OUR RELATIONS WITH
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Nothing ismorcccntralmhcmchingsoflcsusmanmmwm wor-
ship God only in fellowship. He knew nothing of a solitary and private retigion.
meaascmmmbedmemﬁodamwpmmafmmexhomerum:me
ime.

The Armenian Evangelical Church, like other ecclesiastical bodies,
considers herself an indivisible part of Christ's universal Church, and therefore,
cherishes Christian fellowship with other churches. As in the past, at the pre-
snmﬁmealso.she:hasecdmiasﬁmlrelauonswimmmianmﬂm-
Armenian churches and organizations,

The Armenian Evangelical Church has been, and is, an Armenian
Church. Although she belongs 1o the reformed group of Protestant Churches,
she was bom in the Armenian Apostolic Church, as part of the renaissance of
the nineteenth century and as an attempt to reform the Mother Church. The
carly reformists, members of the “Society of Piety,” were Armenians,

Their declaration to Patriarch Chouhajian asserted: "By nationality we
are Armenian and by faith and religion we are Christians."! Again, when the
question was posed 10 them, as 1o what denomination would they adhere, their
response was,"By nationality we are Armenian...we are called <Evangelical>
and have named our church The Evangelical Church of Armenia "2

In spite of the persecution, deprivation, and imprisonment, the early
Armenian reformists were determined to remain Armenian, and serve the
Armenian people. In spite of the fact that their successors were accused of
being “unpatriotic” and "schismatic," the Anmenian Evangelicals did not resign
from the Armenian nation, nor did they withdraw their participation and con-
tribution to the Armenian causes. In self-defense, the Armenian Evangelicals
also reacted negatively. Thus, both camps indulged in the sport of blaming each
other and in name calling, which resulied in prejudices and ill feelings. As time
went by, however, passions gradually decreased. The spectrum of feelings
moved from animosity and hatred to tempered dislike, to indifference, and
reserved acceptance of each other.

It would, of course, be naive to think that all the reservations between
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the sides dissipated. Yet, there was a change of attitude. Several factors became
conducive to this change. For one thing, the rapid expansion of the Anmnenian
Evangelical movement, the official confirmation of the "Protestant Miller,” the
gradual gaining of respect through the manifold contributions of Armenian
Evangelicalism in the religious, cultural, social and educational realms of the
Armenian national life came to convince the masses that the Armenian
Evangelicals were not an undesirable element within the nation, Then came the
sporadic massacres and pogroms perpetrated by the Ottoman Turks toward the
end of the nineteenth century, and the Armenian genocide of 1915-1918 pre-
meditated and perpetrated by the Young Turks, which came to convince the
Amnmmmmmey‘mmembsmmmm.hu(meymall
indiscriminately victims of a common "enemy:” that the blood in the veins of
Armenian Apostolicals, Evangelicals and Catholics is the same everywhere.

Furthermore, both the Armenian Apostolic and Evangelical Churches
began (o realize that besides sharing a common national and cultural heritage,
they share common experiences, common concers and problems, common
gripes and grievances, common fears and frustrations,

The realities of the genocide and the so-called "white massacre;” the
assimilation of Anmenians and the gradual disintegration of its cultural values,
taught the Armenian masses the important lessons of accepting one another and
mopﬁaﬁngud;hmm.lhm.anmbuofmmﬁwvmreswm
undertaken in the aftermath of the World War [ and the post-exilic period of the
diasporan Armenians. The National Sanatorium in Azounieh, Lebanon, the
Armenian Old Age Home in Aleppo (both founded by Armenian Evangelical
ministers), and the Birds' Nest in Jibeil; the quality leadership provided by
Armenian Evangelicals to the Tashnag, Ramgavar, and Henchagian political
parties; the widespread support of Armenian General Benevolent Union by the
Armenian Evangelicals; and many other contributions of the Armenian
Evangelicals facilitated the desired cooperation.

Armenian Genocide, which was celebrated throughout 1965 by Armenians of
all persuasions, in all parts of the world. These joint observances prepared the
ground for further cooperation among the three Armenian denominations --
events, however, in the contemporary Armenian ecclesiastical bistory became
significantly conducive 1o the strengthening of the ecumenical spirit and rap-
prochement of the Anmenian Apostolic and Evangelical Churches. The first
was the official visit of the then Moderator of the Union of the Armenian
Evangelical Churches in the Near East, Rev. Hovhannes Abaronian, (o the
Holy See of Echmiadzin, Armenia, in 1965, at the invitation of Vazgen I,
Catholicos of All Armenians, on the dual occasion of the S0th anniversary of
the Armenian Genocide and the 10th anniversary of the coronation of His
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Holiness as Catholicos. The second was the bold initiative of a veteran minis-
ter, the Rev. Senckerim K. Sulalian, in 1966, who, during a joint celebration of
Vartanants, of St. Vartan's Day, in New York City, made a public request of
Catholicos Vazgen 1, the Supreme Spiritual Head of All Armenians, to “con-
sider seriously the rescinding of the Act of 1846, as issued by Patriarch Matteos
Chouhajian, and thereby tear down the wall between the Apostolic Church and
the Evangelicals, opening the door 1o cordial and affectionate relationships
between both Churches.™
In 1968, the Executive Committee of the Armenian Evangelical Union
(AEU) of Eastern States of America and Canada decided (o pursue this matter,
and the following year, the AEL! of California followed suit. When the merger
of these Unions resulted in the formation of the Armenian Evangelical Union
of North America, an Ecumenical Task Force was appointed. A similar com-
nﬂmwmappomwdbymemmzofmeﬁmmbmormemn
Apostolic Church of America, under the name of the Rapprochement
Commission. The two ecumenical committees began a dialogue between the
Armenian Apostolic and Armenian Evangelical Churches. They met under the
joint leadership of Archbishop Tiran Nersoyan and the Rev. S. K. Sulahian.
The commission class:fwd the general agenda as follows:
a) The excommunication act of 1846,
b) The joint application of methods to strengthen the national conscious-
ness of our people.
) The mutual use of the buildings and facilities of the two churches,
whenever needs arise and wherever possible,
d) Joint conferences for spiritual renewal and mutual enlightenment.
¢) The participation of both churches in each other's services and cere-
‘monics.
!)The examination of the extent of agreements of the two churches on
doctrine and ecclesiology, and the preparation of studies thereon.

, The Rapprochement Commission held eight meetings between
October 12, 1970, and December 14, 1971. The meetings were altemately held
in the Armenian Diocesan Headquarters and the Annenian Evangelical Church

in New York.® LI M
ions [0 its respective

The Commission made a number of recommend:
bodies, which included the following:

1. To take cautious, circumspect. yet firm steps, in the direction of future
organic union, no matter how indefinite and how far in the future that
prospect may seem (o be. The preparation for such a proposed com-
mmﬂmmmmwwlm s0 that the means employed
myleadmmmnmamﬁwmmmmw
Mgs.orrmmmasappommm




2. To promote mutmal respect, goodwill and cooperation among the peo-
ple of the two Churches, stressing our common nationality; the
responsibility thrust upon us by our common history, tradition and by
omfmefathers,aswuuasulc_primnrydemandxorourmman
Christian faith. At the same time, to reject the idea of opening new
controversies and misunderstandings, using as pretext the history of
division of the two Churches. Specially, going beyond the level of
simple tolerance and common civility, to make an effort 1o bring about
gradually, on a deeper and broader basis, closer relationships, as a
result of the efforts of rapprochement between the two Churches.

3. To encourage mutual participation in each other’s services and religious
ceremonies, as much as prevailing circumstances and the established
order permit such participation, .

4. To make possible, for the clergy of both Churches to exchange pulpits
On appropriate occasions and under certain conditions.

5. To encourage the joint undertaking of general community type solemn
gatherings, important celebrations, cultural projects, national com-
memoration and educational programs, taking advantage of opportu-
nities presented (0 create an atmosphere of harmony.

6. To facilitate the mutual use of church buildings and social halls of one
Church by the other, for public or special purposes, wherever it is nec-
essary and whenever possible.

7. Occasionally, to organize and hold joint conferences or meetings on a
district level, to discuss religious and social problems, primarily con-
cerning the two Churches. Also to organize joint Bible-study groups
in the buildings attached (o the Church or elsewhere, and on such
occasions to pray together, in accordance with an agreed program,

8. Through such assemblies and special celebrations to make an effort to
study such topics as Church organization, spiritual ministry, holy
sacraments, religious ceremonies and similar subjects, in order 1o
facilitate the growing understanding and agreement between the two
Churches and thus pave the way 10 future union.%

As a result of these ecumenical dialogues, two historic Armenian
Clergy Retreats were held; one in California, with the participation of the cler-
gy of the western Diocese of the Armenian Apostolic Church and the Armenian
Evangelical Ministerium in California, in 1974; the other, at St. Benedict's
Retreat House in Peekskill, New York. in 1975, with the participation of the
clergy of the Armenian Diocese (Echmiadzin), the Armenian Prelacy (Cilicia),

Unfortunately, in ecumenical endeavors, these retreats proved the




Undoubtedly, the Rapprochement Commission's Report was a most
welcome development. It was a very encouraging phenomenon that represen-
tatives of the Eastern Diocese of the Armenian Apostolic Church of America
and the Armenian Evangelical Union of North America seriously deliberated
the question of church reunion. Their report, submitted on February 12, 1972,
to the "proper authorities of both Churches," raised hopes in both camps.
Unfortunately however, Vazgen 1, the then Catholicos of All Armenians, unex-
pectedly and abruptly put an end 1o these ecumenical dialogues,

In his letter of December 30, 1972, o Archbishop Torgom
Manoukian, the Primate of the Eastern Diocese, His Holiness Vazgen 1, in a
negative mood, stated that "The Report of the Rapprochement Commission
does not correspond with the objectives of the Bishop's Council (held in 1968,
in Echmiadzin, Armenia).” He added, "We wish to offer invitation of union to
our Evangelical children and to submit o their kind attention, that to arrive at
that goal...it is necessary to adhere more firmly to the canonical and tradition-
al principles, understandings, and hierarchical structure...only they become the
supreme pledge of the perpetuity of the particular survival of Armenian
Christianity...and the spiritual, cultural, and national unity of the Armenian
people.” He then concluded with a thetorical question, "Are our separated chil-
dren, Catholic and Protestant, prepared to hear the invitation of the Mother
Church of the Armenians?"7

' ‘This letter was a complete shock to the members of the
Rapprochement Commission and many ecumenically-minded clergy and lay
people from both Armenian and Evangelical Churches. Of course, there were
reasons for this unfortunate "letter.” There were internal and external pressures
on Catholicos Vazgen; perhaps there were factors and circumstances beyond
his control! But whatever the causes, there was no justification for such a dras-
tic decision!

‘“Times have changed. leaders have changed, and ciscumstances have
changed since the writing of the letter. Almost a quarter of a century has
elapsed. Political circumstances have changed -- the Soviet Union has col-
lapsed, Anmenia is a free and independent country, the cold war is over and
there is a new catholicos on the throne of Holy Echmiadzin, in the person of
Catholicos Karekin 1 (formerly Catholicos Karekin 11 of the See of Cilicia),
who not only is endowed with wisdom, Christian statesmanship, and good will,
but also with an ecumenical spirit. He can revive the ecumenical dialogue
between the two churches; he can also initiate the implementation of the reso-
lutions of the Rapprochement Commission, and pursue the ecumenical endeay-
ors cherished by concerned Armenian clergy and laity from both Churches,
Undoubtedly, he will find genuine support from the present pontiff of the Great
House of Cilicia, Catholicos Aram 1, who is a highly esteemed leader in the
World Council of Churches and an equally ecumenically-oriented leader of the
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Armenian Charch.

In 1996, several developments took place which reaffinn our belief
that both the Catholicos of All Armemans, His Holiness Karekin I, and the
Catholicos of the Great House of Cilicia, Aram I, are open to closer relation-
ship with the Armenian Evangelical Church, These include;

a. Their visitations o the Armenian Evangelical institutions during their
poatifical visits 1o their North American constituencies (Karekin [ in

January and February, 1996; and Aram [ in June and July, 1996);

b. Their public acknowledgements that Armenian Evangelicals are part
and parcel of the Armenian nation;
¢. Catholicos Karekin's recognition of Armenian Evangelicals (Dr,

Jack Abdulian and Mrs. Zevart Apelian) for their services 1o the

Armenian nation;

d. The invitation of this writer, the Rev. Tootikian, by the Executive

Committee of the 1700th Anniversary of Christianity in Armenia to

a Consulation Conference, June 14, 1996, in Paris, France;

‘. Catholicos Karekin I's videotape message and lener, and Catholicos
Aram I's letter on the ogcasion of the Interational Celebration of the
150th Anniversary of the Anmenian Evangelical Church, held in lssy-
Les-Moulineaux, France, from June 27-30, 1996,

f. Catholicos Karekin I's warm reception of the Armenian Evangelical
delegation on Sunday, July 7, 1996, at the Cathedral of the Holy

Echmiadzin, on the 150th Anmmm-yﬂbsermmorﬂmﬁmemﬂn
Evangelical Church; his recognition of the Armenian Evangelical

-moming; and his presence, with high ranking Armenian clergy at the

public celebration in Yerevan, and his special message 1o all

Armenian Evangelicals in Armenia and the Diaspora.
Churches lies in their spiritual strength, and that can be realized by unity - of
purpose, in Christian ideals and in hearts. =
fied into one national family, Their solidarity is based on two important princi-
Ples. First, they are all one in Christ. They are bound together by Christian ties.
They must so guide their thoughts that they may realistically weigh the issues
of life, and secing their religious life s 4 nation, may move beyond provin-
clalism 1© a well grounded commitment 1o the building of God's kingdom.
Secondly, their unity is based on a simple principle that they all belong 1o one

‘basis of Armenianism. _
~ Atatime when the loss of social coliesion in Armenian community
life has prompted many Armenians (o search for spiritual alteratives, and at a
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time when all concerned Armenians are troubled by the problem of assimila-
tion, every responsible Armenian leader should accept the necessity of putting
national interests above partisan and parochial considerations, It will take an
active commitment on the part of both individuals and organizations to create
a climate of reconciliation, 10 stretch oul the hand of forbearance and to carry
the noble torch of brotherly love among the Armenians,

The time has armrived for the Armenian Evangelical Church to rededi-
cate itself 1o its past goals and o heed the voice of the future, Armenian
Evangelicals should regard their Church as a vital cog in the great national
scheme of things and give themselves a chance to achieve true fulfillment. This.
can be done most effectively with the Anmenian Apostolic Church.

The road to unity is not paved and smooth; it is a rugged road.
Undoubtedly, there are important differences between the Armenian Aposiolic
and Armenian Evangelical Churches which present some problems. There are
doctrinal, theological, institutional, and liturgical differences. There are also
differences of outlook, orientation and custom. i

In spite of all differences, however, the Amenian Apostolic and
Armenian Evangelical Churches are not poles apart as some seem (o think.
Even if there are significant differences, the two Churches have much in com-
mon and they can still unite in most essentials. Both the Ammenian Apostolic
mmmﬁmgm&mrmmmmmmam

-lheNiceneCreed;

- the Holy Trinity - God the Father, the Son, and the Holy Spirit, the

Creator, Redecmer and Sustainer of mankind; |

-memmmamummmwmdﬁodwxwaMm

that this redemptive act is centered in the birth, life, ministry, and death

and resurrection of Jesus Christ,

A-theHolySpkﬁ,Wbﬂisptesmandaaiwmmmmm}ﬁs

children;

-sm.amnemm.mdmnpmn.m salvation, and eternal life; that all

: ,'_bymammmuwmmm.mm:n

the work of Christ reconciling God and man; that God's grace is free;
Msﬂmﬂmhﬁemmﬂoﬁmmmmwmm
God's free gift by grace and through their own free acceptance of what
moﬂmmmmm:ywmwmmmmimecm
of God's mmmmamu
-mMmMoﬁmamdm&mmmwaMmm
mm’;»m Sl
worship, prayer
-membh,wmchmmmm‘w\mlofﬁod:

,,,,,,,

fan way of life: the moral and ethical demands of a religion that
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calls for allegiance to Christ, purity, justice, mercy, love, service and
good will among men.

At present, the two Churches are not far apart even in non-essentials,
such as use of vestments, symbolism, observances of holidays and festivals. In
recent years there has been a liwrgical revival in the Armenian Evangelical
Church. The old puritanistic antagonism to all kinds of formalism is not char-
acteristic of the Armenian Evangelical Church anymore. The liturgical renew-
al in some Armenian Evangelical churches has created not only a revival of
interest in worship and rituals, but has also brought about changes in church
architecture, in the arrangements of sanctuaries, in the use of symbols, in the
attire of ministers, and in the observance of traditional seasons of the church

In appraising the prospect of a union between the Armenian Apostolic
and Armenian Evangelical Churches, one who stands too closely within his
own denominational tradition is likely to accentuate the differences and diffi-
culties that must be surmounted in ataining union, It is important (o realize that
there are many similarities, common experiences and common meanings, cven
in dissimilar practices, as well as great possibilities of rapprochement and rec-

Admittedly, complete and final merger is not an immediate possibili-
ty. But it is very encouraging to know that the Armenian Apostolic Church is
not only interested in rapprochement and unity but considers that "theological

and doctrinal matters would be the last step on the long road o union.” In
some Church traditions, such as in the Greek Orthodox Church, uniformity in
matters of faith is a prerequisite and a categorical imperative (o any serious
talks or merger. Such religious uacknonsmmntamthaxbofmdmecanbe
union among Christians, there must first be full agreement in faith that there
can be only one basis for union -- the fullness of the faith. The Greek Orthodox
Church rejects the whole concept of “intercommunion” between separated
Christian bodies and admits no form of sacramental fellowship short of full
communion.?

In our day and age, Armenians have 10 understand that the totality of
the Armenian people is bound up as one indivisible unit. What happens 10
Armenians in one place affects the destiny of Armenians throughout the world.
In recent years, the tragic carthge _,jinnmhuuArmenia,thcAunmmm
in Baku and in the historic Artzakh, the Turkish and Azeri economic blockade
_ﬁm&mmmgsuﬁemgﬁmemmmhmm
Fatherland in the face of enormous hardships have awakened all Armenians [0
the stark realization that none of the religious or political groups is self-suffi-
cient in itself. Thus, all Armenians must recognize that a chain is only as stfong
qplumkﬁ;lhk,mdmeymbemmmevewnnhnmmninumm
just as strongly as another. Each component of the nation must realize that it is
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UtP sULURAEPNREPRLLENE
U3 UNULGLULUL BUEEShhL ABS

UUSNGAMD
JBP. ANUS. UL 3. @NMehubUTL

Ly Wibnwpwiwlpul PwpbGnpngaulwl Cupdnudh dGGnngh wnwghf huy optG
wlinp wnwynpnlbpp hunwwnwght, hwunwnbghl b wintight, pt huw) thG hpblp b yp
UG whpwdwb Oty dwup hwynptiwG b Lw) BitinkghhG. n bpt jtinwguihi junw-
gwgun pudwlinuip’ wyn bnun whudw): Uwluyl wwebudbuyitp bup upuawhnn nty-
ptipG blpwG gnjg wwym, pt hugp hwy tp” pGy goylh ta bpwlgh, Ky hwuwnph b hwow.
wwiph, 0z Bytintighh ti jupulnwlnpbwl wyuunlwGtp: bpujuinptui t!ts hus-
Jnp2Gwsh ykp hu g, m Gpk wwh dp tigwt wynute wpmbunwywt by wihlu b dwiu-
Gulgwinp: bpulutnptu 6t pinp yandbnt wy zounnd winpunupdwG, np hptip Gty
thi hptifg whgbugny, wqgquht t Spwhnipwhl dwmubGgny, hpbiGy wwypwd e hpklg
dhéwyntwd hapdwlipltpng ta npdniphlitipng, nuiukipnyg b wwnwwwipibpny, b
Juifuny nt wwglugny: WHhG duylwlul bnbnGh Shubwibwlp’ 1965h6, byw gnjg
wwn pt GnyGG tho hpblp' hugbipp, b wyy huly wuwndwnny wibpwdbm tp Sownbiluy
ppwpne, dtinp ipGuwply ipwpn b bhwdwgnpdwlghy npwty dtl Swpdh, 6ty hagh b Gty
wipnngniphG:

ujuu}tn tp np 1965L6 uljubuy wnwpbjulwG b wikmwpoiwhw hunnwdGbpp
huwympbwl dhnpdbghl owbGwy hpwpm: Uppupbe 1965p6 hp. 3nghwGGte Uhwpnl-
bwGh wuwznobwlwb wygndp EdhwdhG Yninpbigul weqwpwdwl uwngwinpnbpp, b
Guilpuwy puighti Whp. UbGbpbphs UppuhbuGhG, np U Gopph dty Gupwgnn dwpnu-
ﬁwlig tnoﬁu:l‘mmmpmphwﬁ dp nﬁpmgpbﬁ hpuupwpwl b wuynobwuty JuGnptp U-
kG Zwyng Quypuigtin dwqqts Unwehtitl np qtipg wuiy hw) witnwpwiwyulbb-
pnt gt Nnjuny wwwphwpp Vanptou ImfuwstwGh npwd pwlwnpuphl:

Utpdignudh ulqpGuluwt wyu wpuw)wymnp/GGELE bup tp, np 1966hG hul Upuw-

ghwy Lwhwlglbpm dtg uluw jupdhy Ynndtpp b gnjmiptwG Yngigh UpdbigiwG
3w Gusfundp Wp, np qruntp Spdbgndh hupgny. bt luwpbifintpbust wwpwguyhl yon-
Gtipp pptp hpwpm:

amﬂ&ﬁmhmwpﬁ hn mnumtﬁ huwlinfuynusG nulkgun 20 Uwjhu 1970n6, npmb ju-
nnbght bopp niphpGtp. Gny 2newihG YuwjugwG Gwbs puqiwpht bpljfuoumpuGttp, w-
qommqmmmuqmg:mpmu huaguap fudputyut muﬁ&ﬁmgmﬁﬂhp 1974 b 197506,
wju YipghlGtpmt Swubwlgbgwl : ghitipm GnjGujtu

Guitit Unwpbyulw Uwyp byt
YypoGuiluGGtp: Shptwd Upp. wunshm@ hwnnnm ﬂ;mﬁ nhhmmnmrwﬂ ““"‘l Utip-
dbgiwt SwGdGwundpl b Jupgn) 1972h GubpmG hwuw opny bapulugmphiGatpnt
bt wumpuiuabg b wbnbwghpp, i GnyihtinwgG juBaGaitgu Yandspn wunlwG




GupdhiGEpma:

Lun uuntwd gapdp, vuljul, whwlGyw) Yhpwyn] Ywubguwn dbhwiun hupu-
whtinhG 30 HeYynbidptip 1972 pruwlhp Guidwym np nunnibgut jw6AGwpunidph wnb-
Gugtin LhpunjtiwG UppwquGhi... Cuwn wyn ghphl whnblwghphl pduinwlmphdp
2tp hunfwwunnwufuwGbn 1968hG Eodhudhh dte Yujwgwd bughulnynuwlws dnga-
dh npaznidGbpml. wyunthwGntpd, hp ghpay, dshwiwnp w6 Yo pwlap nunp 4w
tijtintighh poynp wlinGg wnght, npnlip wluwlwpl Y pigmGthG winp hhdGwijws Yuwin-
Gwywl uygpmbpGhipp b bitinbgwlwl Yupg nt vwppp:

1972t6 wunhG whgun Sow puinnpn quip, &t hinfuntigui wn pul huml punw-
pulwi, pybpuwyhG b wequihl Yhwlptt Gpu: Uydd Yl YpoGwlput, plibpw)ht
wyqu jpﬁ Gop phaiptip b Gop nbljudwpnip, vnbndouwd 66 Gnp wwswiihp b jwnwg
tjwd’ Gnp nmbunGlip, apnbp wibjh ghihG Y pidwgbl by hwdu)GpGbpn: ti Yandbpm
dunngmdl hpwpn: EgdhwdhGh Umpp Upnehl quibwiuy Swpbight 1 Udkw)l hwjng
fwpnnhlyoup b YhihitiwG Upnnh quihwiun Upws U Gwpanhlnup jupnGh b6 ng ShuyG
hptiGg dhe-tytnbgwlywl jwpwpbpriphibibpn upnpugnpbundp’ wyp dwlwabn dwy
UitnwpuGuiljwGnipbinG hwlinty hptiGg niGbgwd Yagmusdpmf: W1 siwl punupulu
bt quinuithwpwlwl nwp m wywn hagbip, b wGlw & hwgptGhpe: W pampn 4o Yug-
U6 gpunwlwlp Ynndhpnt Swngmuh@ b hpwphwulwgnnnpbwd Yupbhnipbwb: k-
(MG uthhinpbwiG wpwpiwGabpp b winbgut junmwgwgnn «uwyhnwly gwpys hpusdugw-
Yl Yp nupd GG Ynmibpnt SowntigmdG hpwpnt Juul apnGnudhG huuugnnnpbul dp
GaptipniG, npuytugh withninh, dhwbw b qopwluy huwjnippibp: P bpgn) wjuop 2wn
wibith mmbwjibp Yl wlewmn hilpuwd nndbpp hpupnt hbw Shuglbyn b ppupn gonhi-
m pwifi pt pwdGbym quinGp YpoGuwlwGtE b hwdwlpwihits hih Yunngmudpw-
Jh b pBlYbpuhG wmtawGpp: Wanpw withpwlws Yupbhnph dp gt wipnnpw-
fual b tippGwlwG Shwdnynidp Yandbpnil, uwlunl wihpwdtyn b dhubguiplindhyn
plnmGhy, pt hwy dnnaympnl uinhugnuwd © pyug oty b dhwebuiwi’ wnbnuogl hngh-
wtu, hiwgulmbopt b wagnh, npnghtinti, hswytu Y banwlught jonniwdwghpe.

«w. Popp huy blybnbghfbpG m huybpp dty b6 Lphuwnnund, [k

«p. UWinGp Yp upunnljwGha Sty wagh, dhwgud b6 Gwlwnwghpny b wlkwnwlh-
h G npugty wipnngnpi»:
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