwuubpnt  Jupdwu G Uwywunubpne Jwnngdwy,  twbd
Yppwywu, hngbitnp, dowynipwihu Ybpwohunyetiwtu, dhowdwiphu hbin pwnpniop
jwpwpbipniebwug  qupquwgdwu:  Unweunpnwpwup, wdpnng  Gpyphtu  udw,
nhdwgpwibg pwqiwpht dwpunwhpwibpubp' uniphwlwt pwunwpwlwunyebwl b
dhowqaguwjht jwpwpbipnighiuutipne Shphu dky:

Cwlwnwly ndnwpnyshiiubpniy,  wnwelunpnwpwup  wwutwdbwlubpny
nubigwt  Yuyniu  Jphbwly G wébgwr  Uwutwygbing  hwdwjuph  pnpnp
wofunidniphiuubpniu, wnwounpnwpwup ubpn Ywwbp wwhwwubg hwdwjuph
pninp nwuwlwpgbpnit Gt hwupwiht dwnwjnnubipniu htwn:  Uu  dbtipghu
nwphubpniu pwgnd hpwwnwpwynyehiutbp hpwgnpdtg:

1990wlywuutipnt  Ykubiptu, hwdwjupp hp Ytuunwwynyehiup  Ybipwgunubint
gnpdpupwghu dko Ep, uwlwju wwwbpwgdp Glwe SEnwuwwuwniebutu Gwnp
hwdwjupp Ybpwbnt GL wunp hupunyshiup wwpwgbint nmwutwdbwyubpne 6hgp
hwpgwlwuh wnwy nub:
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