DID VARDAPET MINAS TOKHATETSI, BISHOP OF
THE ARMENIANS IN TRANSYLVANIA, MAKE A
CONFESSION OF FAITH IN
THE ROMAN CATHOLIC CHURCH IN 1686?

KORNEL NAGY

According to the accepted scholarly narrative, Minas Vardapet Tokhatetsi
(Zilifdar-Oghlu Aleksanian), Apostolic Bishop of the Armenians in Transylvania,
made a confession of faith (professio fidei, la professione della Fede Cattolica) in
Rome in the presence of Cardinal Opizio Pallavicini (1635-1700), Apostolic
Nuncio in Warsaw (Poland) and Vardan Hunanean (1644-1715), Armenian Uniate
Archbishop in Lemberg (Leopolis, Leopoli, Ewow, L’vov, now Lviv in the
Ukraine), at the end of 1686.

Oxendio Virziresco (1654-1715), an Armenian Uniate priest born in Moldavia
and educated at the Armenian College in Lemberg and the Urbanian College in
Rome, was the missionary delegated from Rome and the main figure in bringing
about the church-union of the Armenians in Transylvania with the Roman Catholic
Church. On the other hand, very little is known of Bishop Minas, who led the
Armenian refugees from Moldavia (Moldova, Puttan) and Poland to Transylvania
between 1668 and 1672.

This article aims at analysing the circumstances of Bishop Minas’s pontificate
in Transylvania and re-examining the above-mentioned scholarly view on the basis
of newly-found sources in the archives of the Holy See. This study is presented as
a mere critical analysis of the manuscript documents kept in the archives of the
Holy See in Rome.

Very little is available in the archival documents concerning the person of
Bishop Minas. He was born in the province of Tokhat (now in Turkey), ca. 1610,
and educated at the Edjmiatsin Seminary, Armenia. He was ordained by
Catholicos Pilippos Aghbaketsi (1633-1655) as Bishop of the Armenians in
Moldavia in 1649. The Armenian Prelacy of Moldavia was under the supremacy of
the Armenian Archbishop in Lemberg from a jurisdictional point of view from the
time of its foundation in 1509." At a time when the Armenian Apostolic
Archbishopry in Lemberg, led by Archbishop Nikol Torosowicz (1604-1681), had
undergone a controversial church-union with Rome, the Armenian Prelacy in
Moldavia was regarded as one of the last strongholds resisting this church-union
trend. The Bishop himself was against any processes aimed at confessionally
uniting the Armenian Apostolic Church with Rome.*

Because of his active involvement in revolts against the hard fiscal policies of
Gheorghe Duca (1665-1666, 1668-1672, 1678-1683), Prince of Moldavia, Bishop
Minas and his Armenians were forced to flee from Moldavia to Transylvania in
1668.° Initially, their stay in Transylvania was to be temporary, as they planned to
return to Moldavia as soon as the political situation returned to normalcy. And
indeed, after Prince Duca’s final fall in 1683, many Armenians returned to
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Moldavia. A fragmentary manuscript written in Armenian narrates that Bishop
Minas was burning with desire to be back in Moldavia. In fact, the Prelate was
concerned that he would be removed from his diocese on the pretext of his escape
from Moldavia.*

His fear was thoroughly justified. Catholicos Hakob Djughayetsi (1655-1680),
unaware of the real reason for the Armenians’ escape from Moldavia, interpreted
Bishop Minas’s act as if he had left the Prelacy in Moldavia vacant on purpose.
Accordingly, the Catholicos appointed and ordained Vardapet Anat’olios Rusot as
the new Bishop of the Armenians in Moldavia to replace Bishop Minas. But the
newly-appointed Bishop was not able to reach his post because of the Polish-
Ottoman war of 1672, which resulted in another en masse emigration of
Armenians from Poland to Transylvania. During the war, the Saint John
Monastery in Sugeava, the Armenian Bishops’ residence in Moldavia, was
occupied by Polish troops and was used as a mitilitary stronghold against the
Ottoman Turks.” Thus, Bishop Rusot had to wait in Galati, Moldavia. At the same
time, despite his removal from his post, Bishop Minas was allowed to retain his
episcopal title. Nevertheless, the measure taken by the Armenian Catholicos made
it impossible for Bishop Minas to return to Moldavia. He was obliged to stay in
Transylvania.®

As mentioned above, according to the generally accepted scholarly view, due
to Virziresco’s missionary persuasion, Bishop Minas made a confession of faith in
the Roman Catholic Church in Lemberg in the presence of Cardinal Pallavicini
and Hunanean at the end of 1686. After his confession of faith, Bishop Minas
prepared to return to his people in Transylvania, but, on his way home, he
unexpectedly fell ill and died in late 1686.

Concerning Bishop Minas’s confession of faith, one may raise the valid
question: how and where did this commonly accepted belief in the scholarly
statements originate?

The so-called Hevenesi and Kaprinay Collections (Collectio Hevenesiana,
Collectio Kaprinayana), kept in the Library of the Lorand Eotvos State University
(ELTE) in Budapest, comprise some valuable documents on the church history of
the Armenians in Transylvania. Among the manuscript sources in this collection
on Bishop Minas’s confession of faith in the Roman Catholic Church, the best
information comes from Father Rudolf Bzensky (1651-1715), a Czech-Moravian
Jesuit historian, who worked as a missionary in Transylvania from 1694. Bzensky
compiled some writings in Latin on the peoples and churches of Transylvania at
the request of the Jesuit Gabor Hevenesi (1654-1715) at the end of the 17"
century. Furthermore, Bzensky was on very good terms with Virziresco. Bzensky
devoted a subchapter to the Armenians, describing their history from the time of
their settlement in Transylvania to Virziresco’s ordination as a Uniate Bishop in
1691. According to his narrative, Bishop Minas, prior to Virziresco’s pastoral
activity, went to Lemberg, to negotiate with Nuncio Pallavicini and Archbishop
Hunanean on the Armenians’ church-union in Transylvania. These negotiations
were concluded by bishop Minas’ confession of faith in the Roman Catholic
Church.” Actually, Bzensky confirmed almost word for word this information on
Bishop Minas’ confession in his other report addressed to his superiors in 1701.%
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Other documents concerning the Armenians in Transylvania can also be found
in the Hevenesi Collection. Among these is the document called “Fidelis Relatio”
from 1693, attributed to an unknown Jesuit author, who tells the church-history of
the Armenians from their settlement in Transylvania to the scandalous case of
faith’s perfidiousness between Bishop Virziresco and the Armenians in Beszterce
(Bistrita, Bistritz) in 1692.° The document is also closely related to Virziresco’s
pastoral activity. It is likely that Virziresco himself narrated the Armenians’
history in Transylvania to the unknown Jesuit author in 1693, as it clearly reflects
Virziresco’s point of view on the Armenians’ church-history in Transylvania. In
this document, at any rate, we can read that Bishop Minas renounced his
‘heretical’ belief and made a confession of faith in Rome in Cardinal Opizio
Pallavicini’s presence in Lemberg. Thus, Bzensky’s information on the Armenians
is almost identical to that of the document “Fidelis Relatio”."

On the other hand, a Jesuit document called the “Annual of the Austrian
Province” (Annalis Provinciae Austriacae), attributed to an unknown author from
the year 1697 and found in the Central Archives of the Jesuit Order in Rome
(Archivum Romanum Societatis lesu), summarises very briefly the Armenians’
history in Transylvania. This document maintains that Bishop Minas and Bishop
Oxendio together were the creators of the Armenians’ church-union with Rome in
Transylvania."'

Fourteen years after Bishop Minas’s death, an interesting document emerged
from the Holy See archive concerning this act. In 1700, Father Sebastiano Maria
Accorsi (1691-1704), Theatine prefect of the Armenian College in Lemberg, in his
report addressed to the Holy See, spoke about a certain Bishop Minas Tokhatetsi
consecrated as an Armenian Bishop of Moldavia by Catholicos Sahak Kilistsi
(1674-1686), Catholicos of the Armenians in Cilicia, who made a confession of
faith in Rome in preparation for the Armenians’ church-union in Transylvania.'
Father Accorsi explained with many details that his information came directly
from the Uniate Bishop Virziresco who, in fact, planned a mission to the Moldavia
Armenians of the Apostolic faith in 1700."

Father Accorsi’s information on Bishop Minas seems to be very scanty. It is
true, however, that there was a certain Minas Tokhatetsi who made a confession of
faith in Rome in Constantinople, ca. 1700. Additionally, as we have mentioned
above, the Armenian Bishop was ordained by Catholicos Pilippos in Edjmiatsin,
and not by Catholicos Sahak. This Minas (Sargis) Tokhatetsi (1677-1700) was
initially the Armenian Apostolic Patriarch of Jerusalem. Due to Roman Catholic
missionary activities in the Near East, Patriarch Minas made a confession of faith
in the Roman Catholic Church in Constantinople in 1699. Most probably, Father
Accorsi confused various pieces of information, persons and names in his report
addressed to the Holy See in 1700.

Accorsi’s information on Bishop Minas’s and Patriach Minas’s acts was
clarified by an Armenian Uniate document. Uniate Bishop Step’annos
Step’anosean Rosk’ay (1670-1739), a contemporary Polish-Armenian historian, in
his Jamanakagrutiun (chronology) written in Armenian stated firmly that Patriarch
Minas Tokhatetsi had made a confession of faith in Rome in Constantinople in
1700. Rosk’ay’s Jamanakagrutiun furthermore, suggested that this Minas
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Zamanakagrut iwn was not the same Minas Tokhatetsi who was the Armenian
Apostolic Bishop in Transylvania.'* But Father Accorsi’s report addressed to the
Holy See did not underpin clearly the fact that Bishop Minas of Transylvania made
a confession of faith in Lemberg in 1686.

Actually, these documents (namely Father Bzensky’s narratives, the document
“Fidelis Relatio”, the Annual of the Austrian Jesuit Province and Father Accorsi’s
report) were explicitly well-informed on the confessional circumstances of the
Armenians in Transylvania in the 1690s. Obviously, the authors of the documents
obtained their information directly from Virziresco."” In fact, it was these
documents which seemed to confirm Bishop Minas’s confession of faith in Rome
at first sight.

As a result of these documents, the information about Bishop Minas’s
confession of faith as a historical fact spread through the Hungarian and
international secondary literature with no reservation. In fact, the secondary
sources concerning the Armenians’ church-union in Transylvania published in
Hungarian or any other language are extraordinarily meagre. Research has also
been hindered by the fact that the majority of these, with a few exceptions, had
already come to light in the late 19" and early 20" centuries. These monographs or
articles very often referred to each other, and even borrowed entire chapters - word
for word - from each other. They had the same narrative on Bishop Minas’
confession of faith and Bishop Virziresco’s missionary efforts in Transylvania.
Most authors did not go into detail, examining the pastoral activity of the two
bishops.'®

Andreas Ilia, an 18" century Jesuit historian, for instance, copied Bzensky’s
narrative on Bishop Minas’ confession into his book published in 1730, which
presented the peoples and religions of contemporary Transylvania.'” Father Ilias’s
data on Bishop Minas were taken by Father Christopher Lukacsy, a priest of an
Armenian Uniate Parish in Armenopolis (Gherla, Szamosujvar), Transylvania. In
his book Historia Armenorum Transsylvaniae written in Latin in 1859, Father
Lukacsy elaborated the church history of the Armenians in Transylvania from the
beginning to his time. Lukacsy’s information on Bishop Minas coincided with that
of Father Ilia’s book.'"® The Polish-Armenian historian and Uniate priest Father
Gregorio Petrowicz, in his book La Chiesa Armena on the history of the Armenian
Uniate Churches in Poland and its neighbouring countries published in 1988 in
Rome, dedicated some sketchy chapters to the Armenians’ church history in
Transylvania. Father Petrowicz, likewise, adopted Lukacsy’s narration on Bishop
Minas’ confession of faith in Rome and accepted it as a historical fact."

As a result, historiography regarded Bishop Minas’s confession as a fait
accompli. These documents and monographs unanimously confirmed that Bishop
Minas had become faithful to the Roman Catholic Church. Nonetheless, Bishop
Minas’ confession raises a question to which the said sources have no satisfactory
answer. These sources do not state that Bishop Minas made a confession of faith in
Rome, preparing the Armenians in Transylvania for the church union. In fact, the
circumstances of Bishop Minas’ confession of faith in Rome have not been
definitively clarified. Thus, we should have doubts about Bishop Minas’
confession of faith in Rome.
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From the Holy See viewpoint, multi-religious Transylvania was considered a
missionary target. In the late 17™ century, the process called Counter-Reformation,
or in other words Catholic Renewal, led by the Observant Franciscans, Conventual
Franciscans (Minorities), Paulines and Jesuits, was gradually getting under way in
Transylvania. However, the laws of Transylvania, drawn up by the politically
strong Protestant elite as a reaction to the gradual expansion of the Counter-
Reformation in other Hungarian provinces in the late 17" century, did not permit
the Catholics to have their own Bishop-in-diocese.”

Therefore, there was no possibility for the Holy See to send Catholic
missionaries to the Armenians in Transylvania for nearly twenty years after the
Armenians’ escape (1668-1685) from Moldavia to Transylvania. However,
Bertalan Szebellébi (1631-1707), the Roman Catholic Bishop’s vicar in
Transylvania, and the Observant Franciscans in Transylvania attempted to convert
the Armenians to Catholicism. Their attempts, though, were systematically
blocked by harsh resistance led by Bishop Minas and his clergy in the late 1670s.!

Consequently, the Armenian Uniate Archbishopric in Lemberg initiated
Catholic missions among the Armenians in Transylvania in 1683 creating the
church union. The Archbishopric’s wish to unite the Transylvania Armenians with
the Roman Catholic Church was due to the fact that it had jurisdiction over the
Armenians of Moldavia and Poland. It seems that the Armenians in Transylvania
avoided the spiritual leadership of Lemberg, because they emigrated from regions
- namely Moldavia and Poland - which were under the Uniate Archbishop’s
ecclesiastical jurisdiction.”? Therefore, the Holy Congregation for the Propagation
of Faith (Sacra Congregatio de Propaganda Fide), the Holy See’s Missionary
Institution in Rome, in agreement with the Armenian Uniate Archbishop’s
intention in Lemberg, delegated Virziresco, to lead a mission among the
Armenians in Transylvania in 1685. His mission seemed to be self-evident for the
Holy See. Virziresco’s ultimate task was to bring about the Armenians’ church
union and organise the Armenian Uniate Church in Transylvania.”

Due to initial difficulties, and particularly the Armenian Apostolic priests’
resistance, Virziresco’s pastoral activity proved to be very hard. The Armenians in
Transylvania, exhorted by the Armenian priests, attempted to kill Virziresco twice,
because the missionary himself was regarded as a “heretical priest” loyal to
“heretical Rome”. Besides, the Armenians, primarily the clergy, had a vivid
memory of the scandalous church-union process led by Archbishop Torosowicz,
which had caused harm to the Armenian colonies and churches in Moldavia and
Poland. Nonetheless, Virziresco was certain that the key to uniting the Armenians
in Transylvania with the Roman Catholic Church was to convince Bishop Minas to
convert to Catholicism.**

Virziresco, in his long report sent to the Holy See in autumn 1686, gave an
account of his relations with Bishop Minas. In his report, Virziresco related that he
was accused by the Armenians of being a spy. In fact, Bishop Minas and his
followers got hold of his letters addressed to Federico Veterani (1650-1695), a
military general at the service of the Habsburg Court in Vienna, and Bishop
Deodatus Nersesowicz (1647-1709), coadjutor of the Uniate Archbishop’s Office
in Lemberg.”® Allegedly, Virziresco sent confidential accounts to them of the
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political and religious situation in Transylvania. On this pretext, the Armenians
wanted Virziresco to be expelled from Transylvania.*® Minas and his clergy laid a
charge against him with Michel Apafi (1661-1690), Prince of Transylvania. The
accusation, however, yielded no result, for reasons unknown to us. In any case,
Virziresco continued his missionary work in Transylvania without any further
difficulties.”’

In his report of 1686, Virziresco referred to Bishop Minas as an old and ill
person and said that he had made an effort to persuade Bishop Minas to convert to
Catholicism. His effort to persuade Bishop Minas to pursue negotiations with a
view to an eventual church union with Rome was, apparently, crowned with
success. He succeeded, with the help of his family who had emigrated with Bishop
Minas from Moldavia to Transylvania in 1668, in escorting him to Lemberg and
inducing him to negotiate on a possible church union with the Uniate Archbishop
Hunanean. Virziresco expected a lot from this negotiation because he believed
that, owing to their Armenian origins, both Bishop Minas and Archbishop
Hunanean would be able to agree upon the confession of faith and the church
union. (Both Bishop Minas and Archbishop Vardan were born in the same
province of Tokhat.)*® All that can be stated with certainty is that Bishop Minas
left for Lemberg with Virziresco at the end of 1686 in order to enter into
negotiations with Archbishop Hunanean.

The documents kept at the Historical Archive of the Holy Congregation for
the Propagation of Faith in Rome render accounts only of Bishop Minas’s
negotiations with Archbishop Vardan and his death. These sources, however, do
not give any concrete information on the final result of these negotiations.” In
these archives, we have not found any official or semi-official sources, i.e. reports,
letters and documents, which would confirm Bishop Minas’ confession of faith.
Furthermore, there are no such documents emanating from Pallavicini, either.
Thus, there is not a single source in the archives of the Holy See which confirms
beyond any doubt that Bishop Minas met Nuncio Pallavicini personally in
Lemberg in 1686. The documents found in the official portfolios related to the
Apostolic Nunciature in Vienna or in Warsaw, preserved in the Vatican Secret
Archives (Archivio Segreto Vaticano), reveal nothing in this regard. In light of
this, the following is a valid question: what explains the silence of these official
documents on Bishop Minas’s confession of faith?

The answer to this question seems to be very simple. The reason for the
silence of the sources is that Bishop Minas did not make any confession of faith
with Rome in the presence of Nuncio Pallavicini and Archbishop Hunanean in
Lemberg in 1686. There is no trace of any document which confirms the
confession of faith of Bishop Minas in Lemberg in the files concerning the years
1686, 1687, 1688, 1689 and 1690 in the archives of the Holy See.

All the same, Archbishop Hunanean, in his two letters sent to the Holy
Congregation for the Propagation of Faith on 14™ of February 1687, offered a very
valuable account of his relations with Bishop Minas. In these letters the
Archbishop mentioned Bishop Minas’ death and Virziresco’s fruitful pastoral
activity in very difficult circumstances in the preceding two years.*® Furthermore,
Hunanean referred to chaos or conflict among the Armenians in Transylvania,
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caused by Bishop Minas’ sudden death. According to his letters, the Armenians in
Transylvania argued over the deceased Bishop’s succession. But Archbishop
Hunanean does not give any exact information on Bishop Minas’s confession of
faith. He rather emphasises that due to Bishop Minas’s death, a Uniate Bishop or
an Apostolic Vicar or an Apostolic Administrator should be appointed, ordained,
and delegated by the Holy See to the Armenians in Transylvania, because the
Armenian Catholicos in Edjmiatsin wanted to appoint a new Bishop for them. This
newly-appointed Bishop could be Theodoros Vartanowicz (1652-1700), a Polish-
Armenian priest, born in Lemberg, who wanted to enter Transylvania.’' Therefore,
Archbishop Hunanean himself strongly recommended Virziresco to the Holy See
to be appointed as an Apostolic Vicar.* Hunanean’s view happened to coincide
with Virziresco’s proposal to the Holy Congregation for the Propagation of Faith
in Rome in 1686, because he reported in his long narrative that the Uniate
Bishop’s status should be strongly upheld in the near future provided Bishop
Minas were reluctant to accept the church-union with Rome.** Indeed, Virziresco
had real ambitions to be appointed as a Uniate Bishop at the head of the
Armenians in Transylvania.

Rosk’ay described the circumstances of Bishop Minas’s death and funeral. He
revealed that Bishop Minas had been suffering from a disease, namely kidney-
stone problems for a long time.>* However, like Archbishop Hunanean, Rosk’ay
said nothing about Bishop Minas’s confession of faith. Consequently, the accounts
of Archbishop Hunanean and Bishop Rosk’ay about Bishop Minas are unanimous
in suggesting that the negotiations with Bishop Minas on his confession of faith in
Rome bore no results.

Recently, new documents written by Bishop Minas himself have been
discovered in the Archives of the Holy See. These are about his negotiation with
Archbishop Hunanean in Lemberg. Bishop Minas brought two Armenian
illuminated codices known as Harants Vark and Djarentir to explain the
orthodoxy of the Armenian Apostolic Church to Archbishop Hunanean, because
the Catholic Church had been against the dogmas of the Armenian Apostolic
Church ever since the Fourth Ecumenical Synod in Chalcedon in 451. On the basis
of these two codices, Bishop Minas flatly rejected the Armenians’ heresy and
schismatism.*® So, it can be concluced that, instead of a confession of faith, a
religious dispute took place in Lemberg over the dogmas and orthodoxy of the
Armenian Apostolic Church during the ‘negotiation’ between the Uniate
Archbishop Hunanean and the Apostolic Bishop Minas. Consequently, Bishop
Minas went to Lemberg to dispute with Archbishop Hunanean about the dogmas
and not to negotiate about a confession of faith or a church union with Rome.

Generally, the Armenians’ tenacious adherence to their religion and language,
the carriers of Armenian consciousness, always helped to preserve Armenian
culture and national identity in the Middle Ages and Early Modern Period. For that
matter, the Church symbolised national unity among the Armenians living in the
Motherland or in the Diaspora. To preserve religion, language, identity and culture
was, however, even more difficult in the Diaspora. That was the reason why the
Armenian Apostolic Church was reluctant to accept church-union and struggled
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against all kinds of church union attempts from Constantinpole (Byzantium) and
Rome alike throughout its history.

The non-existance of Bishop Minas’s confession of faith is further confirmed
by Virziresco’s report sent to the Holy See from Transylvania in spring 1687. In
his report, written in Italian, Virziresco stated that Bishop Minas died as a heretic
and schismatic and not as a Uniate Bishop. Furthermore, he reported that he saw a
great chance of being appointed as a Uniate Bishop among the Armenians in
Transylvania because of the vacancy caused by Bishop Minas’s death.’® All in all,
Virziresco evidently denied the fact that Bishop Minas had made a confession of
faith in Rome.

On 2 May 1688 in Lemberg, Virziresco wrote another report addressed to the
Holy See on his relations with Bishop Minas. He narrated again, very succintly,
Bishop Minas’s death. Furthermore, he reminisced about the conflicts of Bishop
Minas and his clergy in Transylvania in 1686. Virziresco wanted to forbid Bishop
Minas and his priests to continue their “heretic” and “schismatic” Armenian
liturgy in churches and private houses. Consequently, it does not seem likely that
Bishop Minas and his clergy in Transylvania were willing to accept the church
union with Rome in 1686." In fact, this report suggests that Virziresco,
propagating Catholicism as a Uniate missionary in Transylvania, had a very
conflictual relation with Bishop Minas.

At any rate, in these two letters sent to the Holy See in 1687 and 1688
Virziresco undermined Bishop Minas’s confession of faith as a historical fact.
However, Virziresco expressed a different view about Bishop Minas’s confession
of faith to Father Bzensky, Father Accorsi and the unknown author of the
document called “Fidelis Relatio” between 1693 and 1701. The propagation of
Bishop Minas’s confession of faith with Rome as a fact was in Virziresco’s
interest, because he was eager to be appointed as a Uniate Bishop of the
Armenians in Transylvania.

To sum up, Oxendio Virziresco’s long missionary reports on his pastoral
activity in Transylvania in 1686, 1687 and 1688 confirm that he was on no good
terms with the late Bishop Minas from both the confessional and dogmatic point of
view. This seems to attest that Bishop Minas himself was unwilling to negotiate
upon a confession of faith or a possible church union in Rome. Furthermore, this
could also suggest that religious disputes were recurrent in Lemberg, but not a
confession of faith with Rome.

Nevertheless, there are three documents preserved in the ELTE State
University’s Library, Budapest (two documents written by the Jesuit missionary
Bzensky and one document called “Fidelis Relatio”), and one document at the
Holy See and the Jesuits’ Central Archives from 1693, 1694, 1697, 1700 and 1701,
which describe vividly Bishop Minas’s confession of faith in Lemberg. This
information has spread through Hungarian and international historiography
without any reservations. All five of these documents attributed to the Jesuit and
Theatine fathers’ activity in Poland and Transylvania, however, were closely
linked with Virziresco’s missionary activity in Transylvania. He had evidently
narrated in them the full history of the Armenians in Transylvania, including
Bishop Minas’s life and activity.
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Bishop Minas’s confession of faith in Rome in Lemberg was presumably
propagated as a historical fact by Virziresco himself. Consequently, it was in
Virziresco’s interest to spread this information because he was eager to be
nominated and ordained as a Uniate Bishop of the Armenians in Transylvania.
Therefore, he stated that the late Bishop Minas died as a Uniate - and not an
(Eastern) Apostolic - Bishop after he conducted negotiations in Lemberg in 1686.
In fact, Virziresco had created a story to legitimise, or a legend to justify his
exclusive right to become Bishop of the Armenians in Transylvania after the death
of Bishop Minas. In this manner, he had managed to lead astray his
contemporaries as well as posterity with his story.

If Bishop Minas had really made a confession of faith in Rome in Lemberg in
1686, scholars would surely have found several documents regarding this event in
the Archives of the Holy See. For, the Roman Catholic Church always followed
with great attention cases of Eastern Christian prelates’ uniating with Rome from
the confessional point of view. In addition, the Holy See usually documented well
this kind of event. Thus, Bishop Minas’s confession of faith in Rome proves to be
a myth, rather than a reality.

Document
Oxendio Virziresco’s letter to Archbishop Edoardo Cybo (1619-1705),
Titular Archbishop of Seleucia, Secretary of Holy Congregation for the
Propagation of Faith, Rome.
Date and Place: Spring 1687, Transylvania (now in Romania).
Language: Contemporary ltalian with contemporary orthography.
Document: APF CU (=Collegio Urbano). Vol. 3, Fol. 472/r-v (Rome, ltaly).

Contents (Abstract, Regestum): Oxendio Virziresco has returned from
Poland to Transylvania. He feared that his pastoral activity was in danger
at first sight, but, by God’s grace, his missionary work remained immune.
Thus, he managed to convert another nine Armenians in Transylvania to
the Roman Catholic Faith.

Oxendio Virziresco says in his report that there are still Armenians in
Transylvania who are against the Roman Catholic Faith at this moment. On
this pretext, Oxendio wants to be in touch with the Roman Catholic
Bishopric’s Vicar in Transylvania as his prelate because he would like to
receive a letter of recommendation from the Vicar in order to handle the
problem of the Armenians in Transylvania who are against the Roman
Catholic Faith.

In the meantime, Virziresco describes how he met Archbishop Vito
Pilutio da Vignatello in Transylvania on his way back to Rome. The latter
told Virziresco about innumerable afflictions he faced in Moldavia, Poland
and Transylvania. The Archbishop also said that there was an Armenian
Bishop in Poland, (namely Johannes Bernatowicz), who had caused very
seroius problems to the Roman Catholic Church. Furthermore, (referring to
Archbishop Vito’s account), this Polish Bishop’s sins were much more
serious than those that heretical Bishops had committed before.
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Finally, Virziresco renders account of the death of the heretic Bishop
Minas Tokhatetsi. Furthermore, he regards his death as a favorable
moment for the Holy See to fill the deceased heretic Bishop’s seat with a
Catholic (Uniate) Bishop in Transylvania.

lllustrissimo e Reverendissimo Signore Padrone Colendissimo!

Ritornato dalla*® Polonia al medesimo luogo degll Armeni, trovai
tutte®® le mie fatlche in grande pericolo, ma con la gra2|a ' di** Dio, non®
patirono nessun* detrlmento anZ| crebbero con nove conver3|on| deglaltri
Armeni, non mancavano® pero queII| que resistevano® alla verlta
cathollca per le sollevationi®® dei quali attualmente me ne vado
appresso 2l Slgnore Vicario Generale di questo regno di Transnvanla *al
quale, perche™ io, sarebbe ottimo inviare® una56 lettera®  di*®
raccomandatione, mi incontrai con il Monsignore Vito® che ritornava® a
Roma,” ma il povero arcivescovo® n’ha patito® tali e tante cose, che

sarebbe molto a riferirle qui, ma quel polacco vescovo,’ come
testimoniavi®®, dico che fa tali scandali qui anche nel popolo e nel® clero
catholico, che ne ho® anche sentlto essersi commessi dai vescovi heretici.

Il vescovo heretlco Minas®® & morto, percid prego a mandare
qualcuno69 al”® suo” posto, per occupare quel posto poiché adesso ¢ il
tempo opportuno interim come (472/v.) obbedlentlssmo e devotissimo
figlio della Chiesa Romana e della Sacra Congregazmne resto anché di
Vostra Signoria lllustrissima e Reverendissima.

Humillissimo et Osseq7U|S|SS|mo Servitore.

Oxendius Virzirescus.

Alumnus Congregationis Sacrae de Propaganda Fide.”™

ABBREVIATIONS

APF = Archivio storico della Sacra Congregazione per |’Evangelizzazione dei Popoli o de
,,Propaganda Fide”, Rome, Italy.

APF Acta SC. = Acta Sacrae Congregationis de Propaganda Fide.

APF CU. = Collegio Urbano.

APF FVC. = Fondo Visite e Collegi.

APF Lettere SC. = Lettere e Decreti della Sacra Congregazione.

APF SC FA. = Scritture riferite nei Congressi, Fondo Armeni.

APF SC FM. = Scritture riferite nei Congressi, Fondo Moldavia.

APF SOCG. = Scritture Originali riferite nelle Congregazioni Generali.

ARSI = Archivum Romanum Societatis lesu, Rome, Italy.

ARSI FA. Hist. = Fondo Austria.Historia.

ASV = Archivio Segreto Vaticano, Citta del Vaticano, Vatican City.

ASV ANV. = Archivio della Nunziatura in Vienna.

ELTE EKK = Eétvis Lordand Tudomanyegyetem, Egyetemi Konyvtar és Kézirattar [Lordnd
Eotvos State University’s Library and Archive], Budapest, Hungary.

ELTE EKK. CH. = Collectio Hevenesiana.

ELTE EKK. CK. = Collectio Kaprinayana.

MA = Matenadaran [National Archives], Yerewan, Republic of Armenia.
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MA MS. = Manuscripta.

PL= Primasi Levéltar [The Primate’s Archive], Esztergom, Hungary.
PL AEV = Archivum Ecclesiasticum Vetus.

PL AEV SPK. = Sub Primatae Kollonich (1695-1707).
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Due to the activity of the Catholic missionaires delegated from Rome, Nikol Torosowicz,
Armenian Apostolic Archbishop in Lemberg, converted to Catholicism in 1626. After his
conversion to the Roman Catholic Faith, Archbishop Torosowicz initiated a very strict
church-union policy against the Armenian Apostolic clergy in Poland and Moldavia. His
opposite number in the church was persecuted, imprisoned, tortured, killed with the aid of
the secular authorities in Poland. The remnants of his opposition in the church escaped
from Poland to Moldavia, Ottoman Empire and Transylvania (APF SC FA. Vol. 3, Fol.
468r); Gregorio Petrowicz, L 'Unione degli Armeni di Polonia con la Santa Sede, Parte
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APF SC FA. Vol. 3, Fol. 468r.

APF SC FA. Vol. 3, Fol. 468/v.

APF SC FA. Vol. 3, Fol. 469r; Petrowicz, La Chiesa, pp. 1, 86.

“Essendo pervenuto a notizia che sia morto il vescovo [Minas] degl’Armeni dimorante in
Transilvania, e che quella gente si trovi tra se discordi intorno il successore” (APF Lettere
SC Vol. 76, Fol. 90/v-91r); Further on: APF SC FA. Vol. 4, Fol. 374r-375/v.

“Opere pretium duxi etiam hoc proponere Illustrissimae Dominationi Vestrae, tanquam
spectans ad meum officium, quod episcopus moldaviensis armenorum nunc in
Transylvania degentium mortus sit et populus inter se de successore altercatur” (APF SC
FA. Vol. 3, Fol. 434r); “Nunc autem non praetermitto exponere de obitu episcopi armeni
moldaviensis nuncupati Minas Vartabieth Thochatiensi, qui cum populo armeno (causa
insectationis turcarum) simul se transtulerat in Siculiam provinciam Transilvaniae, ubi
nunc commoratur dominus Auxentius [Virzirescus] alumnus Collegii Propaganda Fide
etiam moldaviensis, qui anno praeterito pervenerat illuc, qui multum ibi laborans et pro
ecclesia Dei sufferens egregie et laudabiliter se gerit” (APF SC FA. Vol. 3, Fol. 498r).
“Unde Illustrissima Dominatio Vestra id quoque proponat, ut quam primum successorem
illius episcopati provideant, (quia uti auditur ille Theodorus Vartanowicz episcopus, qui
Roma fugerat, venturus est ad illum populum, qui magna turbationis fidei catholici fieret
causa) pracoccupando locum opportune” (APF SC FA. Vol. 3, Fol. 434r); “Che questo
vescovo Minas, vedendosi cosi mei mal trattato da una parte, e dall’altra essendo vecchio,
mando nel mese di giugno, un sacerdote per chiamar’ da Ezmiazin un altro vescovo
polacco armeno Thoros Vartanovicz. Onde sarebbe meglio, che un vescovo cattolico si
preoccupasse [di] quella diocesi che [ha] adesso il tempo; io resistero a quel Vartanowicz
heretichissimo, in sino a tanto che havero la rispossa dalla Sacra Congregazione” (APF
SC FA. Vol. 3, Fol. 469/v).

Quoad meam opinionem aptiorem domino Auxentionon video, qui fuit alumnus Collegii
de Propaganda Fide, cuius zelum catholicae fidei ipsemet ego sum expertus transiens per
illas partes, licet sint et in gremio nostrae ecclesiae alii sacerdotes, et si placebit pro nunc
saltem vicarium, aut administratorem illius loci eundem facere dignentur, donec maturo
consilio Eminentissimi Domini resolutionem sumpserint” (APF SC FA. Vol. 3, Fol.
434r); “Unde si videbitur Eminentissimis Vestris, (uti video illum officio dignum), ut
saltem habeat pro nunc vicariatum, aut administrationem illius episcopati, antequam

440



Eminentissimae Vestrae aliquem idoneum ad hoc inveniant, vel ipsumet dominum
Auxentium, vel aliquem e gremio nostrae ecclesiae” (APF SC FA. Vol. 3, Fol. 498r).

** APF SC Fondo Armeni. Vol. 3, Fol. 469/v.

3% Uniate Bishop Rosk’ay was initially Bishop Minas’s student before his conversion to
Catholicism in 1690. “I]‘[ﬂuuu l[lllpll,luulbmil ﬁ'n/umﬂ[igﬁ, ,Qlllulluuup oL [lnzliylimlfl,
wipdufi S wpp mbgnen gl wpundbgpd fkg” (ulbu, p. 186).

3> APF SOCG. Vol. 532, Fol. 456r-457r; ASV ANV. Vol. 196, Fol. 219r-220r.

3 APF CU. Vol. 3, Fol. 472/r-v.

37 «Sparsi per Transilvania, ho ripigliato da essi tre chiese, scacciando da esse il vescovo
loro Minas vartabied (hora morto) con sette sacerdoti schismatici, et in piu interdicendigli
I’esercitio ecclesiastico, non solo nelle chiese dette, ma nelle case ancora” (APF SC FA.
Vol. 4, Fol. 13/r-v).

3% Addendum in the text.

39 Correction in the text.

40 Correction in the text.

1 Correction in the text.

2 Addendum in the text.

4 Addendum in the text.

# Correction in the text.

4 Correction in the text.

46 Correction in the text.

47 Addendum in the text.

8 Addendum in the text.

4 Correction in the text.

3% Correction in the text.

3! Correction in the text.

32 Correction in the text.

>3 Bertalan Szebellébi (1631-1707), alumnus of Seminar called Pazmaneum in Vienna.
Roman Catholic Bishopric’s General Vicar in Transylvania between 1678 and 1707.

3* Addendum in the text.

3% Correction in the text.

%6 Addendum in the text.

37 Correction in the text.

58 Addendum in the text.

% Vito Pilutio da Vignatello (+1687). Prefect of Minorite (Conventual Franciscan) missions
in Transylvania and Moldavia. He fullfilled his mission in Moldavia between 1653 and
1687. Pope Alexander VII (1655-1667) ordained him as a titular archbishop (in partibus
infidelium) of Marcianopolis in 1665. He was also appointed as an Apostolic Vicar of
Moldavia by the Holy See. Presumably, Father Vito converted Oxendio Virziresco to
Catholicism in Moldavia.

80 Correction in the text.

%' Rome.

62 Correction in the text.

83 Correction in the text.

6% Bishop Johannes Bernatowicz (+ ca. 1690). He was, a priest of Armenian descent,
educated at Armenian College in Lemberg, Poland. Initially, Bernatowicz was faithful to
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the Roman Catholic Church, but he reconverted to Armenian Apostolic Church after
Nikol Torosowicz’s death in 1681. Isaac I, Armenian Catholicos of Cilicia (1674-1686)
appointed and ordained him as a Bishop of the Armenians in Poland in 1681.

85 Correction in the text.

6 Addendum in the text.

87 Correction in the text.

% Minas Ziliftar-Oghlu Aleksanian Tokhatetsi (ca. 1610-1686), Apostolic Armenian Bishop
in Moldavia and Transylvania.

59 Correction in the text.

" Addendum in the text.

"' Addendum in the text.

2 Holy Congregation for the Propagation of Faith (Sacra Congregatio de Propaganda Fide,
Sacra Congregazione de Propaganda Fede, Havatatsman Tartselo Surb Miabanutiun),
the Missionary Institute of the Holy See, founded on 6" of January in 1622, in Rome.

" Oxendio Virziresco (1654-1715), Armenian Uniate missionary and Bishop of the
Armenians in Transylvania, alumnus of Urbanian College.

™ Urbanian College. Seminar of Holy Congregation for the Propagation of Faith known as
Collegium Urbanum (Collegio Urbano, Dpratun Urbanean). The Seminary was founded
by Pope Urban VIII (1623-1644) in 1627, in Rome.
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