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Words of Welcome

Mr. President, Distinguished Colleagues and Friends,

On behalf of Haigazian University, it is my great pleasure to welcome you all
to this Symposium Webinar on the occasion of the Centennial of Greater
Lebanon. More than a year has passed since the initial planning started
between Haigazian University and the Anis Makdisi Program in Literature at
AUB. The original plan was to hold a two-day physical conference in 2020 in
order to celebrate and highlight the Lebanese cultural and literary identity that
has flourished during the past hundred years. Since this also appropriately
coincided with the 65" anniversary of our university, celebrations were,
therefore, very much in line.

Little did we know then that Covid-19, a very anti-academic virus, would
disrupt not only our plans but also the core of our lives. With the outset of
2021, it became obvious that either the event had to be postponed
indeterminately or the organizers had to resort to holding a virtual symposium
that would still enable all to share the wealth of these interventions and engage
constructively in a critical academic discourse. The implementation of the
second option leads us to today’s event.

First, I would like to extend my sincerest thanks to our AUB partners, Dr.
Hayat Bualuan, the dynamo of this symposium, for her meticulous
organization and follow-up. Drs. Nader Bizri, the Guru of this symposium,
and Dr. Maher Jarrar, the patron of the day. Special thanks, of course, go to
Haigazian University’s continuous support through the person of its President,
and especially the IT teams and Mr. Moufid Alam, who facilitated today’s
webinar.

Let me briefly outline the program for the day.

The symposium will start with our distinguished keynote speaker, Dr. Ahmad
Beydoun, to be followed by the first panel on history, historiography and
philosophical thought, chaired by Dr. Berge Traboulsi, Associate Professor at
Haigazian University, and with participants Drs. Hayat Bualuan (AUB),
Edward Alam (NDU), and Pascale Lahoud (Antonine University).

After a short noon break, we will resume with panel two on the arts and letters,
chaired by Dr. Zeina Fayyad from AUB, and the two papers presented will be
by Drs. Nidaa Abou Mrad (Antonine University) and Ray Jabre Mouawad
(USJ). The final panel on reconstituting the idea of an identity will be chaired
by Professor Joseph Al Agha from Haigazian University and will host Drs.
Zeina Fayyad and. Antranik Dakessian (HU).
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Rev. Dr. Paul Haidostian, President of Haigazian University, will present the
concluding session with his personal comments and reflections.

Each session will be for half an hour and each panel will be followed by a
discussion session. Hence we really hope that each intervention will not
exceed the allocated time so that the webinar can respect its proposed agenda.

I would like now to invite Dr. Hayat BuAluan to express her welcoming words
on behalf of AUB and introduce our prestigious speaker of the day, Dr. Ahmad
Beydoun.

I wish you all a fruitful day, and remind you that these papers will eventually
be published in a proceedings volume. Besides, these sessions will be recorded
and made available to the public later.

Thank you again and have a safe day.

Dr. Arda A. Ekmekji, Haigazian University
Dean of Arts and Sciences



Welcoming Words

On behalf of Dr. Nader el Bizri, director of Anis Makdisi Program in
Literature at the American University of Beirut and Dr. Maher Jarrar, the
acting director, I would like to welcome you all to this Symposium
“Centennial of Greater Lebanon”. We had hoped to be able to have a face-to-
face encounter, but alas, and due to the drastic developments, we are content
to hold it online instead of postponing it still further.

The Lebanese historian Philip Hitti (1886-1978) writes: “Lebanon can vie
with any other land of comparable size not only in the volume of events
enacted on its stage, but in their meaningfulness in terms of world values and
importance. It is one of those lands that could be described as microscopic in
size, but macrocosmic in influence. Its history is indeed the history of a
considerable part of the history of the civilized world”.

It is this Lebanon that we ponder on today as we discuss Lebanon’s disputed
and controversial identity through the cultural oeuvre that emerged within its
intellectual milieu in the past century in various domains in the arts and letters,
which touch upon approaches to history writing, philosophical thinking,
literature, poetry, the visual and performing arts.

We ask the question: how did these key legacies in the Lebanese arts and
letters picture and depict Lebanon and how did such endeavors influence the
shaping of a sense of collective identity in one direction or another.

In 1920 General Henri Gouraud, commander-in-chief of the armed forces in
Syria and Lebanon, proclaimed in Beirut the restoration of Grand Liban. One
hundred years after this event we reflect on our past and compare it to the
present. We recall how the history of Lebanon passed through many ordeals,
but it succeeded throughout the times to retain a distinct identity and a unique
place in the history of the area as a reservoir of culture, liberty and freedom of
thought and as an encounter between East and West. Are we now moving to
another identity? Are we losing our distinct place as a reservoir of tolerance
and culture?

I would like at the end to extend my gratitude to Dr. Arda Ekmekji, Dean of
Arts and Sciences at Haigazian University, for hosting the Symposium and
collaborating with AMPL.

Dr. Hayat Bualuan, Symposium co-organizer






The Word “Lebanon” in Lebanese Epigraphy

Ray Jabre Mouawad
ray77ja@gmail.com

In the frame of Lebanon’s state centenary this research aims at compiling
inscriptions mentioning Lebanon on Lebanese territory. This author expected
to find several official plaques affixed during the period of the French
Mandate from 1921 to 1943, and in the aftermath of the independence of
Lebanon. To our surprise those inscriptions turned out to be quite rare. On the
other hand, the word “Lebanon” appears in earlier inscriptions on mural
paintings or art pieces. They preceded the First World War and prepared the
cultural environment for the official formation of Greater Lebanon at the end
of the war.

“LEBANON” AFTER THE PROCLAMATION OF
GREATER LEBANON IN 1921

north of Beirut, where the maj orlty of
Lebanon’s  occupiers  throughout
history have proclaimed their victories
in stone. There, every conqueror of the
region has left his mark on the cliff.
There are  seventeen  ancient
inscriptions at Nahr al-Kalb and a
Postcard of the site of number of modern ones. The oldest
Nahr al-Kalb (Coll. Sami Toubia) goes back to the days of Rameses II
(1279-1212 BC), the famous pharaoh,
while the most recent is a monument erected in the year 2000, citing President
Emile Lahoud and the departure of Israeli troops from Lebanon.

We were confident of finding the word Lebanon engraved on one of those
steles, especially those dated after WWI. We found instead two plaques that
proclaimed, in English, victories that occurred at the end of the war, in October
1918:

No. 1.- October 1918, British Army and French in Beirut and Tripoli

The seven-line inscription was carved directly on the rock, which was
polished. In line with the victorious inscriptions of Nahr al-Kalb, it records the
British and French armies’ occupation of Beirut and Tripoli in October 1918.

In the picture below, a group stands in front of the commemorative plaque.
It includes General Sir Harry Chauvel and his wife Lady Chauvel (third and
fourth from left). General Harry Chauvel was a senior officer of the Australian
Imperial Force. He commanded the XXI British Army Corps.
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THE XXI BRITISH ARMY CORPS
WiTH

LE DETACHEMENT FRANCAIS
DE PALESTINE ET SYRIE
OCCUPIED

BEIRUT AND TRIPOLI

OCTOBER 1918 A.D.

The second inscription of Nahr al-
Kalb, in English, was also carved directly e

h K in th h. Octob English inscription,
(l)rglltge rock 1n the same month, October October 1918, Nahr al-Kalb

No. 2.- October 1918, Australian and French armies and Arab forces of
King Hussein took Damascus

THE DESERT MOUNTED CORPS
COMPOSED OF

BRITISH AUSTRALIAN NEW ZEALAND
AND INDIAN CAVALRY

WITH A FRENCH REGIMENT OF
SPAHIS AND CHASSEURS D ’AFRIQUE
AND THE

ARAB FORCES OF KING HUSSEIN

CAPTURED DAMASCUS HOMS AND
ALEPPO
OCTOBER 1918

English inscription, October 1918,
Nahr al-Kalb

The inscription proclaims in ten
lines the capture of Damascus, Homs and Aleppo by the British and French
armies with the Arab forces of King Hussein al-Hashimi, the Sharif of Mecca
and king of Hejaz, in October 1918.

None of these inscriptions mention Lebanon yet, as Greater Lebanon was
proclaimed one month later, on September 1, 1920, by General Henri
Gouraud, commander of the French Army of the Levant. After WWI, Gouraud
served from 1919 to 1923 as representative of the French Government in the
Middle East. He presided over the creation of the French Mandates in Syria
and Lebanon. However, no stele in Nahr al-Kalb commemorates the creation
of Greater Lebanon. Instead, a plaque mentions the conquest of Damascus by
French troops on July 25, 1920, when General Gouraud was commander-in-
chief.

No. 3.- July 1920, General Gouraud took Damascus
The event occurred two months before the proclamation of Greater
Lebanon on September 1, 1920. The French inscription is no less than twenty
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lines. After the six first lines, it enumerates the battalions and sections of the
French army that entered Damascus Victoriously
If we compare this plaque with the two previous October 19 18 inscriptions,

we notice that it was sculpted with
much more art. The text is inserted into
an ornamental frame of oak leaves
woven together. At the bottom two
laurel branches, symbols of victory,
rest on a display stand. They surmount
a niche supported by the bases of two
columns where we read the initials
R.F., French Republic. Further down
on a natural platform of the rock figure
the helmet of the “poilus”, as were
nicknamed in French the soldiers of
the First World War, with a sword and
their cape.

French inscription, July 25, 1920,
General Gouraud, Nahr al-Kalb

LE 25 JUILLET 1920

LE GENERAL GOURAUD

ETANT COMMANDANT EN CHEF DE
L’ARMEE DU LEVANT

LES TROUPES FRANCAISES SOUS LE
COMMANDEMENT DU

GENERAL GOYBET

SONT ENTREES VICTORIEUSES A DAMAS

ON JULY 25, 1920

GENERAL GOURAUD

BEING COMMANDER-IN-CHIEF OF THE
ARMY OF THE LEVANT

THE FRENCH TROOPS UNDER THE
COMMAND OF

GENERAL GOYBET

ENTERED VICTORIOUSLY INTO
DAMASCUS!

Leaving the site of Nahr al-Kalb this author looked elsewhere for an
inscription mentioning Greater Lebanon. This was found on a monument
erected in Beirut, probably at the time of General Gouraud. It was dedicated

to the French Army’s dead soldiers.

No. 4.- French funerary monument, Beirut

An inscription of five lines is engraved at the top of a stele that is
surrounded by a monument with semicircular columns. On a smaller stele to
its right we see a cypress, the tree of the dead, in dark green bronze. The

1 All the translations are the authors’.
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inscription is not dated, but a sculpted helmet at the bottom of the stele
reminds us of the helmet of the 1920 plaque of General Gouraud at Nahr el-
Kalb. Therefore, the Beirut funerary stele was probably made by the same
stonecutter, around the same period.

This monument was originally erected on Beirut’s Avenue des Frangais, in
front of what is Balthus restaurant nowadays. Then, the stele alone was
relocated to Nahr al-Kalb at a later stage.

< a3) Innnn

/ L ; ‘

French inscription, ca. 1920, Stele of the French

Jfunerary monument to the soldiers of the Jfunerary monument at
French army, Beirut (postcard coll. Sami Toubia) Nahr al-Kalb
AUX [To
LIBERATEURS THE LIBERATORS
DE LA OF
SYRIE ET DU LIBAN SYRIA AND LEBANON
A LA GLOIRE DE TO THE GLORY OF
L’ ARMEE FRANCAISE THE FRENCH ARMY
ETDE AND OF
LA DIVISION NAVALE THE NAVAL DIVISION
DE SYRIE FROM SYRIA]

No. 5.- 1924 coin of Greater Lebanon

Finally, the word Lebanon was struck, not surprisingly, on the new state’s
currency. Under the French mandate in Syria and Lebanon from 1920, the
Lebanese-Syrian pound was created. It was pegged to the French franc (gold
franc). The coins, multiples of the pound, were in piasters (in Arabic, girsh).

Below is a coin of two piasters struck in 1924. It mentions the State of
Greater Lebanon in Arabic and French on one side, around a cedar tree,
symbol of Lebanon’s flag, and on the other side are the words “two Syrian
piasters” in French and Arabic, with two stars that symbolize the Syrian flag.
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This Syrian flag was later hoisted
for the first time in Aleppo in 1932,
and was officially adopted in 1936,
following the treaty conferring
semi-independence on Syria.

In 1924 and 1925 Lebanon began
to issue its own coins and
banknotes, and eventually separated
its currency from that of Syria in A Greater Lebanon two-piastre coin,
1939. 1924

Back at Nahr al-Kalb, World
War Two provided another occasion for foreign troops to proclaim their
victory in Lebanon.

No. 6.- 1941, Allied forces free Lebanon

;

The 1 947E712g7ish ing’}"iption at Nahr al-Kalb, and
the Australian stonecutters carving it

In 1941, the Allied forces cut into the face of the cliff at Nahr al-Kalb an
inscription commemorating the freeing of Syria and the Lebanon from Vichy
France.

JUNE - JULY 1941

FIRST AUSTRALIAN CORPS CAPTURED DAMOUR
WHILE BRITISH INDIAN AUSTRALIAN AND
FREE FRENCH TROOPS CAPTURED DAMASCUS
BRINGING FREEDOM

TO SYRIA AND THE LEBANON

Between June 7 and July 11, 1941, Australian troops, mostly from the 7%
Division, fought against the Vichy French as part of an Allied force in Syria
and Lebanon. The aim of the campaign was to occupy Syria and Lebanon and
to prevent the establishment of a German presence there that could threaten
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Britain’s bases in Palestine and its broader strategic position in the eastern
Mediterranean.

The invasion began on the night of June 7, with the ill-informed hope that
the Vichy French would offer only token resistance. However, this was not
the case. The Vichy French military forces resisted stoutly and skillfully along
all three of the Allied routes of advance. The climactic battle of the campaign
was fought to secure Damour, south of Beirut, between 5 and 9 July.

On July 10, with the Australians within 10 kilometers of Beirut, the British
4™ Cavalry Brigade closing in on Homs, and the 10" Indian Division having
advanced into northern Syria from Iraq, the Vichy French Commander,
General Henry Dentz, sought an armistice. A ceasefire was arranged, to begin
on July 12, 1941. Two days later, the armistice was signed at Acre.

Australian casualties during the fighting in Syria and Lebanon numbered
416 killed and 1136 wounded. Approximately 1000 Vichy French troops were
killed throughout the theatre.>

At last, this author found the word “Lebanon” in an inscription not
connected to the French mandate. It is on a stele erected in 1946,
commemorating the departure of foreign troops,
meaning the French army, from the country.

No. 7.- 1946, president Bishara al-Khoury

On a white marble plaque the Arabic inscription
of five lines is surmounted by a cedar, emblem of
Lebanon.

Bisharah al-Khoury’s first term as President of
Lebanon ran from July 22 to November 11, 1943,
before the country’s independence. Then he became
the first president of the independent Lebanese
Republic, in office from November 22, 1943 to
September 18, 1952.

Arabic inscription, 1946,
Nahr al-Kalb "

The inscription reads:

[On December 31, 1946 VAT Y oS Yy &
The departure of the foreign armies AaniaY) (i seall PN ;);"”
Jfrom Lebanon ended during the term of his dalad age A ol e
Excellency

Sheikh Bishdrah Khalil al-Khoury oA s o jLiy )
President of the Republic] A sgandl Gy

2 Jungle Warfare with the Australian Army in the South-West Pacific, Canberra, Australian War
Memorial, 1944.
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Perhaps more interesting than the
inscription itself is a photo, taken the day
after its installation on the cliff of Nahr al-
Kalb.

Dated January 1, 1947 we see the
smiling president of the Lebanese
Republic, Bishdrah al-Khoury, wearing a
hat, next to the President of the Syrian
Republic, Shukri al-Kuwatli, and the two
Prime Ministers of Lebanon and Syria,
Riad el-Solh and Faruk Mardam Bey.?

“LEBANON” BEFORE 1921 Proclamation of the president of
. .. the Lebanese Republic,
Apart from those few inscriptions J 1 1947
.. anuary 1,
mentioning Lebanon at the start of the
French mandate, and the 1941 and 1946
inscriptions during and after WWII, we could not find a significant mention
of Lebanon.

On the other hand, the quest for the word Lebanon in epigraphy before the
proclamation of Greater Lebanon in 1921 uncovered new facts. Indeed, prior
to 1921, the word Lebanon had been inscribed in Syriac, or Karshiini (Arabic
written in Syriac letters), or Arabic, on the walls of a church or on religious
paintings. These date back to the 18"-19'" centuries.

The most impressive inscription is in northern Lebanon, in the Holy Valley
of Qadisha.

No. 8.- 17" Century, Qannubin
valley

The monastery of Notre-
Dame-of-Qannubin  was  the
patriarchal See of the Maronites
between 1440 and 1830. In 1830
the See was transferred to the
monastery of Notre-Dame in
Bkerke, Kisrawan, closer to
Beirut.

At the end of the seventeenth
century, patriarch Estephan al-  1he monastery of Notre-Dame-of Qannubin,
Duwayhi  (1660-1704), who Qadisha Valley
reside in Qannubin, had the
patriarchal church covered with paintings. Entering the church one may
immediately find oneself in front of a huge painted mural representing the

3 Photo in G. Tueni, Le Livre de I’indépendance, Beirut, Dar an-Nahar, 2002, p. 228.
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bride of Lebanon, the Virgin Mary; she is being crowned by God, holding a
globe, and Jesus Christ, holding a large cross. Seraphim and cherubim
celebrate her glory in the starry sky, where the sun and the moon are symbols
of eternity. An angel plays the violin and another the flute.

— i L -
The interior of the Church of Notre-Dame-of-Qannubin and
the mural, “The Crowning of the Virgin”

At the feet of the Virgin, fifteen Maronite patriarchs celebrate the liturgy
around an altar lit by candles. The name of each of these patriarchs is
mentioned in the eight-line inscription in Karshini - at the bottom of this
representation. Patriarch Duwayhi, who commissioned these paintings, could
be identified with the first patriarch to the right of the altar, wearing a red
mitre.

At the top of the mural we read a vertical two-line Karshiini inscription
which emanates from the Holy Spirit represented as a dove. It says in Arabic:

18



Lol (e ala [Come from Lebanon 6
(ISR g ye My bride and you will be crowned]
These words are inspired by the Song of Salomon (4, 8) in the Bible:

Come with me from Lebanon, my bride, come with me from Lebanon!

[...] Descend from the peak of Amana, from the summits of Senir and Hermon,
from the dens of the lions, from the mountains of the leopards. (9) You have
captured my heart, my sister, my bride; you have stolen my heart with one glance
of your eyes, with one jewel of your neck.

Therefore, the Qannubin inscription refers to the Lebanon of the Bible,
associated with a Maronite representation of the Virgin Mary. We are clearly
dealing with a religious interpretation of the word “Lebanon”, which occurs
seventy-four times in the Old Testament.

Another element of this painting strikes us as a future symbol of Lebanon.

Under the feet of the Virgin two
cedars frame the altar, next to the
Maronite patriarchs. These cedars
were at the top of the Qadisha Valley,
and were also famous for the
Maronites and foreign travelers
because of their mention in the Bible.
Thus, we have in Qannubin the
presaging of Greater Lebanon: the
name of the country, Lebanon, and its
symbol, the Cedar. However both
had at the time (the end of the
seventeenth century), a strictly
biblical connotation.

Two cedars and the Maronite patriarchs,
Notre-Dame-of-Qannubin

No. 9.- 1742, al-Rahib al-Lubnani al-Qubrusi

.Samt George, by al-Rahib al- Lubnailu church ofNotre Dame Baskmta and
his Karshiini signature

19



Still among the Maronites, this author found the word Lebanon at the
bottom of a few church paintings. They are found in Baskinta (Metn), in the
Church of Notre-Dame. A painting of Saint George dated 1742 bears the
following signature in Karshiini: “the painter is al-Rahib al-Lubnani”, the
Lebanese Monk.

Another religious painting in the same church bears the same s1gnature It

» : represents the Virgin Mary carrying her
i son. This time the painter identified
4 himself as “Al-Rahib al-Lubnani al-
Qubrusi”, the Lebanese Cypriot Monk.

In these two paintings the word
Lebanon is no longer an echo from the
¥ Bible like in the Qannubin painting. It
clearly designates a place, a territory.
The painter defines himself as
Lebanese and Cypriot.

In fact the painter was born in
Cyprus and belonged to the Maronite
monastic Order of the Lebanese
Monks. This order was founded in 1695
by three young Maronites from Aleppo
who had come to Mount Lebanon with

Virgin and Child, by the intention of following new
al-Réhib al-Lubnani al-Qubrusi, monastic rules. In the course of the

Church of Notre-Dame, Baskinta eighteenth century they restored and

founded several monasteries between
Ehden, in north Lebanon, and the Shif district south of Beirut. They officially
took the name of Lebanese Monks in 1706. However, tensions arose between
the young men who came from Aleppo to join the Order and those who had
grown up in Mount Lebanon. Thus in 1744 the Lebanese Order was split into
two. Those who had always lived in Lebanon took the name of “Baladites”,
and a little later of “Lebanese”. Our painter was part of this particular branch
of the Maronite monastic Order.

The word “Lebanese” refers in this case to Mount Lebanon, the mountain
range that is the backbone of Lebanon along the coast of the Mediterranean
Sea. This mountain range had various territorial boundaries according to
different times and sources.

Near the end of the fifteenth century Mount Lebanon was described by a
Maronite author, Gabriel ibn al-Qila'i, as “the mountains of God”. After
spending twenty years in Venice and Rome, where he was sent by a Franciscan
missionary, al-Qila'i came back to Lebanon and wrote two letters, in
Karshiini, addressed to “Mount Lebanon”, which he describes as the “country
of saints”. According to him the sanctity of Mount Lebanon made it invincible.
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He cites a prophecy saying that no enemy would enter Mount Lebanon
because of the prodigious number of its churches and its holiness. “Blessed is
the one who, in times of misery, has a minor area for a goat in Mount
Lebanon” he said. Ibn al-Qila'1 firmly linked Mount Lebanon to “the people
of Maroun”, the Maronites.*

By contrast, Mount Lebanon was viewed by Muslim authors from about
the same period in a very different way. Ibn Taymiyya, a fourteenth century
sheikh, wrote a Letter, Risdla fi al-Su’dl “an Jabal Lubndn, hal warada fi
fadlihi nass (Letter on the merits of Mount Lebanon: is there a text about
them?). The answer is that Mount Lebanon must be considered as a frontier,
thaghr, between Dar al-Islam, the territory of Islam, and Dar al-Harb, the
territory of war.’

Before al-Qila'1, in the twelfth century during the crusades, the traveler
from Spain, Ibn Jubayr, also considered Mount Lebanon as a frontier between
the “country of the Muslims” and the Franks.°

Closer to the time of Ibn al-Qila'1, the Moroccan traveler Ibn Batitta, who
came to Lebanon in the fourteenth century, mentions its ascetics and saints
(zuhhad wa salihiin), Christians and Muslims. He states that Jabal Lubnan is
famous for them.’

No. 10.- 1771, Missa Dib al-Lubnani

Finally the word “al-Lubnani” is found on a painting of Missa Dib al-
Dlebtani dated 1771. Al-Dlebtani also belonged to the Maronite Order of the
Lebanese Monks. He studied in Rome at the Maronite College. Back in
Lebanon he painted a huge canvas representing the Virgin and a miracle she
performed in the monastery of Sayyidat al-Haqleh, Notre-Dame-of-the-Field,
near Ghosta (Kisrawén). This time, al-Dlebtani signed his work in Arabic,
writing in Arabic letters and not in Karshlini, which shows the progressive
evolution of the Maronites regarding the Arabic language in Mount Lebanon.

In the lower part of the painting the inscription reads:

) 31 Al g el Jae [Work of the monk Missa Dib the
L@_“;w Lebanese who renounced [the world]

for her intercession
anvuae YYVY Ao The year 1771 of the Christian era.]

4 R. Jabre Mouawad, Lettres au Mont-Liban par Gabriel Ibn al-Qila‘i XVe Siécle, Paris, éd.
Paul Geuthner, 2001, pp. 87-88.

5 Niels Henrik Olesen, Culte des Saints et Pélerinage Chez Ibn Taymiyya, Paris, Geuthner,
1991, p. 20.

¢ Ibn Jubayr, Rihla, Beirut, Dar al-Sadir, 1964, p. 126.

7 Jabre Mouawad, pp. 89-90.
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The Arabic inscription
on the painting of the
Virgin by
Missa Dib al-
Lubnani, 1771,
Sayyidat-al-Hagqleh,
Ghosta

THE MIRACLE OF SAYYIDAT AL-HAQLEH

The miracle of the Virgin Mary occurred while Miissa Dib al-Lubnani was
the abbot of Sayyidat al-Haqgleh. The painter painted himself as the Maronite
monk who stands behind the patriarch (Ytssef Estephdn from Ghosta)
wearing a mitre; a child deacon holding an incense burner stands in front. On
the other side a kneeling Shiite woman from Baalbek is presenting her baby
to Notre Dame. The woman who could not have a child had vowed to the
Virgin that she would bring her first born to the convent. When she gave birth
to a boy, she had to convince her husband to let her go to Kisrawan to fulfill
her vow. After some resistance the husband agreed, but while on her way the
baby died. The woman hid the fact from her companions. As soon as she
entered the church, she deposited her son on the altar in front of the Lady, and
suddenly the child started to cry. He was alive again. The Virgin Mary had
cured the child, who was baptized. Behind the Shiite mother stands a Maronite
nun, witness to the miracle.?

No. 11.- 1902, Patriarch John Maroun

Oddly, the word Lebanon regains its biblical connotation in a sentence that
became emblematic to the Maronites in modern times. It is found in a colored
engraving of “saint John Maroun, the first Maronite patriarch of Antioch,

8 Antonios Al-Hattuni, Tarikh dayr Sayyidat-al-Hagqleh, Dlebta, Lebanon, 1986, p. 196.
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elected in 685 AD, died in 707 AD”, as he is identified at the bottom of the
print. Patriarch John Maroun is represented as standing on a serpent, crushing
heresy. .

Above the patriarch, two
angels hold a banner which
reads in Syriac, the liturgical
language of the Maronites: “The
glory of Lebanon has been given
to him”,

It is a quote from Isaiah 35:2.
Maronite faithful and
nationalists have started
referring to it in particular
circumstances such as homage
to a religious leader, or even a
political one. For example it was
pronounced at late patriarch
Sfeir’s funeral, or said by
partisans of General Michel
Aoun, the current president of
Lebanon. — e . —

This quick census of the word Patriarch John Maroun,
“Lebanon” in epigraphy requires a 1902 print, private collection, Lebanon
more research on Lebanese
territory. No doubt other inscriptions exist, from before the nineteen fifties,
which would add to this rather meager record.

As for the Maronite inscriptions prior to 1920, and their association with
the cedar symbol of Lebanon, they are indicative of the correspondence
between the official launch of Greater Lebanon and this community’s
imagined representation of itself.
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That Goodly Mountain:
Philosophical Reflections on Lebanese Identity

Edward J. Alam

ealam@ndu.edu.lb

“I pray thee, let me go over, and see the good land that is beyond Jordan,
that goodly mountain, and Lebanon.” (Deuteronomy 3: 25)

Any attempt today to get a handle on what the enigmatic phrase Lebanese
identity could possibly mean, whether we take the short view (over the last
100 years) or the long view, reaching back thousands of years to the oldest
piece of writing in human history, the Epic of Gilgamesh, when the term
Lebanon is first mentioned, we must first address an even greater enigma,
namely, what on earth do we mean by the term identity? Once we have shed
some light on this quandary, we will be in a better position to say something
meaningful about Lebanese identity. In the present context, we are not directly
referring to the classical or modern specialized philosophical use of the term
identity since, for Aristotle, the Law of Identity was a principle of thought
alongside the Law of Non-contradiction and the Excluded Middle, and
Leibniz’s extension of this Aristotelian principle eventually found its proper
place in the philosophies of Mathematics and Language, with Hegel,
Wittgenstein, Bertrand Russell, Peter Geach, and especially, Willard Quine,
all providing significant qualifications. No. In the present context, we are
concerned with personal identity, not with a technical mathematical and/or
linguistic or logical philosophical definition of identity. But although distinct,
these two realms are not entirely separate. Insights and debates in the
philosophy of mathematics, linguistics, logic, and computer science,'
inevitably end up in metaphysical controversies regarding the nature of
universals (the problem of the one and the many) that are ultimately related in
one way or another to questions about the principle of human life, what most
of the ancients simply called the soul, and thus are certainly relevant to the
question of personal identity. Though the interplay between Logic and
Metaphysics would be a fruitful avenue to explore in the context of a reflection
on identity, I shall not pursue it directly here, though my remarks throughout
assume this ontological link at some level.

But a further qualification is in order because personal identity may be
classified, of course, as either individual or collective. Clearly, national or
ethnic or religious identity is about collective identity, which although distinct

! Edward Alam, “From Aristotle to Artificial Intelligence and Back Again: In Praise of
Responsibility and Irrationality”, paper presented at an International Conference titled
Informational Overload, Artificial Intelligence, and Responsibility organized by the
International Istitute of Ethics and Contemporary Issues (IIECI) and held at the Ukranian
Catholic University in Lviv-Ukraine, on February 26-28, 2020. Publication pending in the
IIECI book series.
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from individual personal identity, still entails it since national, ethnic, or
religious identities are collective identities of persons. These realms, too, are
distinct but not separate; in fact they inform one another in substantive ways.
Initially, collective personal identity shapes and molds the personal identity of
the child, whereas the individual person eventually enters into a position to
shape and mold and further qualify the collective identity. Whether collective
or individual, we are talking about the identity of persons, either one or many,
which, again, although distinct, can never really be separate since they are
always in a dynamic active/receptive, receptive/active relation. Thus, the most
fundamental question in any enquiry into the meaning of identity must revolve
around the meaning of personhood: ‘what is, and what does it mean to be, a
human person’?

Scholarly philosophical research in this domain over the last hundred years
or so, resulted in a distinct philosophical movement, known to many as
Personalism, taking definitive shape in Europe in the 1930s and attracting and
challenging researchers from both the natural and social sciences in
unparalleled and significant ways. But more work remains to be done,
especially in the area of how personhood emerges from, and is a function of,
trust, itself an essential bond of being. I think there is an insight here into the
dynamic relation between individual and collective personal identity, which
in turn may help us to comprehend Lebanese identity in a more meaningful
way. In any case, there are still more basic and prior questions to consider:
why is it important to speak and think meaningfully about identity, whether
personal or collective, in the first place? What is really at stake? In what does
meaningful speaking or thinking or acting, for that matter, consist? And who
decides? Can we make meaning exclusively by ourselves, with ourselves? Or
must it be done with and through others? Is all meaning equally meaningful?
All these questions are intertwined and cannot be addressed adequately here,
but they take us back somehow to the fundamental question of what it means,
really means, to be a human person. I will suggest that whereas we are able to
have genuine knowledge of personhood, the concept is ultimately indefinable;
paradoxically its incommunicable essential reality only surfaces when it is
communicated, given away, to other persons—a giving away that requires
trust, and thus vulnerability—the hallmark of genuine love and the way in
which each new human being is meant to come into the world.

I want to suggest, then, that it is precisely through this mystery of
vulnerability that every true and genuine human identity is forged—this
radical need of the other to be who I am, this desperate desire for communion
to be who we are. In using the adjectives true and genuine to qualify human
identity, I am clearly implying that false and fake identities abound. This needs
to be sorted out in the context of the questions already raised and in the light
of further questions, such as: what is it precisely that distinguishes a false or
fake identity from a true or genuine one? Is identity primarily constructed or
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discovered, or some combination of both? And what role does “imagination”
play here?* Are the false and the fake to be generally associated with
construction and imagination, meaning that the true and the genuine are to be
understood as primarily discovered? Or should we make a sharper distinction
between the imagined and the constructed—and associate the former with the
false and the fake, and the latter with the true and the genuine? Or is it the
case, conversely, that we construct false identities and imagine genuine ones,
especially if we consider more profound nuances of the terms ‘image’ and
‘imagination’ as we see, for instance, in the work of William Blake, Karl Jung,
or Martin Heidegger?® And is there ever a hard and fast distinction when it
comes to individual personal or collective personal identity, as either false and
fake or true and genuine? Is it not more generally the case that it is usually
some particular combination of both true and false, genuine and fake, and
emerges, likewise, through some combination of constructing, imagining, and
discovering? Other enigmas emerge when we introduce the question of
whether we imagine and/or construct and/or discover in isolation, or with
others, or in some inevitable combination of both. In other words, do these
dynamics differ substantially when we consider the distinction between
individual and collective identity? And if so, how and why? A plethora of
ambiguities persist in this extremely complex and ever-changing process and
cannot be captured by any sort of rule or formula no matter how sophisticated
and supple, but a few solid and sure associations seem almost undeniable.

I suggest that any true/genuine personal identity, whether individual or
collective, is first and foremost received and discovered, and only then
constructed and or imagined. This is not to mitigate the importance and value
of mental construction or imagination, but simply to prioritize and to
recognize and accept an age-old Aristotelian epistemological/ontological
principle that has withstood the test of time, namely, that there is nothing in
the mind that is not first in the senses—a principle that forever guards against
the illusory dangers of ideology. Whether we like it or not, we are embodied
beings, limited in time and space, and we can never escape, even if we want
to, the ultimate defining moment of our conception that radically defines us
and our fundamental identity as embodied beings totally related to other
embodied beings upon whom we depend for our very existence. This

2 The term is used here in the sense that Benedict Anderson used it in his acclaimed book,
Imagined Communities (1983), wherein an imagined community is a social construct; he was
primarily concerned here with analyzing nationalism.

3 Blake’s “Imagination is not a state [of existence] it is existence”, or Jung’s “images are life”
or Heidegger’s depiction of world as image, all make a strong case for identifying genuine or
true identity only with imagination, but this is a special, somewhat mystical, use of the term—
not one, incidentally, that I have any objections to per se, but which goes beyond the point |
am making here. For more on these powerful uses of the word and concept of ‘image’ and
the corresponding power of ‘imagination’, consult Ronald Schenk, Dark Light: The
Appearance of Death in Everyday Life, New York, Suny Press, 2000.
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indispensable need of the other to not only be who and what we are, but simply
to be cannot be bypassed; it begins as, and remains a physical, bodily reality,
partially captured by this solid intuition that, indeed, there is nothing in the
mind that is not first in the senses. To be sure, ancient, medieval and modern
challenges to this epistemological/ontological principle have modified and
qualified it, but none have really overturned or substantially undermined it.
One thinks of Leibniz, for instance, who famously said, “yes, it is true that
there is nothing in the mind that is not first in the senses, except, the mind
itself,” and more recently, Noam Chomsky and company, with their
important insights into linguistics, or even Aristotle’s master himself, with his
epistemology of reminiscence; but all these important qualifications, as
significant as they are, are, I propose, qualifications nonetheless.

When it comes, then, to collective identities, whether national, ethnic, or
religious, the same Aristotelian principle applies. Consider Lebanese identity.
Whatever else it may have been, is now, or will be, begins and ends with
certain human beings in a primary relation to the geographical space known
as Lebanon—the white mountain. All of the political and ideological
discussions that took place before, during, and after 1920, including the one
we are having today in 2020, a hundred years later, revolve around what
Moses identified when he said “I beg thee, [Oh God of my Fathers, of
Abraham, Isaac and Jacob] let me go over, and see that good land beyond
Jordan, that goodly mountain, [that] Lebanon” (Deuteronomy 3:25). Whether
we assent to the religious belief in a promised land that included Lebanon, the
goodly mountain, and regardless of the accuracy and/or historicity of this
passage recorded in the Hebrew Bible, the physical presence of this mountain
is at the core of what constitutes Lebanon, whether expressed in the ancient
Hebrew literature, or in the Akkadian or Sumerian literature that preceded it.
Lebanese identity begins and ends with the land—the land that we see, and
touch, and feel, and hear, taste, and delineate—analogous to how personal
identity begins in the land of the womb where touching, tasting, hearing,
seeing, and feeling limits, first begins—radically received and then
discovered, and long before any mental construction or imagination takes
place: there is nothing in the mind that is not first in the senses. Thus, when
we eventually journey into the life of the mind, it would appear that all healthy
and humane mental construction and imagination must ever remain rooted in
the basic truths experienced through the physical senses and determined by
the realities of our basic embodied biological identity. Nowhere is this more
important than in the realm of individual and collective personal identity. We
in the humanities, philosophers included, are too often much too ignorant of
the basic biology we reflect upon and, in our better moments, celebrate. Even
the historians, who usually keep the rest of the humanities rooted in reality,
“remain largely unaware and uncaring about the [biological] evolutionary

4 Not an exact quote, but faithful to the substance of his philosophical insight.
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events [and processes] of prehistory [which in some sense was the tool that
“co]-created” [the very thing, namely, the human mind, that in its turn]
created... the history on which the humanities focus.” Heidegger’s fresh
revival of the old ontological question, “why does anything exist rather than
nothing,” could be significantly complemented by another fundamental
question that emerges as the fruit of truths discovered through the efforts of
evolutionary biologists: why is it that nothing even remotely like [our species]
ever existed on this lonely planet, we call Earth, ever before?°

My insistence on stressing the importance of our biological evolutionary
past as a way of preventing any superficial body/mind dualism (there is
nothing in the mind that is not first in the senses) does not prevent us from
legitimately transcending the obvious limits of our senses, nor, in the context
of our deliberations on collective identity, does it preclude the kind of genuine
mystical or religious experience associated with passionate and honorable
feelings of patriotism. But it does force us to keep our feet on the ground when
we are tempted to mentally escape through some sort of artificially induced
LSD-like trip into the destructive lands of xenophobic nationalisms or
ideologies of ethnic, racial, or religious superiority. It” also helps to keep us
humble before the awesome diversity, complexity, and beauty of the other life
forms on our planet to which we are forever related and indebted for our
continued existence. Moreover, when our mental constructions journey too far
away from the natural borders of our embodied identity, we lose sight of our
ultimate relatedness to and need of the significant other human being—

5 Edward O. Wilson, The Origins of Creativity, New York, Liveright Publishing Corporation,
2017, pp. 190-91. [my modifications]. Though I largely agree with the main argument in
Wilson’s remarkable little book, my qualifications stem from what I see as a weakness in his
work, namely, his uncritical use of the principle of Natural Selection to fully explain all the
complexity of “our” evolutionary history. As a necessary corrective to Wilson’s work,
Etienne Gilson’s From Aristotle to Darwin and Back Again: A Journey in Species, Evolution,
and Final Causality, in addition, especially, to the brilliant work of the Swiss biologist,
Adolph Portmann (1897-1982), looms large indeed. At any rate, the lack of legitimate insight
into the biological details of evolutionary history on the part of many of us who work in the
Humanities, promises to be rectified by what is known today as “Big History”—a relatively
new and challenging field that demands multi-disciplinary expertise, which, given the level
of specialization in all fields of knowledge today, cannot be undertaken by any one person,
no matter how educated and/or brilliant.

¢Tbid., p. 197. This point carries so much more weight coming from a biologist such as Wilson,
who is acutely aware of how much we have in common with other species. In spite of the
common DNA, Wilson makes the indisputable point over and over: “The Humanities arose
from symbolic language, a capacity that singly and dramatically distinguishes our species
from all others.”
The antecedent of the pronoun here refers to the mind/body unity I have been trying to
describe. The balance is difficult to achieve: the physical senses keep us earth-bound, “flesh-
bound” to borrow a phrase from the poets, but our mind/spirit wants desperately to soar
unbound towards the heavens. The great poet, Gerard Manley Hopkins, captures the mystery
of this paradox marvelously in his poem, “The Caged Skylark™, and gives precise expression
to the balance I am advocating and trying to describe here.
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another lurking danger that can cause us to lose our balance and our sanity--
and yet another existential threat that applies to both individual and collective
identity.®

The white mountain, Lebanon, got its name from those who traversed the
Great Sea’ to the west, and crossed the semi-desert regions to the east—
helping them to get their bearings so to speak—a natural set, morphologically
speaking, of two similar rugged mountain ranges running north and south.
These ranges eventually levelled out in all four directions, with the eastern
slopes of the range nearest to the sea melting into the western slopes of the
parallel range to its east to create a tremendously fertile valley in between that
would one day feed the Roman army, and host Rome’s most glorious religious
temples. Wild rivers off the western slope of the western range dramatically
created steep canyons and valleys that naturally defined the borders of what
(much earlier than Roman glory emerged) had become distinct Phoenician
port civilizations. For geographers interested in the morphological study of
cultural landscapes,' the white mountain, and all that it entails and implies
historically and culturally, is ideal for investigating how cultural landscapes
have been molded and fashioned by physical ones. Here again we find the
Aristotelian principle at work: cultural landscapes are first determined by
physical landscapes, not the other way around; we are rooted in the earth, and
not just earth in the abstract—that is impossible due to our specifically
embodied biological nature—but in a particular piece of the earth, a specific
land, a specific place, a specific womb. And so when Bulus Nujaym took
advantage of the Young Turk revolution in 1908 and published in the same
year his famous book, La Question du Liban, he was right to draw upon the
work of the French geographer Jacque Elisée Reclus (1830-1905) to support
his claim that Lebanon’s ethnic and historical stage was set first and foremost
by geographical facts. Regrettably, however, he seems not to have appreciated
what was most valuable in Reclus’ impressive and massive scholarly output,
namely, the reconciliation he achieved, by referring to the various stages in
man’s relationship to the land, between geographical “determinism and free

8 It is perhaps obvious at this point, that my interest in biology, like Aristotle’s, will inspire a
species of naturalism in the way I approach politics, also like Aristotle’s. However, I do not
think I fall into, nor do I think Aristotle does, any kind of naturalistic fallacy. I cannot address
this here. For a comprehensive defensive of Aristotle on this point see Andres Rosler,
Political Authority in Aristotle, Oxford, Oxford Scholarship Online, 2005.

% In the Introduction (xxiii) to his masterpiece, The Great Sea (Oxford, Oxford University Press,
2011), David Abulafia subtitles it A Sea with Many Names and goes on to write, “[k]nown in
English and the Roman languages as the sea ‘between the lands’, the Mediterranean Sea goes
and has gone by many names: ‘Our Sea’ for the Romans, the ‘White Sea’ (Akdeniz) for the
Turks, the ‘Great Sea’ (Yam gadol) for the Jews, the ‘Middle Sea (Mittelmeer) for the
Germans, and more doubtfully the ‘Great Green’ of the ancient Egyptians.” I have chosen to
call it the ‘Great Sea’ due to the markedly Abrahamic angle of this present paper.

10 See the work here of Carl Sauer.
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will.”!! The geographer, argues Reclus, cognizant of the dynamic character of
space and time, must ask philosophical questions related to the moral virtue
of Justice, such as, what do human beings really owe to their surroundings;
what do they owe to the original spaces and places of their ancestors; what do
they owe to the natural inborn instincts of race; what do they owe to the call
or challenge to blend with alien races and with the unfamiliar traditions these
other races inevitably bring with them?!?

Profoundly influenced by the deep and wide learning of Father Henri
Lammens, the Flemish Jesuit who spent his life in Lebanon practically
obsessed with the question of the relation between Phoenician, Syrian, and
Lebanese identity in the context of language, land, and history, Nujaym
created an appealing but flawed!® narrative that virtually all Maronite
intellectuals after him would repeat, refine, adjust, and ultimately present to
the French at the 1919 Peace Conference in Versailles as an argument for Le
Grand Liban. At the center of this argument was the ideology of
‘Phoenicianism’—a creatively constructed and sophisticated myth that
successfully fulfilled all the major requirements demanded by modern
nationalistic (and thus ideological) movements. The French embraced the
argument because France’s relationship to Lebanon, unlike its relationship to
its other colonial territories in North Africa and elsewhere, was unique. For
them, Lebanon, with its Maronite Catholic presence, rooted in a ‘civilizing
Phoenician’ land that was the “teacher of Rome and the mother of Greece”,'*
was part and parcel, they thought, of their very own heritage; they bought the
argument because, via the French Jesuit presence in Syria beginning in 1831
and especially with the establishment of Saint Joseph University in Beirut in
1875, they had helped to create it.'"> To be sure, different groups used the
ideology for different, sometimes overlapping, reasons,'® whether political,
economic, or religious, and by no means were the motivations always
malevolent, but at the end of the day ‘Phoenicianism’ could not endure

11 See the excellent short article by Marvin W. Miksell, “Observations on the Writings of Elisée
Reclus” in the Journal Geography, November 1959:44(4), pp. 221-26, especially p. 224.

12 Ibid., p. 224.

13 For a more sympathetic reading of the life and work of Fr. Henri Lammens see Frank
Salameh’s “A Man for Others: The Life and Times of Lebanese Jesuit Henri Lammens (1862-
1937)” in The Journal of the Middle East and Africa, 2018:9(2). Lammens was a young
Flemish boy of 15 when he joined the Jesuits in Lebanon, where he spent his life; one can
imagine that Lammens’s ‘identity’ was as much Lebanese as it was Flemish, especially given
his mastery of the languages and his passionate search for cultural, historical, and ethnic
connections among the Phoenicians, Syrians, and Lebanese. Salameh’s article is available on-
line.

14 Miksell, p. 181.

15 T am not claiming that the premises of this argument were totally false, there were elements
of truth in the premises, but they were half-truths in a sense.

16 See the excellent study of Asher Kaufman, “The Formation of an Identity in Lebanon” in the
Journal, Middle Eastern Studies, January, 2001:37(1), pp. 173-94.
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because it was a mental construction not fully rooted in those fundamental
biological and geographical realities that guide our ideas away from illusion
and ground them in those durable and stable truths that first come to our minds
through our physical senses. In other words, all ideology is dangerous because
it is dualistic and therefore partially illusory, especially those ideologies that
surface in the quest for individual and/or collective, national, personal
identity, whether Phoenicianism, Arab nationalism, or any other ideology.

I cannot properly address in this brief essay the many significant
developments since that fateful day of September 1%, 1920'7 except to say that,
as I see it, there were three pivotal points in the history of modern Lebanon
over the last 100 years that have given rise to what we could perhaps call three
distinct Lebanese republics, each with its own dominant, but by no means
monolithic, collective identities: 1920, 1943, and 1990—each stage having its
own strengths and weaknesses, its own hopes and illusions, and its own
blessings and curses. The better these stages and their corresponding
collective identities are comprehended, appreciated, and critiqued, the better
are our chances of ‘constituting’, to use the term from the title of this
conference, a more real, enduring, and healthy collective Lebanese identity.
Perhaps we are ready now in 2020 to begin articulating and thus constituting
(in a non-ideological way) what the collective identity of Lebanon’s 4%
Republic is or ought to be. In light of the October 17" 2019 social revolution,
this seems to be a natural work to be undertaken at this time, and it ought to
begin with first stating what Lebanese identity ought not to be: it cannot be
ideological; it cannot be reduced to one religious tradition; it cannot reject
authentically religious values; it cannot reject a healthy secularity. These, to
me, are crucial. As for articulating what it is or ought to be, the notion of the
common good must be a guiding principle, and not just the common good of
Lebanon, but of the region as well, in the context of what we might call a
philosophy of ‘Planethood’. This presupposes rigorous multidisciplinary
work, taking the lead from research in the areas of physical, cultural, and
philosophical anthropology. The philosophy of Personalism, especially, ought
to play a major role in the project of constituting a Lebanese identity that is
first and foremost a human identity. Reflection on what it means to be a human
being, to have dignity, to be a person, must all come before considering what
it means to be a Lebanese person, a Lebanese human being. John Paul 11, who
loved and wrote often about, Lebanon and the particular richness of Lebanese
culture and history, once famously said, “there is only one culture, the culture
of man.” This does not undermine the necessity and beauty of diverse

17 In the context of the history of Lebanon since the 7™ century, I explore these last hundred
years more broadly in my paper “More than a Country? Existential Reflections on the History
of Political Society in Lebanon,” given at an International Workshop in Beirut at the Orient
Institute, October 15-16, titled The ‘state’ of Lebanon: Concepts of Political Order in Crisis?
(Publication pending).
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cultures, but is the necessary guarantor of that complementary diversity—a
diversity which is in the very DNA of Lebanon and Lebanese identity and a
world treasure that must never be lost.
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Philip Hitti, A Historian from Lebanon

Hayat El Eid Bualuan
hb19@aub.edu.lb

Philip Hitti was born in 1886. He taught at the AUB, Columbia University
and Harvard University and was later offered a chair at Princeton University.
There, Hitti became a professor of Semitic languages and literature and
chairman of Oriental languages. At Princeton, Hitti was instrumental in
developing a pioneer academic program in Middle Eastern and Islamic Studies
before he retired in 1954. Hitti served as advisor to the Arab delegation at the
1945 San Francisco Conference which established the United Nations. He was
honored by various universities and governments: by Princeton University,
the Lebanese government and Syrian government. He died in 1978.

Hitti wrote History of Syria and History of the Arabs considering language
and culture a basis for their historical unity. After long experience in historical
writing, he looked at his small country, not to see it as part of Syria, but as a
country possessing a distinct historical personality. This was revealed clearly
in his book Lebanon in History from the Earliest Times to the Present, which
this study will focus on.

Hitti related the history of Lebanon from ancient times, going through the
different civilizations that Lebanon has encountered throughout the ages from
prehistory to ancient Semitic times, to the Greco Roman period, to the Arab
period and Ottoman and European times. This left Lebanon with traces of
different civilizations and the Lebanese the heirs to all ages.

He says: “Clearly Lebanon can vie with any other land of comparable size
not only in the volume of events enacted on its stage, but in their
meaningfulness in terms of world values and importance. It is one of those
lands that could be described as microscopic in size but macrocosmic in
influence. Its history is indeed the history of a considerable part of the history
of our civilized world.”!

While focusing on Lebanon during the Ottoman period, the French
Mandate and the various developments in the 19" and 20" centuries, this paper
discusses Philip Hitti as a narrator with unique characteristics and originality
in his way of presenting the events and as an analytical historian who reflected,
related and analyzed, trying constantly to find further dimensions and
interpretations to the various events.

Lebanon for Hitti is an entity, a reality and a place of encounter. His book,
Lebanon in History, in fact, constitutes a testimony illustrating the birth and
development of Lebanese historical identity and its continuation since ancient
times.

! Philip Hitti, Lebanon in History from the Earliest Times to the Present, London, Macmillan
and Co LTD, 1962, pp. 4-5.
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HITTI AS A NARRATOR

Hitti’s Lebanon in History is a tightly knit and well documented narration
in which he provides details, mentioning the sources that he quotes, placing
the events in their geographical contexts while focusing on historical and
cultural aspects to provide the readers with a detailed picture of the events and
their circumstances at the same time. What distinguishes Hitti as a narrator is
the flavor he bestows on the events where his persona shines through, making
the details lively and meaningful instead of dull and repetitive.

It is this picture of Lebanon that Hitti describes, from ancient times till the
20™ century. As he mentions, Lebanon passed through many ordeals, but was
constantly able to move on as a bearer of the torch of civilization and culture.
This is how Hitti reaches the 16" century, when the Ottomans under Sultan
Selim invaded the area. He writes “The Ottoman Sultan entered Aleppo
triumphantly. Its people welcomed him as a deliverer from Mamluk
oppression. There he found in the citadel treasures estimated by millions of
dinars which the Mamluk and his officials had cashed. About the middle of
October Selim pushed to Damascus where he was received with open arms. ..
Thus did Syria and with it Lebanon pass peacefully into the Ottoman fold
where they were to remain for the next four centuries” Hitti continues to relate
the events. Turning to Lebanon he states: “It was Banu Maan under Fakhr el
Din who were able to gain the confidence of Sultan Selim to become sultan of
the mountain keeping the lords of the mountains in their fiefs”.?

Hitti goes into detail giving an ample picture of the origins of the two
contesting parties then, the Buhturs and the Maan. He mentions how Ottoman
rule in Lebanon was less direct than in Syria, and coming again to Fakhr el
Din al Maani, he writes: “Prosperity and security encouraged migration into
the area from neighboring states as the Jumbalat from Aleppo. A liberal and
tolerant policy attracted Maronite from Northern Lebanon to South Lebanon,
hitherto exclusively Druze territory... for the first time those two leading
communities, Christians and Druzes, came into close contact, lived amicably
together ...”. Hitti continues: “Fakhr el Din pointed out to the Lebanese their
destiny... His life stands between Lebanon past and Lebanon present”. Hitti
is not only hinting at an important episode in Lebanese history and the two
basic communities that are a milestone in the history of Lebanon, but he is at
the same time giving his opinion on the rule of Fakhr el Din and its uniqueness.
He is the narrator who relates the events in detail while at the same time
revealing a personality that shines through from among the details, not only
to inform, but also to convey those details on a meaningful background.

Hitti describes Lebanon under the Ottomans, hinting at the problems that
were created then and would continue to affect the setup of Lebanon
politically and socially. He states: “In addition to subjugation as a basis of

2 Ibid., p. 357.
3 Ibid., p. 3.
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classification there was religious affiliation. From time unrecorded Near
Eastern society was stratified in terms of belief rather than race. This led to
the recognition of two existing types of nationality, one representing loyalty
to one’s religious denomination another to the government. Each of these
religious grouping of the Empire was termed millet... This amounted to a
provision for a minor government within the larger government.... The
situation, however, became further complicated by the fact that ...nation in the
religious sense was international, aligning Maronites and Catholics with
France, Greek Orthodox with Russia and the future Protestants with Great
Britain”.*

Hitti is here drawing attention to a core problem that was created then and
would continue to undermine stability in Lebanon. He made the following
reflection at the beginning of his book: “If it is true that a knowledge of the
past is indispensable for understanding the present, it must be equally true that
first-hand acquaintance with the present is necessary for full appreciation of
the past.””

The present and the past are linked together, which makes Hitti aware of
the importance of events as they occur while constantly observing so as to
relate, to understand and to conclude. Hitti is the narrator who informs and the
historian who draws attention to the major events, arouses the readers to
reflect and place those happenings and facts in their wider context to see the
connection between the past the present and the future. Hitti’s purpose is to
survey, to comprehend, and to warn at the same time.

HITTI AS AN ANALYTICAL HISTORIAN

Hitti’s work reflects a wide spectrum of systematic concerns with the
theory and practice of history. It answers questions concerning historical
knowledge: what it is, how it occurs and what purpose it serves. As stated
before, he relates the events, but he equally analyses and reflects on their
causes and consequences, thus revealing a certain conception of the purpose
of history, mainly to inform, to enlighten, to warn and to edify. Its purpose is
to acquire what Tarif Khalidi describes as Hikma — wisdom.®

Hitti concentrates on the innovations at the end of the 18" century and in
the nineteenth century - in industry and agriculture, the new methods of
transportation, the spread of education and the urge for a higher standard of
living. It is thus that social and political changes entered Lebanon, as he adds:
“with the tidal wave of new ideas from the West, a third myth of life emerged
in Lebanon, one that is neither old nor new, but a combination of the two...

4Ibid., p. 362.

3 Ibid., p. vii.

6 On history and Hikma, see Tarif Khallidi, Arabic Historical Thought in the Classical Period,
Cambridge, University Press, 1994, pp. 131-76.
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the harmonization between the old and the new presented less difficulties than
in other Arab lands”.’

Lebanon is unique then and special in its setup, its openness to innovations
and its readiness to absorb, adapt and take the lead in the area.

Hitti goes into detail in relating the intellectual activity around Bashir II
and the scholars who surrounded him. He states: “The institutions and men
cited in the last chapter were not the only agencies which made Lebanon of
the 19" century so different from the Lebanon of the 18%. They, however,
created the spiritual climate necessary for the other sources to cooperate”. He
goes on: “When a dynamic culture collides with a static one, it breaks into
various strands, each penetrating in its own way and facilitating the admission
of the other. In all cases economic penetration into an alien society moves
faster and goes further than societal penetration. It seems less intrusive and
feels less painful because not so much emotion is involved in the
penetration™.

The readers are provided here with material to reflect on the past. In
describing the difference between the facility of economic penetration as
compared to the difficulty of social penetration, Hitti is drawing attention to
the reluctance of Middle Eastern societies to adapt easily to Western customs
and ideas. In this, Lebanon stands unique in the area for to such stimuli of
progress emanating from the West, it responded more spontaneously and more
whole heartedly than any of its neighbors. The Lebanese people, not satisfied
with having the West come to it, strove to go to the West. He adds: “Proximity
to the sea, preponderance of the Christian element in the population and
Western orientation since Phoenician days, through the Roman, Byzantine
period down to the days of Fakhr el Din and Bashir had conditioned Lebanon
rendering it more receptive to the flow of new fertilizing ideas and more
hospitable to European cultural influences. Lebanon developed into a center
of radiation and has been called Bilad al Ishaa - country of radiation.”

Hitti is inviting the Lebanese to think of their past and consequently to be
aware of their true identity and mission in the world - Lebanon was and should
remain a unique place of encounter between East and West, a reservoir of
civilization and a place of liberty and freedom.

Hitti’s historical thought culminates in his description of Greater Lebanon.
He delves into the mandate, the innovations that the French introduced,
Lebanon’s struggle for independence and the state of Lebanon. The focus here
will be on the period of the three presidents, Bishara al Khoury (1943-1952),
Camille Shamoun (1852-1958) and Fuad Shihab (1958-1960). Hitti touches
upon questions of power, how it is acquired, how it is maintained and how it
is lost.

7 Hitti, p. 473.
8 Ibid., p. 470.
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Hitti starts with the proclamation of Greater Lebanon in 1920 and the
provisional constitution promulgated then to determine Lebanon’s frontiers
and moves on to 1926, when the state of Lebanon was proclaimed a republic.
He describes the flag and the constitution and exclaims that this was one of
the earliest republics in that part of the world.

Hitti, the analytical historian that we encounter here, is amply revealed as
he not only relates, but also explains, comments and draws conclusions. This
is clearly and obviously manifested when he reaches 1946 and the evacuation
of French troops from Lebanon, where he exclaims: “The infant Lebanese
republic embarked upon the career of independence and sovereignty beset
with knotty problems, political, economic, and social, inherent in its
geography, inherited from its history and resultant from the heterogeneous
ethnic and religious composition of its population. In the first dozen years of
its existence, it travelled quite a distance towards the solving of its political
problems, much further towards achieving economic prosperity, but has
lagged behind in the field of social progress. Nor has it yet inculcated in its
citizenship that measure of loyalty which transcends the narrow provincial and
sectarian one.™

This statement reveals Hitti the historian who, in spite of his admiration of
Lebanon’s uniqueness, is aware of the virus that was and still is destroying
Lebanon’s sense of nationhood, hampering its progress and obstructing its
mission in the modern world. As stated before, past, present and future are
related. Knowing the problems of the past helps in understanding the present,
and looking at the present illuminates the past and makes it clearer. Hitti is
writing to instruct and lead people to learn from the past. He, at the same time,
seems to be aware that Lebanon is moving towards a state where the past with
all its problems will be regretted and appreciated.

When Hitti moves on to describe the presidents of the infant republic of
Lebanon, al Khoury, Shamoun, and Shihab, he goes into detail in his
description of al Khoury, who succumbed to self-perpetuation, favoritism and
nepotism. This led to rebellion and consequently to his resignation.

Hitti comments: ‘“Nepotism is deeply entrenched in Near Eastern high
places, where loyalty to family and other relatives persists as relics of the
ancient tribal solidarity. Corruption is likewise endemic in a society where
government by person rather than by law has been traditional and where
courtesy and being a good fellow rank unduly high in value”.!

Hitti draws a panorama of Near Eastern society in general and Lebanon in
particular.... He criticizes the tribal mentality that pertained and still persists
in spite of the innovations of the modern age. He accuses the society of a lack
of civic education and respect for the law, the two crucial qualities in society
whose lack were and will continue to undermine Lebanese stability. Hitti

9 Ibid., p. 497.
19 Thid., p. 506.
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seems aware of this danger, which will be one of the main factors in the
deterioration of the country.

Camille Shamoun was elected after a civilian uprising against al Khoury,
which according to Hitti was “a bloodless civilian uprising which within a
constitutional framework overturned an entire regime and through democratic
processes replaced it by another is perhaps unique in the political experience
of the contemporary Near East™.!!

Hitti again mentions the uniqueness of Lebanon as a haven for democracy
and its openness to the outside world. He is aware of the dangers embodied in
its system, but still remains conscious of its special status in the area as a haven
for democracy and freedom of thought.

Shamoun’s regime faced many problems. Shamoun failed to introduce the
necessary reforms, which made his regime sterile and not better than its
predecessor. Added to this was the emergence of Jamal Abd al Nasser and
what it entailed in relation to the ideal of Arab Nationalism. This disrupted the
country and split it into factions, engendering the sectarian civil war which
spread throughout Lebanon.

It was the military coup in Iraq in 1958 which prompted Shamoun to appeal
to the US, Hitti comments “to maintain sovereignty of the country”.!?

Throughout the detailed narration Hitti adopts a reflective and sad tone...
he seems to be aware of the problems facing the infant republic, sectarian and
others, and is trying to draw attention to the dangers and consequences. When
he describes al Khoury’s and Shamoun’s rule, he focusses on their rise and
loss of power, giving causes and consequences to enable those who come after
to profit from the lessons of the past.

Hitti ends with the election of Fuad Shihab and the end of civil sectarian
disturbances. The marines withdrew and a new motto was adopted. No victor.
No vanquished."

Hitti seems relieved when he states: “Thus did Lebanon survive the worst
crisis in its history as an independent republic, avoid the dictatorship almost
inevitable after such suicidal conflicts and pursue its path of individual
initiative and free enterprise. In this it justified its position as a distinct entity
with a personality of its own - a feature that has characterized it in varying
degrees throughout the ages”.!*

The progress that Lebanon achieved was not of only a temporary value or
aregional significance, but a contribution towards the problems of reconciling
Near Eastern and Western European ways of life including, as Hitti says, “co-

1bid., p. 507.

12 Ibid., p. 508.

13 On the period of Shamoun and Shihab and the interference of Syria and Nasser’s attitude, see
Hitti, “Foreign Reports Bulletin, Evaluation and Interview,” in Philip Hitti Collection, Beirut,
1960.

14 Hitti, Lebanon, p. 508.
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existence between modern Islam and Christianity”. He adds: “Lebanon’s
project may well become a pilot project. The bridges it constructs may set the
pattern for other crossings.”'

CONCLUSION

In his book, Arabic Historical Thought in the Classical Period, Khalidi
states: “Historians may be informative in either of two ways, for what they
may or may not tell us about the past, or for what they tell us about thinking
about the past”.!®

Hitti in his history informed us about the past, but at the same time led us,
through his narratives, to think about the events and reflect on their causes and
consequences. This concept of history as a lived experience was clearly shown
in his description of the personalities involved, their actions and interaction
whether on a local level or on a foreign level.

Lebanon was described as having resources denied to others, supporting
commerce, industry, travel, exchange and enjoyment of each other’s goods
and demonstrating the just and proper arrangements of the created world
culture. Likewise this culture was seen to have passed from nation to nation
until the arts and sciences of the nations converged from centers of the world
and made Lebanon a reservoir of civilization.

History for Hitti is not solely to entertain and remind people of their
ancestry. It also serves to reform kingdoms while enriching the mind with
experience. It is useful for kings to learn proper conduct of government.

Lebanese history is full of tension between various ethnic and sectarian
groups, and power rivalries among the different sects. Hitti related the events
as they occurred, commenting and warning at the same time. It is here that his
narrative demands thinking about the past and drawing lessons to learn and be
advised.

He brings events to life and in their context, explains the different stages
in Lebanese history, focusses on those who assumed power one after the other
and their rise and decline.

The experiences that Lebanon has passed through in its history constitute
lessons to understand the events in their different dimensions. Hitti drew a
panorama where he exposed causes of greatness and causes of decline,
arousing people to think of the uniqueness of Lebanon and the factors that
were and are still leading to decline....

15 Hitti, Lebanon, p. 508.
16 Khalidi, p. xi.
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Negotiating Armenian Identity in the
Traditional Lebanese Armenian Media
(1953-1975)

Antranik Dakessian
adakessian@haigazian.edu.lb

The paper examines the role the conventional Lebanese Armenian party
newspapers, namely Aztag, Ararad and Zartonk,' played in situating the
Lebanese Armenian community in the local polity, providing opinions,
orienting the community members and negotiating their identity in the
Lebanese context.

In a previous study,’ this author examined how Lebanese Martyrs and
Independence Days were reflected in the Lebanese Armenian media in the
early days of Armenian settlement in Lebanon. The paper argued that the
issues raised in articles dedicated to the said events evolved in response to
shifting predicaments, concerns and challenges the newly-arrived refugees
faced while reconstructing their identity, restructuring their community life,
interacting with the indigenous population, networking with the refugee
masses and connecting both with the host land and the homeland.
Furthermore, the paper underlined that these newspapers a) diluted the alien
feeling of the refugee Armenians, encouraged and fueled their interaction with
the natives and helped them navigate successfully in the warm waters of
Lebanese and Armenian routines, b) avoided isolation from the new milieu
and detachment from their traditional environment, c¢) differentiated the native
Sunnites from the Turkish Sunnites, while upholding antagonistic views
towards the latter, d) fit into the new conditions, yet preserved a strong feeling
towards their national cause, the fatherland and the dream of return. The paper,
however, pointed out the duality and inconsistency in the discourse of these
articles and noted that these newspapers marketed their party agendas,
reflected partisan ideologies and conflicts regarding Soviet Armenia, the local
French Mandatory establishment, the Lebanese state apparatus and diverse
aspects of Lebanese domestic politics. The paper concluded that the stories of
Lebanese Martyrs and Independence Days in the said newspapers influenced
the opinions of the disoriented Armenian refugees, redefined their national
prospects, and shaped their attitudes and behavior vis-a-vis Lebanon.

! Zartonk, the official newspaper of the Armenian Democratic Liberal Party (Ramgavar) and
Ararad (of the Social Democrat Henchag Party) were launched on September 26 and
November 7, 1937 respectively. Punig, on the other hand, was first published in 1924 and
was renamed Aztag on March 5, 1927, and later on became the mouthpiece of the Armenian
Revolutionary Federation (Tashnag Party).

2 Antranik Dakessian, “Socializing the Incoming Armenian refugees: The Lebanese Armenian
Media Between 1927 and 1952” in Armenians of Lebanon (II) Proceedings of the Conference
(14-16 May 2014), Antranik Dakessian ed., HU Press, Beirut, 2017, pp. 63-91.
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Eventually, they became a basic tool of socialization for these incoming
masses.

The current paper focuses on the same newspapers but covers the period
between 1953 and 1975. The change in the title reflects the shifting role of the
Armenian media, due to the change in the conditions and context of the
Lebanese Armenians, who had already stepped into a new phase of developing
their community life and networks with the Armenian Diaspora and Soviet
Armenia in the environment of post-independent Lebanon. Indeed, due to
certain domestic (Lebanese) and national (Armenian) variables the Lebanese
Armenians were challenged to further reshape and readjust their identities as
well as situate themselves in the context of post-independent Lebanon. This
paper examines, therefore, the messages these newspapers communicated
between 1953 and 1975. It argues that in reflecting on Lebanese Martyrs and
Independence Days, these newspapers a) sent messages to both the state
establishment and their readers, b) raised a broad range of issues, c) reflected
partisan ideology and contestations, d) mediated the integration of Lebanese
Armenians into Lebanese consociational politics, e) initiated a new process of
balancing and commitment between homeland and host land, and f)
familiarized and engaged readers with the ins and outs of Lebanese politics.
In other words, they continued shaping the views of their own Armenian
public, redefining their national prospects and setting guidelines to their
attitudes and behavior vis-a-vis Lebanon and interaction with Lebanese and
regional politics. Eventually, the newspapers became agents that situated the
community in the post-independence period of Lebanon during the Cold War,
the Arab-Israeli conflict and the Lebanese intercommunal power sharing
disagreements.

METHODOLOGY, DATA AND OBSERVATIONS
Methodology
The study is based on data collected from stories® dedicated to two
Lebanese dates: May 6 and November 22. These dates are close to April 24
(the traditional day of commemorating the Armenian Genocide) and
November 29 (the traditional day of celebrating the Sovietization of
Armenia).* The study surveyed whatever was published in the said
newspapers between May 1 and 10, as well as between November 19 and 29.
The selection of these two dates is due to the fact that these official holidays
directly involved all the communities, and were acknowledged by all the

3 In this context, “a story” is anything that is put within a separate box. It could be a picture, an
advertisement concerning the official or party celebration, correspondence or an editorial, an
article by an Armenian, or a translation from a local newspaper on the occasion.

“ These newspapers had evolving and nuanced definitions and phraseology on the Sovietization
of Armenia. In certain instances, Ararad would equalize Sovietization with the proclamation
of the independence of Lebanon, while Zartonk would consider it the birthdate of Armenia.
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Lebanese. Furthermore, they were echoed in the Lebanese Armenian media
like no other Lebanese official holiday. Indeed, one can come across several
stories on the Lebanese Martyrs and Independence Days in the said media but
hardly anything related to Mar Maroun or the Hijri New Year, for instance.

Data and observations

Between 1953 and 1975, Ararad published at least 81 stories (3.5/year)
concerning Martyrs Day and more than 137 stories (6.9/year) on
Independence Day. Aztag published at least 99 stories (4.5/year) and more
than 147 stories (7/year) respectively, while Zartonk published at least 50
stories (2.2/year) and more than 95 stories (4.3/year).

Generally, the era of President Fouad Shihab was the time when the highest
number of stories were published in the three newspapers, as they regularly
published the independence speech of the president almost fully and headlined
some of his basic messages, like national unity, safeguarding state borders and
independence, consolidating peace and consensus, or, that having restored
peace it was time for Lebanon and the Lebanese to embark on social
resurrection based on justice and pride. Besides, as of the early to mid-60s
photos were used more often. Usually these were photos of the President of
the Republic or an impressive military parade. It is worth mentioning as well,
that phrases of Armenian thankfulness,’ which recurred almost yearly until the
mid-1960s, fall out of usage and the image of the “Lebanese” as a united
society is disseminated.®

Number of stories published in Ararad, Aztag and Zartonk
between 1952 and 1975

Name of the | # of stories on | # of stories on | Total
newspaper Martyrs Day Independence Day
Ararad 81 137 218
Aztag 99 147 246
Zartonk 50 95 145

Reading through the stories published in the said newspapers one
concludes that during the said period they a) stressed the close relations
between the Armenians and the Arabs, b) highlighted domestic politics and
foreign policy, and c) propagated their own party agendas. The discourse,
however, concerning these three axes underwent significant changes in line
with new developments and impacting factors.

3 Thankfulness that the Armenians came as refugees but, due to Arab hospitality, good will and
freedom, they were able to prosper and that they bowed their heads for the martyrs of a
country that hosted them in hard times.

¢ Indeed, the phrase “we the Lebanese Armenians” is replaced by a simple “we” or “our
country” by both Aztag and Zartonk.
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A CHRONOLOGY OF EVENTS

The period between 1953 and 1975 witnessed significant international
upheavals, political shifts and regional wars, like the Cold War and neutrality,
the Korean and Vietnamese wars, the attack on the Suez Canal, the Arab-
Israeli wars of 1967 and 1973, etc. On the domestic scene it witnessed several
brutal and rigged parliamentary elections, four presidential elections, the 1958
civil unrest, several cabinet deadlocks, the late 1960s student demonstrations
and social unrest, the Palestinian-Lebanese clashes of the early 1970s and
various Israeli strikes, the beginning of the 15-year-long Lebanese suicidal
tragedy and, not to sound too negative, the institutionalization of the state
during President Shihab’s era, the prosperity and abundance of the 1960s and
early 1970s and, of course, the transformation of Lebanon and thus its labeling
as the Switzerland of the Middle East.

On the Armenian scene the era witnessed, to mention a few events, the
Church crisis of 1956, the fratricide of 1958, the introduction of Soviet
Armenia into the Lebanese Armenian scene, and the transformation of the
Lebanese Armenian space into the capital of the Armenian Diaspora.
However, not all of these events coincided with the dates I have reviewed.
Accordingly, not all these events are directly reflected in the articles published
during the said dates. Having said that, the editorials written on the occasion
of Independence or Martyrs Days seem to be partly inspired by and indirectly
resonate with those developments.

CONTENT ANALYSIS OF ARARAD DAILY

Ararad consistently provided evidence of the close relations between the
Armenians and the Arabs,” which date back to the 7" century and involve
history, trade, geography and language. The newspaper noted that Arabs and
Armenians shared the same grievance of Turkish barbarism and oppression,
both struggled for freedom and independence, and both were against racial
supremacy, neocolonialism and militarism. In several stories a parallel is
drawn between not only the gallows of May 6 and the Armenian Genocide but
also the extermination of both nations as the Mount Lebanon lost one-third of
its population in the famine imposed on the population by Turkish blockades.
The newspaper argued that this similarity was projected onto modern times
too. To be sure, Armenians always stood with the genuine and decent Arabs,
supported the Arab causes of liberation and those of the Palestinians, and were
against Zionism, which tried to divide Arab unity and sow Lebanese
intercommunal disagreements. The newspaper noted that the secret of this
extended cooperation and fraternity was enrooted in the fact that both states
were peace- and freedom-loving nations, both nurtured and developed their
cultures rather than foreign cultures and both were against western

7 The newspaper uses the words Lebanese and Arabs interchangeably. In certain cases the word
Arabs covers the entire Arab region.
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imperialism. It concluded that those who were enemies of the Arab nations’
independence could not be friends with the Armenian nation.

Concerning domestic politics and foreign policy, Ararad promoted and
highlighted its socialist agenda, likened the local Armenian political effort to
that of the local leftist forces,® introduced the Soviet Union® as the champion
of social justice and highlighted the latter’s supportive role in the Arab and
Palestinian Cause. The newspaper defended the non-alliance option and
Lebanon’s sovereignty against post-independence foreign political and
economic interference in the region. It called for tolerance and warned that a
danger faced by a portion of the Lebanese population was a menace for the
whole Lebanese nation. Ararad called for prioritizing and embarking on a
non-confessional policy, a unified nation and a single fatherland concept
rather than diverse denominations, and urged the resolving of domestic
conflicts through dialogue.'® Finally, it forecast that Lebanon was on its way
to becoming the Switzerland of the Middle East.

As of the early 1960s the newspaper became further engaged in Lebanese
state affairs. Ararad was hopeful that in contrast to President Shamoun’s era
president Shihab’s would bring justice and address previous injustices
concerning Armenian representation in the parliament and the Armenian
Church. It discussed the reasons for the delay in the formation of the cabinet
and the Cairo agreement; it was optimistic on the prospects of a tourism
industry, praised president Helou’s economic legacy, analyzed the status of
the harbor and the export-import trade balance as well as social conditions,
Beirut public gardens, public utilities etc. Likewise, the newspaper raised
social concerns, campaigned for social security, free healthcare and education
for all, and stressed the need to address workers’ needs, adjust the taxing
system’s inequality, and devise an import and export policy that prioritized
local interests as well as the interests of the majority. Thus, as the mouthpiece
of the Henchag Party, the paper was a fervent opponent of political feudalism
and allied with the Lebanese leftist forces.

This unprecedented involvement in local politics was further deepened in
the aftermath of the crisis periods of 1958, the late 1960s and the early events
of 1975, as the newspaper engaged in an extensive discussion concerning how
to address and avoid the repetition of past mistakes. It also analysed the
constitution, which had thwarted the transformation of the Lebanese into a
nation and instead made every community consider itself a separate nation and
its residential territory its fatherland.

8 As of the early 1960s Ararad gave more coverage to May 1 events.

® Through articles translated from Russian or authored by Soviets. Furthermore it highlighted
Soviet Armenian — Egyptian cooperation.

10 The paper called for the Lebanese antagonists to make Lebanon a place of growth and
development rather than a circus of domestic disagreements.
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Ararad promoting Arab-Armenian workers’ solidarity (April 30, 1969) and
Arab-Armenian fraternity (November 23, 1973)

Henchag Armenian agenda teachings: Ararad was keen to educate its
readers that freedom of nations was not a blessing from the sky. Rather, one
had to struggle and make continuous sacrifices for it (as the Lebanese did both
against the Ottoman Turks and French mandatory rule). It underlined that by
adopting the Armenians Lebanon had struck an alliance with Armenia. Ararad
shifted its discourse from Armenians being thankful to Arab hospitality and
bowing their heads to the martyrs, to Armenians renewing their oath to faithful
citizenship, to defending Lebanon’s sovereignty and contributing to the
development of the country’s economy, culture, and society. It defined the
Lebanese Armenian as a genuine Lebanese, who put both Lebanon and
Armenia on the same level of love and acquired Lebanese heritage by
considering the Lebanese martyrs (“whose vision should lead our dark days™)
his own.!! Ararad claimed that respecting the martyrs meant remaining true
to their vision, legacy, and cause, avoiding the repetition of such a tragedy,
condemning the ongoing injustice of genocide and appropriation of land, and
they expected Lebanon to make it its responsibility to support the cause of its
over 200,000 Armenian citizens.

The newspaper repeatedly acknowledged that the Lebanese Armenian
community was blessed with communal rights like the other Lebanese
communities and that the state system enabled the Armenians to generate a
strong, national, organized, coherent community, who were not under the
threat of assimilation. They participated on equal grounds in all sorts of
political and economic activities in the country and established transnational
links with Soviet Armenia. The newspaper published a story on Gibran Khalil
Gibran, a translation from Mekhayel Naime’s “ode”, and an Armenian poem
titled “We the Sons of the Cedars,” and proudly covered the story of the
decoration of the President of Haigazian College, Dr. John Markarian as well

1" As of the mid-1950s the paper considered Lebanon “our Hayrenik[=fatherland]” and its
citizens “compatriots” and “brothers”.
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as Nina Djidedjian’s decoration by the Minister of Tourism on behalf of the
President in gratitude for the four books she had published on the history of
Byblos, Beirut, Sour and Saida.

—

Ararad satisfied with the achievements of President Helou (November 23, 1967)

Ararad was keen, particularly as of the mid-1960s (after the 50™
anniversary of the Armenian Genocide), to highlight and promote intra-
Armenian cooperation. The newspaper was instrumental in campaigning for
Armenian unity in defending the Armenian Protestant candidate running for
the Beirut Protestant seat. Furthermore, it underlined the fact that Armenian
unity had led to the Metn Armenian Orthodox MP Ara Yerevanian collecting
13.000 more votes than any other candidate on the list.

On certain domestic issues, when radical stances and statements were felt
necessary, Ararad avoided declarations and opted for translation of articles
from local Arabic newspapers. Likewise, in case of Armenian requests from
the state establishment which it considered debatable, Ararad avoided direct
statements. It used proxies and quoted opposition leaders.

Conclusion

During the 1953-1975 period, Ararad negotiated and promoted the shaping
of a new Lebanese Armenian citizen. A Lebanese Armenian who lived in the
Middle East context was an ally of the Arabs, ideologically was in the socialist
camp, where social justice was promoted, preferred a non-allied state,
struggled against neo-colonialism, imperialism and racial supremacy, was a
strong defendant of and contributor to Lebanon’s (the fatherland’s)
sovereignty, political, economic and cultural independence, believed in
dialogue to resolve conflicts, loved living in peace and freedom, supported
broad cooperation and bridging among peaceful states, and preserved his
ethnic identity.

49



CONTENT ANALYSIS OF AZTAG DAILY

Aztag consistently provided historical evidence of the close relations
between the Armenians and the Arabs. Alongside the announcements on
Martyrs or Independence Day, a large number of stories were dedicated to
their coverage with an outstanding section on the military parade. Sometimes
this coverage had impressive wording, like “Great commemorations”, “festive
celebrations”, or were interpreted as “the day when the oppressed won against
the oppressors.” Several stories were accompanied by photos, which made the
event more tangible and significant on the black and white page of the
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Aztag, covering Independence D;}; celebrations (Noverﬁng 65)

The discourse of unity between Armenians and Lebanese was further
underpinned in Aztag by the narrative of martyrdom, that the Turks did not
discriminate between Christians and Muslims as both were taken to the
gallows, and that the martyrs’ statue reflected their fraternity in demanding
freedom and liberty for their fatherland. In several cases the story of the
martyrdom or an eye witness account is given, and atrocious Turkish acts
against the freedom efforts of the Arabs are underlined. Such stories redefined
the Turks and fostered the Armenian readers’ desire for freedom. These were
messages for strengthening fraternal ties with the native Arabs and
maintaining the legacy of the martyrs.

Promoting reverence towards the martyrs had a dual function for the
Armenian newspapers: it showed the respect of the local Arab population
towards their martyrs (who were perceived as their leaders) and made them an
example for the Armenians to further respect their own martyrs, and

50



consequently their leadership, and to support their just cause, i.e.
remembrance of the Armenian Genocide.

The Christian-Muslim fraternity, however, had extended to include the
Armenians t00.!? Indeed, as of the early 1960s Aztag covered the stories of
martyrdom and independence with almost no mention of the “genuine” sons
of this country, the Armenians. Instead, narratives included the challenges and
crises Lebanon faced due to foreign interference, which it overcame. Aztag
highlighted the progress the Lebanese Armenians had made and stated that the
community, proud of their input, had joined hands with their Lebanese
brothers to further contribute to the growth and prosperity of this country. The
newspaper noted that the polity was being transformed into a harmonious
community with no discrimination, since Lebanon was perceived as belonging
to all the Lebanese.'?

D Jonplpus i wepuih Pt  dunsonubn Hukia Buth LE:'::":' =

Aztag, covering Independence Day celebra ions ‘(Ndvember 23, 197 )'

Other ways of highlighting positive Armenian engagement were the
announcements that mass was conducted for the soul of the assassinated PM
Riad el Solh,' or that Armenian bishops, the Prelate or the Catholicos, visited
the president of the republic and congratulated him or attended the official
parade on Independence Day, or that a representation of Armenian schools put
a wreath at the martyrs’ statue, or that the scouts conducted a torch parade and
that Armenian shops and schools were closed as a sign of respect, or that a
documentary film with several references to the Armenians was featured. In
certain cases joint commemorations of April 24 and May 6 were organized."
Some translations from local newspapers referred to a number of Lebanese

12 Up to the early 1960s, the narrative of martyrdom almost always included both the gallows
and the forced march of the Armenians to the Syrian deserts, and, that Armenians too, suffered
under the yoke of the Turks, which eventually led to blood fraternity with the Arabs.

13 A repeated clause is the loyalty of the Armenians to this country.

14 A few years later Zartonk reports on the inauguration of the statues of the leaders of
independence, Riad el Solh and Bishara el Khoury.

15 Joint commemorations, for instance, were held on May 9, 1970 and May 6, 1975. During the
latter commemoration Mar Mekhayel street was officially renamed Armenia Street by PM
Rashid El Solh on May 6, 1975.

51



intellectuals, historians and politicians who, alongside mentioning the
Lebanese martyrs and the Armenian Genocide, stressed the trade and
industrial skills of the Armenians and their exemplary contribution to
Lebanon.

Aztag published news of the celebrations taking place in Washington,
Rome or Paris, or news that the US president congratulated the Lebanese
president on Independence Day and that foreign delegations attended the
celebration to show that Lebanon had consolidated its statehood, strengthened
its position within the international community, and attracted Western support
in contrast to the Eastern Bloc.

The newspaper
Pl! ua“.ull .ﬂ, transl.ated a .number of
W) ——oarumesre—— (1))  Arbic articles that
W ,' W78 reflected  antagonism

towards the Turks.
These made the point
that the native Lebanese
were not fond of the
Turks, but  rather
disliked them as they
had not forgotten their
sufferings from the

e : Turks, and this drew
%U.‘Iﬂl'llhﬂf' PﬂﬂUﬂhﬁhhhbH‘ ONUNBLEMR’ EPYUSLERY N Sllbh?lhf‘ﬂl‘ b Qllsm"m i

"U8. N1.2NRLESMY 100.000 LARULURUSLMN GPRE MABRY AUUNKSEL URLOGh MMRPXD 3PUMLPL Armenians  closer 1.:0
1000 3UILP UUUVUUSEEUY SUNLENY, NN e Moz Uiy PUBHS UnLA, e e local Arabs. In certain

INUUPSAUBUY b bPEE VT QULPMY XEPEXBUY, WM lll‘“.l\ b SUMPR RAPMEY

ARER UL nu-u,wwu | L8k YOS BUGILA, , cases these translations
oy - were meant to describe

the achievements of the
country or introduce

post-independence
Lebanese agenda like
unity, security,
prioritizing Lebanon’s
interests, and fighting

, against destructive

Aztag, coverlng the commemorat1on of the 60‘h pr1n01ple§ (ie.
anniversary of the Armenian Genocide and the Commumsm). Such
May 6 Martyrs Day in Beirut (May 7, 1975) stories concluded that

all were happy because
the incalculable sacrifices, perseverance, hard work, tolerance, support and
cooperation of all its sons had miraculously transformed the diverse Lebanese
communities a harmonious mosaic. Aztag argued that the successful growth
of Lebanon was due to its sons’ concerted cooperation and their constructive
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and creative efforts, which made Lebanon the Switzerland of the Middle East,
that the Armenian community was proud in his achievements and pledged to
continue to contribute to this country and that even president Frangieh
expressed satisfaction about the growing involvement of Armenians in
Lebanese affairs. In several articles the reader could feel the existence of a
mission Lebanon had in the world, namely experiencing the beauty of
diversity, where everybody lived freely as humans and brothers. In such an
atmosphere different cultures were mixed but not dissolved. Rather, the
peculiarity of each was added to the general pot to produce a unique culture.

Furthermore, Independence Day was a natural opportunity for promoting
the history of Lebanon. Articles narrated the history of Lebanon since ancient
times, briefed readers on the Crusades and the Mamluks, the fall of Lebanon
under Ottoman rule in 1516, the birth of the Emirate, the Governorate of
Mount Lebanon, the Armenian governors, etc. and quoted Emil Edde, who
said in 1933 “to maintain the Christian features of this country we rely on the
Armenians.” Aztag noted that Phoenician, Western and Christian heritage and
orientation were the main hurdles to coexistence and a better future for
Lebanon. It argued that it was not only important to gain independence but to
maintain and develop it, as independence was an ongoing, creative process.

Certain editorials highlighted the steps Lebanon had taken towards further
development and growth. Articles reported on the history of the port of Beirut,
on the airport, on Lebanese industry and their importance. Others talked about
the per capita income of Lebanon in 1967, which, at $480 per year, was the
21 in the world and the 2™ in the Middle East. Still others highlighted the
problem of traffic jams in Beirut and raised concerns about the cost of living,
social security, strikes, and demands for social justice, wage increases, and
finding jobs for the 30,000 university and secondary school graduates per year
to avert their emigration. All stories, however, ended up on an optimistic,
visionary note with a reference to post-independence achievements.

Noteworthy are the first-page stories of the November 23, 1963 newspaper.
It reported Lebanese independence celebrations, covered the assassination of
President John Kennedy and also covered the launching of the 3™ missile by
Haigazian College.

In the early 1930s Catholicos Papken of the See of Cilicia had suggested
to the Armenians that the only politics they should follow in Lebanon were to
abstain from politics and that by preserving their heritage Armenians could
better contribute to the growth of this country. However, such a wish did not
contradict what Aztag covered on local, regional and international politics.
Between 1952 and 1975 the newspaper covered almost all aspects of domestic
politics, including visits of state heads or Lebanese delegations to neighboring
countries, the dissolution of the Syrian Social Nationalist Party, the arrival of
foreign delegations, anticommunist news-like announcements, the departure
of foreign military observers, electoral law modifications, dissolution of
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parliament, holding or boycotting of parliamentary elections and
parliamentary blocs, the list of speakers of the house, the formation of the
Social and Economic Council and the Supreme Court, cabinet crises, the far-
sighted and wise leadership of President Shihab and his legacy, media income,
reform in the state system and its challenges, power sharing demands by the
Sunnites and Maronite refusal, loss of trust between the leading communities
in Lebanon and much more.

Other stories highlighted security related to the seizure of a communist
ammunition depot, the bloody events in Beirut, Tripoli, Aley, Kahale and
Southern Lebanon, the bombardment of Bourj Brajneh by the Lebanese air
force, agreement with the Palestinian Fedayeen, quotes from President
Frangieh that not a single Lebanese could tolerate an occupying army in his
country, and that too many crimes were being committed but punishment was
weak and criminals were at large.

Other stories covered social and economic concerns like the residential
crisis and the rent law, the unimaginable rise in living costs, education'® and
social justice, economic cooperation with neighboring countries, Lebanese
foreign trade, the economy and the banking system, tobacco and the national
economy, the Lebanese railways,!” the history and importance of post-
independence, consolidating independence, economic growth and
administrative reform. Azfag touched upon pan-Arab issues too. It defined
Lebanon as a part of the Arab world and expressed solidarity with Arab causes
like the 1956 attack on the Suez Canal,'® highlighted the plight of the 300,000
Palestinian refugees in Lebanon and warned we needed to be alert to Israeli
dreams of Southern Lebanon.

Between the lines of Aztag one could read the ARF agenda and the
promotion of its ideology and stance towards the other Armenian parties and
their supporting camp, the USSR."

Aztag promoted the party leadership by highlighting how the Lebanese
leadership modified certain articles of the constitution and was imprisoned in
Rashaya and how the Lebanese stood up to defend their leaders and forced the
French to step back. Such narratives meant to demonstrate loyalty to the
leadership. In several cases Aztag would hint at the alliances of the ARF with
the president of the country, or comment on the speech of the vice president

16 Aztag raised concerns which were pan-Lebanese. In certain cases, however, it focused on
their Armenian aspect, like the retirement pension of teachers.

17 One extended from Tripoli to Nakoura and another from Beirut to Rayak and from Rayak to
Hama, a total of 211 km.

18 With a note about the solidarity of the Egyptian-Armenian community with the Egyptian
state.

19 One could see, for instance, the questions raised by Aztag concerning the lack of recognition
of Armenian independence fighters, and that some nations had attained their freedom, while
others had not - a clear reference to Soviet Armenia, which was considered to be under the
Soviet yoke by the ARF.
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of the Phalange Party, who warned against the 5™ column and those who were
outlaws and had no identity, and that the Middle East waters might hit
Lebanon if domestic unity were not strengthened.

Oftentimes Aztag would dedicate its first page to the celebration of the
founding day of the ARF, or publish extensive commemorative stories on the
party’s outstanding figures. In other cases, it would publish editorials against
the Ramgavars and the Henchags,?® or call its readers to participate in the
prelacy elections against the Henchags and the Ramgavars as agents of the
USSR, or promote Bourdj Hamoud and its growth as a show case of wise ARF
leadership.

By publishing the news as well as quoting from local Arabic newspapers
on the election of the Catholicos of Cilicia, or printing that the Prelacy of Iran
had joined the Catholicosate, Aztag would make public its strong support to
the Catholicosate and hint at the support the latter had from the state. It
reported that President Helou would visit the Catholicosate to attend the
annual mass dedicated to the wellbeing of the president and Lebanon, or it
advertised the celebration of Lebanese independence by its cultural branch,
Hamazkayin, where a prominent cultural figure like Said Akl would be
invited, or it announced that the Hamazkayin annual party was under the
auspices of president Frangieh. At times it highlighted the visit of ARF leaders
to the president, or printed that the Lebanese president was hosted in Egypt
(or the USA) by AREF circles.

Usually Aztag avoided taking sides in local domestic disagreements, was
cautious regarding the stance of its MPs in parliamentary debates and usually
called for peaceful cooperation, which it considered the basis of this state’s
growth. However, in cases where the community’s interests were at stake
things changed. For instance, in three consecutive articles in 1964 Astardjian
responded to Mark Riachi’s article. He quoted the 1950 Education Minister
Raif Abillalama on the Armenians’ effort to preserve their heritage, their
activeness, working spirit, determination, drive for knowledge, and the fact
that without any haggling they had put their efforts and energy into improving
this country. In certain cases Azfag would disclose an ARF visit to the
president and a request for appointing more Armenians to higher offices, thus
campaigning for the rights of the Armenians in public offices.

An interesting development, or rather a natural outburst, was observed in
1975, when Aztag questioned why and for whom Beirut was being burnt, and
noted that the Arabs were acting according to their own interests. Obviously,
the optimistic expressions of the previous decades that social, security and
other issues would be resolved had disappeared. Aztag reported extensively
on the developing events in Beirut, reminded its readers of the value of
independence, unity, tolerance, and consensus and underlined that whatever

20 Tronically enough, intra-Armenian conflicts and agitation were harsh, brutish and much more
frequent than those between the Armenian community and other communities.
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was going on was self-destructive and suicidal. Azfag noted that the ongoing
fratricide was due to foreign forces and “against our will”. It underlined that
Lebanon had to reconcile its domestic characteristics with the regional context
and called on the combatants to stop before it was too late. Aztag touched upon
one of the core issues of the 1975 conflict, namely power sharing between the
Christians and the Muslims and stated that the fighting and the political-
economic deadlock had created social problems. These were underlined by
the newspaper, which focused on living conditions and called on those
responsible to address the concern through an economic support committee
for unemployed Armenians.

This was at a time when the whole scene of the Lebanese disaster had not
yet been unfolded. Obviously, however, Aztag took an observer’s stance vis-
a-vis the conflict in Lebanon, noted that Bourj Hammoud was calm and called
for resolving the conflicts through negotiations.

CONTENT ANALYSIS OF ZARTONK DAILY

Zartonk consistently provided evidence of the close relations between the
Armenians and the Arabs, the loyalty of the Armenian community to
Lebanon and their continuous contribution to the growth and development of
their hosting fatherland.

Providing a backdrop of Lebanese history, Zartonk detailed WWI
developments in Lebanon, the banning of the last governor of Mount Lebanon,
the arrival of the Ottoman Army, oppressions and enslavement, the first
gallows and others that followed, locusts, famine, typhus, confiscation of
property, and the rebellion of Sharif Hussein in Hijaz. It also concluded that
Lebanon had faced “a minor Armenian Genocide,”?! and that both Lebanese
and Armenians had the same political destiny. Zartonk noted that the story of
Lebanese and Syrian martyrs was disclosed only in 1919 through the
publication of the eye-witness accounts of Fayez Khoury. The newspaper
translated sections of the account, where Armenians were mentioned, showed
the similarity and concluded that May 6 and April 24 were parallel atrocities,
hinting at Arab-Armenian fraternity and alliance in independence and justice.

The newspaper narrated the story of independence, stating that Lebanon
had its bright and dark days, yet optimism prevailed and that “we as Lebanese”
are proud of “our Lebanese fatherland” and of “our contribution” to its
progress. It noted that the Armenians celebrated independence with their Arab
co-nationals and would continue to struggle with them against the Zionist
menace and foreign traps. Zartonk made the reader feel confident and proud
of the cultural, social and economic achievements and improvements in

21 The newspaper considered it the “second mourning day” for the Lebanese Armenians “who
think about the Turkish atrocities for two consecutive weeks from April 24 to May 6, as both
dates belong to the Armenians who understand best the notion of martyrdom and Ottoman
annihilation since they had survived because of their “Arab brothers’” hospitality.
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coexistence, citizenship awareness, political culture, and political
developments Lebanon had made in the past twenty years,?? and that indeed,
Lebanon - an oasis of human and political rights - had become an enviable
country in many respects.
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Zartonk commemorating Martyrs Day (May 6, 1961)

Alongside full-page coverage of the story of Lebanese independence,? the
celebrations and the president’s speech, the inauguration of the Defense
ministry, Israeli aggression and the safety of the borders had full-page
coverage too, while calls were made for volunteering to defend the state’s
borders. In certain cases the independence editorial was a summary of the
year’s events in Lebanon: Israeli aggression, student demonstrations, sectarian
conflicts, domestic security, successful tourism, formation of new cabinets
(the paper published the photos of all the ministers) and further development
of good relations with the Arab World, visits of foreign high ranking officials
and the continuous contribution of the Armenian community to the progress
of the country. In certain cases Zartonk, extensively?* analyzed the results of
the parliamentary elections and noted that these did not satisfy the Ramgavars,
who blamed the state secret police of collaborating with the ARF. It blamed
the state for supporting the ARF, complained of violations at electoral polling
stations and of gerrymandering, which impacted negatively on the anti-ARF
candidates. Zartonk, argued that in Baalbek, for instance, nine rival lists
contested the seats while in the Beirut constituency not even a second rival list
was made possible. The paper mocked the President, who was unhappy for

22 The newspaper noted that independence further developed the individual as a titular citizen.

23 The newspaper gave large sections of its first page to domestic news. In exceptional cases
out of its four pages three were dedicated to Lebanese independence.

24 Some of these articles were published in eight consecutive issues.
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the failure of a candidate he used to play backgammon with, and stated that a
candidate had spent 1,200,000LL for his electoral campaign in 1972.
Zartonk counted the blessings of Lebanon, like freedom of speech,
gathering and worship, security, abundance, equality in front of the law, a
liberal educational system, absence of dictatorship and political oppression. It
also stated that unity was strong among the Lebanese but warned them to take
care, consolidate and safeguard these blessings for Lebanon to be a center of
friendship, peace and cooperation among the brotherly Arab countries. In fact,
there was no need to be pessimistic nor over optimistic, but rather realistic.
Furthermore, Zartonk highlighted the advantages the Armenian
community enjoyed and questioned if any other country had granted them the
right to inaugurate their own schools and organize their cultural events freely.
Zartonk underlined that as of the early 1950s Armenian students were learning
Arabic extensively (a recipe for integration), participating in the state
certificate exams and soon would sit for Arabic brevet exams. Finally, Zartonk
called on its readers to grant further importance to Arabic, appreciate
Lebanese heritage, maintain loyalty, responsibility and love towards Lebanon
and avoid drawing blame from the locals. The newspaper explained that the
Lebanese Armenians had contributed to progress in all sectors of the country,
because they had used to the maximum the rights the country had granted
them. These enabled them to avoid marginalization and instead to grow and
join hands with the Arabs to further improve the conditions of life of a state
and people who had opened their doors for them.
\ s As the mouthpiece of the
"’“.C.\'”‘l '”-'ll 'ty USRS Ramgavar Party, pZartonk had
| '“ (Y il 'H-" a0 “8[ 161 its own agenda, which was
. e ~ based on its liberal democratic
aspirations. It opposed the
ARF, promoted Soviet
Armenia,” extensively covered
its achievements and shared
certain common grounds with
the Henchag Party. Zartonk
covered extensively the May
1956  Catholicosate  crisis,
g which  overshadowed the
Martyrs’ Day
 commemorations. Furthermore,
it covered Lebanon’s ups and
downs of 1958, sided with the
Mekhayel Street to Armenia Street o opposition, yet pointed out that,
May 6, 1975 notwithstanding domestic

23 Unlike Aztag and Ararad, Zartonk considered the date of Sovietization Armenia’s “birthday.”
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differences, the Lebanese joined in commemorating their martyrs who had had
the same vision of unity, and that these martyrs had created the basis of
Lebanon through fraternity and love of freedom. Zartonk stressed that
Martyrs’ Day was a good opportunity to look back and acknowledge that their
sacrifices were not in vain and it was a pity that due to security concerns
Martyrs’ Day commemorations were postponed.” In this regard, Zartonk
praised the president’s “unending love” towards all the Lebanese and called
on them to surround the president and support him in his endeavor. The
newspaper had a recurring rhetoric of sacrifice, martyrdom, vision, liberty,
and struggle for independence. Zartonk raised concerns about Arab disunity
and called on the Arab states to restore their unity, cooperation and consensus
and their support to Lebanon and the Palestinian Cause, as Lebanon was
committed to the Arab undertaking.

On the other hand, Zartonk confidently reacted to any negative comments
made against the Lebanese Armenians.?’ In an extensive article, for instance,
Tavitian argued against George Saade’s doubt about the community’s loyalty
and dedication to Lebanon. The author noted that as Ottoman citizens the
Armenians were entitled by the Lausanne Treaty of July 24, 1923 to the
citizenship of the territories detached from the Ottoman Empire, and that after
WWI Lebanon was first mentioned as a political entity in July 24, 1922, ata
time when the Armenians had already set foot in the country. Besides, it was
only on August 30, 1924 that the residents of Lebanon were proclaimed
Lebanese, and by order #2825 of the High Commissioner Armenians were
included in this category. Furthermore, the author underlined that the republic
of Lebanon was “born” on May 1, 1926, after half a decade of Armenian
presence in the country.

Zartonk raised concerns about domestic politics and foreign policy. It
criticised the lack of forward-looking plans and the problems of social
security, unemployment, living expenses, food shortages, strikes, unclear
situations, potable water, public security, state revenues, the port and the
airport, telephone and roads, the environment, irrigation canals, local
governance and public leisure spaces, education, the army, medical security,
the bloody skirmishes between the army and the Fedayeen (the paper posted
photos of the army martyrs), the resignation of PM Amin Hafez, the crisis with
Syria, the extraordinary cabinet meeting in Beiteddin (where a number of
issues were discussed, including conscription, residence of foreigners, the
banking system and liberal economy, power sharing, rights of communities,
constitutional rights, the media, the electoral law, modernization, the state
system and democracy, domestic peace, destruction of poor residential areas,
etc.). The newspaper supported transparency and women’s movements, called

26 Zartonk noted that a nation with no martyrs made it a race not a nation. For a race to become
a nation its members should sacrifice their lives for the collective and should have a vision.
27 Such cases were rare, however.

59



for campaigns against high costs and the construction of better residential
areas, praised the establishment of the Social and Economic Council,
promoted domestic consensus, and reported on touristic sites and the Lebanese
economy.

On the eve of the suicidal Lebanese war that started in 1975, Zartonk noted
that Bkerke opposed constitutional change and asked who had an interest in
beating the drums of war, translated and discussed Ghassan Tueini’s salvation
plan, found it difficult to explain why and how fighting and shelling had
started but suddenly stopped, and speculated whether this was due to the
whims of the warring sides. It warned, however, that unless an agreement was
reached between the president and the PM the situation would return to
insecurity. Against the backdrop of this uncertainty, Zartonk published a press
release by the religious leaders of the three Lebanese Armenian
denominations. It stated that for the last seven months Lebanon had been in
chaos and the Armenian community had suffered from the war in Lebanon
like all the other communities. The newspaper noted that in order to relieve
the suffering an economic support committee was formed and called for
donations.

CONCLUSION

As the most popular, widespread and influential social media of the years
1953 - 1975, Ararad, Aztag and Zartonk updated their readers with Lebanese,
Armenian and international news, developed their opinions on both Lebanese
and Armenian politics, generated a mass of supporters and followers of the
party agenda, and shaped the community members that best fit party interests.
However, by shaping community members, they gave them knowledge,
understanding and tools to socialize with and navigate in the broader polarized
Lebanese polity. On the other hand, these newspapers became the public
mirror that reflected the official views of the Armenian parties and a main
resource for perceiving the community’s orientations.
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Three Francophone Pre-Revolutionary Visions:
Mazloum, Najjar, and Maalouf®

Zeina Fayad
zf13@aub.edu.lb

In the last two years 2018/19, three Lebanese literary pieces that
foreshadow the current social crisis have pierced through the many
francophone publications and attracted the critics’ attention for their wit and
precision, and they were poignant reminders of the urgency of the situation:

-L’Age d’Or by Diane Mazloum?
-Harry et Franz by Alexandre Najjar®
-Le Naufrage des Civilisations by Amin Maalouf.*

This paper will discuss L’Age d’Or, a love story between a beauty queen
and a warlord, Harry et Franz, an encounter between a convicted actor and a
priest, and Le Naufrage des Civilisations, describing the current state of the
world as a shipwreck. Although the stories occur in different contexts, the
three works share a common view: the world they describe is in total ruin.
Humans are hanging on to the few values remaining, but their dreams are
slowly decomposing.

These three works raise several questions. Reading Amin Maalouf’s essay,
we wonder first if we are witnessing historically a global crisis of values and
more particularly in Lebanon. Did this disruption of values lead to the current
revolution in October 2019? Can we still stop this “naufrage” or shipwreck
of civilizations?

Reading the two novels L’Age d’Or and Harry et Franz, according to the
Nietzschean® distinction, we should separate our morals from their genealogy,
which gives rise to all the words and hidden universes behind our choices.
Both novels show that in times of war and occupation, nationalism is also
exacerbated. On the one hand in Lebanon, L’4Age d’Or questions a society of
glitter, fun, superficiality, acting as a mask for the violent identity divisions
that followed. On the other hand, in occupied France Harry et Franz shows us
the most rigid racial ideals of the Aryan regime, devaluing human dignity in
the land of “Liberty, Equality, and Fraternity”. According to the Historian
Amin Maalouf, the mixing of the races coexisting on this earth started
disintegrating in the middle of the 20™ century when the political spectrum
worldwide shifted from leftist ideologies towards more rightwing ideologies,

1 All the English translations of the works are personal.

2 Diane Mazloum, L’Age d’Or, Paris, Lattés, 2018.

3 Alexandre Najjar, Harry et Franz, Paris, Plon, 2018.

4 Amin Maalouf, Le Naufrage des Civilisations, Paris, Grasset, 2019.
3 Friedrich Nietzsche, Beyond Good and Evil, London, Penguin, 2003.
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and the Israeli-Palestinian problems of 1967 were a sign of this defeat
(Maalouf, pp. 167-70).

The two novels L’Age d’Or and Harry et Franz will be treated successively
whilst using the essay of Amin Maalouf, Le Naufrage des Civilizations, as a
chronological timeframe for the evolution of events in the Middle East and
worldwide leading to an analysis of the current collapse in Lebanon.

Amin Maalouf tells us that Lebanon benefited in the 1960s from a break
out of the march of History. While the surrounding countries like Egypt, Syria,
Palestine, etc. had started their demise, Lebanon lived through a period of
grace, which historians now call, the Golden Age (Maalouf, p. 57). Diane
Mazloum’s story is entitled the Golden Age (L ’Age d’Or) in reference to this
period. But it starts in Beirut in the year 1967, at the peak of the Israeli-Arabic
conflict, which highlights the contrast between Lebanon and the region even
more. While the other Arab states regressed, Lebanon’s role developed in the
region because of two main qualities that the men and women of these lands
share. The first one is freedom. The people of Lebanon have struggled for their
independence since the Ottomans because of their strong capacity and will for
self-governance. But they also value particularly, as Maalouf points out, their
freedom of expression. In a land, where diverse communities and sensitivities
live together, this boldness will bolster a cultural awakening (Maalouf, p. 57).
The second quality is hospitality. While all the neighboring countries were
encountering difficulty in maintaining their democracies, Lebanon became the
refuge of all the “poorly loved”, (Maalouf, p. 59). Freedom and hospitality
allowed Lebanon and culture to flourish. Intellectuals, or artists, who
previously went to Egypt’s Alexandria or Cairo, now chose to come to Beirut,
which guaranteed to all dignity.

In those days, Mazloum recounts, Georgina and Roland were only
teenagers. The two protagonists lived their separate lives in the pulsating city
of Beirut, Georgina dreaming of becoming a beauty queen, and Roland
enjoying the Dolce Vita characteristic of his land. In the first scene, Georgina
sits at a casting for a commercial for a tiny blue soap cube “pour 1’azurage du
linge” [that “blues clothing”] (Mazloum, p. 13). One boils water and adds the
cube, and it cleanses and deepens the color of fabrics. The slogan that
Georgina practiced is as follows: “Blue Reckitt’s rend ma robe blanche”
[“Blue Reckitt’s makes my dress white”’] (Mazloum, p. 14). As she passes the
selection, Roland is on the other side of town, carrying a hose and spraying
the sides of his building, at the same time as the T-shirts of his girlfriends,
with jets of fresh water. Why? It is simple. Nasser has just declared war against
Israel. For Ali Hassan, the Palestinian fighter who will become entangled in a
three-party situation with Georgina and Roland, this signifies the beginning of
action. He boards a plane to Jordan. But in Beirut, tracts have been dropped
from the sky asking all citizens to keep low lighting and paint their windows
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for protection. So begins a major water cleansing of all the neighborhood, on
which all the characters are embarked except Ali Hassan. In psychology, Jung®
relates these cleansing waters to the myth of Jonas being thrown into the sea
by the whale. It plunges us deeply into childhood memories in an animation
that looks pretty much like a chance to create a new order (Métamorphoses de
I’Ame et ses Symbols, p. 665). According to Bachelard,’ this spraying is an
attempt to purify like a flood in the ancient myths, but with the strength of a
bright fresh light (L ’Eau et les Réves, pp. 182-98). A bright shiny ray of light
replaces the dampness of the flesh on summer days in Beirut and clears all
mental confusion. This cleansing therefore has a moral value of purification.
But this lustrum or ceremonial water could lead either to the possibility of
renewal of life or to its total destruction. A chance has to be seized. A couple
of pages later, Georgina and Roland finally meet. Attraction is reciprocal,
shared, and immediate, but both of them are already engaged in flirtations with
other young people. The jealousy that the couple inspires is only a sign of the
danger. The great unity of consciousness that the opening pages promise also
points to the imminence of an even greater shattering.

This shattering is brought forward in the novel by the arrival of Ali Hassan
in Beirut in 1968, and it will then gradually increase as the pages turn. Ali
Hassan the warlord, raised in the shadow of a father who was a martyr of war,
makes his first visit to the Palestinian camps of the suburbs of Beirut. The
labyrinth of chaotic streets has a hidden organization as it reconfigures the
map of the abandoned homeland (Mazloum, p. 88). A similar nostalgia is
found in the secret notebook of Mickey, Roland’s younger brother,
documenting the progress of the events in Lebanon from perfect postcards and
idylls in the first chapters to the contrasting, violent hoods and faces in the last
chapters. These “golden” ideals clearly did not persist. But were their
foundations solid enough to reappear in Lebanon in 2019/20? According to
Maalouf, our country has always been part of a larger frame of international
geopolitics. He explains how in Modern times, the global world order has set
the West on top of all others, and how the regional peripheral countries are in
a state of dependency. Lebanon, for example, to a lesser extent than its
neighbors, has always relied on foreign influences, which vary depending on
the communities and groups. Didn’t the Maronite community call on France
to redefine the borders of Greater Lebanon in the 1920s (Maalouf, p. 64)?
Another dream common to many communities in Lebanon is the Pan-Arab
Union, which could have countered the pressures of the West. But this dream
was unrealistic, and it instead only contributes to the fragmentation of the local
identities.

In L’Age d’Or and in Le Naufrage des Civilisations, the years that follow
this period of grace or Golden Age are described like a “descent into hell”.

¢ Carl-Gustav Jung, Métamorphoses de | "Ame et ses Symboles, Paris, Georg, 1993, p. 665.
7 Gaston Bachelard, L 'Eau et les Réves, Paris, Corti, 1942, pp. 182-98.
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Indeed, in a mesmerizing scene, in 1976, the situation is at its worst. Georgina
sits now in one of the great hotels on the seaside, which has become one of
the most violent fronts of war. She has left Roland and is waiting for Ali
Hassan. When she greets him, she complains: “Avant, j’étais Georgina du
Liban et je faisais tout ce que je voulais! Maintenant je ne fais plus rien et on
me traite de pute arabe... C’est dégoutant! Je passe mes journées seule dans
une chambre d’hotel. J’ai tout laissé tomber pour toi, le cinéma, la chanson...”
[“Before, I was Georgina of Lebanon, and I did everything I pleased! Now, I
do nothing, and they treat me like an Arabic prostitute... It’s disgusting! I
spend my days alone in a hotel room. I have given up everything for you,
cinema, songs...”] (Mazloum, p. 255). But Ali Hassan doesn’t care to provide
any comforting words. Instead, he leaves, upset. So, Georgina “perce le
silence de petits trous bien calibrés puis se précipite hors de la chambre,
trébuche dans le couloir et roule sur la moquette. A ce bruit mat et sourd, Ali
Hassan se retourne et revient vers elle; Georgina s’accroche aussitot a sa
jambe et la mord” [she “pierces the silence with well calibrated little holes,
then rushes outside the room, trips in the hallway and rolls on the carpet. At
this thud, Ali Hassan turns around and comes back to her; Georgina
immediately hangs on to his leg and bites it”] (Mazloum, p. 256). The
dynamics of this scene are resounding. The hotel is a transitory place of
passage. But the hallway and the closed doors are a geometry where
everything is reversed: inside and out, being and non-being. This scene is at
the same time liberating and destructive as the characters seem to be falling
into a spiral, devoid of center, unhooked, and outside all their certitudes.® The
warlord and the beauty queen are exchanging their frustrations. This is the
final frontier for both of them, and a page of History is definitely being turned.
According to Maalouf, Lebanon has joined all the Arab countries in their
defeat, and they will never rise from this position again (Maalouf, p. 79).
Instead this darkness will propagate like a wave (Maalouf, p. 82).

In the final chapters of L’Age d’Or, covering the years that follow until
1979, every value has already been twisted and uprooted, as the young now
realize that one cannot base a society on identity principles. Confessionalism
has only created a shattering and a new class of militiamen, hooligans, and
wretched people (Maalouf, p. 82). As Georgina and Ali Hassan celebrate their
union, Roland misbehaves in bars, and his younger brother, Mickey, has
joined a street gang that terrorizes others. Mickey puts up arbitrary
checkpoints on the streets of his neighborhood and eliminates people based on
their ID. The Dolce Vita of the Switzerland of the East has been a mask or a
symptom, as Nietzsche would claim, for identity divisions. The voids in the
foundations of this society can no longer be filled by fun, glitter, and glamour.

8 Gaston Bachelard, Poétique de I’Espace, Paris, PUF, 1957, pp. 191-95.
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THE MORE ACTIVATED, THE LESS FUNCTIONING
(Summary)
Ahmad Beydoun
bey1943@gmail.com

From its inception, the Greater Lebanon state adopted a sectarian scheme.
However, the implementation of this model remained unstable and incomplete during
a long period. Meanwhile, sectarian balances were changing on all levels:
demographic, economic, educational, etc., and the sectarian system evolved
accordingly. This happened in part smoothly and in part was the result of crises that
upset the system or some of its constituents (1936, 1943, 1951, 1958...). This
evolution was overall positive from two points of view: it was better adapted to the
real sectarian and social balances and it tended in fine to give the State per se a greater
efficiency. This last feature attained its highest level with the Chehab reforms.

Two facts gave the sectarian system a relative viability during the first 50 years of
its evolution: 1- an effective plurality in the leadership of each confessional
community, providing alternative possible formulas for the Executive branch and 2-
the prerogatives of the President of the Republic, which provided him with the
position of an arbiter in political struggles. These two features came to an end during
the civil war (1975-1990) and thereafter. The prevailing local and familial leaderships
of the pre-war period gave way to an irreplaceable communitarian leading force or
coalition in each of the three or four highly influential sectarian communities, and the
President, who identified accordingly with his sectarian affiliation, was deprived of
many of his vital prerogatives: a change dictated by the constitutional reform of 1990.
Though these changes reflected the postwar sectarian and political reality, they ended
up crippling the whole system. Up until 2005, Syrian domination disguised the overall
blockage of the Power machine. At the same time, the irreplaceable leaders, feeling
protected from any accountability, used easy excessive public borrowing to pursue a
huge competition in public spending, of which their insatiable corruption was only
one aspect. Thus, the political agony of the sectarian system opened a highway to the
country’s bankruptcy...
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! Albert Hourani, Arabic Thought in the Liberal Age 1798-1939, Oxford University Press,
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MUSIC DURING THE FOUNDING OF GREATER LEBANON AND
CRITERIA OF A LOST CHANCE OF REVIVAL
(Summary)
Nidaa Abou Mrad
nidaa.aboumrad@ua.edu.lb

This article examines the state of music and its transformations during the
beginnings of the Greater Lebanon entity, when the Masriq’s nahda (renaissance)
shifted from the internal renewal, rooted Levantine model to the external, modernist,
Westernized model. The article adopts a semiotic methodology that approaches the
process of combining “musical dialects” (traditions) belonging to a single “musical
tongue”, or musical grammatical system, as a homogeneous creolization process,
while likening the merging of “musical dialects” (traditions) belonging to different
“musical tongues”, or musical grammatical systems, to a heterogenous creolization
process. As the previous entity of Lebanon (Mutasarrifiyyah) was distinguished by its
diverse rural musical traditions, far from practicing the Masrig’s artistic musical
tradition, Greater Lebanon did not have enough time to be able to create its own
artistic and magam music on the basis of merging or combining local and regional
musical dialects, as happened in Egypt, even if great musicians from Beirut and
Tripoli, such as Muhy1iddin Ba‘yiin, Farajallah Bayda, Mart Gibran and MitrT al-Murr,
left evidence of a homogeneous Levantine renaissance project. Consequently, the
annexation of the cities of Beirut and Tripoli to the rural and urbanized Lebanon came
too late, meaning there was a preponderance of hybridization/creolization with the
Western tonal and harmonic musical system in opposition to the monodic modal
magam system, a project led by Wadi‘ Sabra, with the encouragement of the French
mandate and of some cultural and political local elites who were fascinated by cultural
westernization. It constituted a political and cultural obstacle in face of the aspirations
for a Lebanese Levantine musical renaissance.
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THE REEF AND THE STAR:
RENE HABACHI’S PHILOSOPHY OF LEBANON
(Summary)
Pascale Lahoud
pascale.lahoud@ uva.edu.lb

This article explores the writings of René Habachi (1915-2003) during the
“Lebanese period” of his life and work, using the concepts of utopia and ideology.
The text attempts to highlight what Habachi suggested as a comprehensive solution
for the Lebanese tragedy and can be read as a utopia of reconstruction in response to
the conservative lebanist ideology. The author also shows that Habachi’s texts
exploring the main metaphors of Lebanese nationalism (e.g., the bridge, Noah’s ark,
the door-less house, etc.) are proto-utopian exercises where the philosopher observes
from within the limits of the utopia and unmasks its dystopian consequences. For
Habachi, Lebanon is not a legacy, but rather a mission awaiting us in the future, but
only if we have the lucidity and the courage to build it.
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ZEINA FAYAD

Born in Beirut, Dr. Fayad has lived in Beirut, the Lebanese mountains,
Cyprus, Belgium, and Canada. She received her Ph.D. in contemporary
French literature from St. Joseph University in 2015. Dr. Fayad taught French,
English, and literature at Notre-Dame University and St. Joseph University
between 2006 and 2016, and since 2015 she has been teaching cultural studies
at the American University of Beirut.

Dr. Fayad’s field of research is oriented towards contemporary French and
Francophone literature. Her papers “Le Symbolisme des Eaux Troubles dans
I’Ocuvre de Catherine Lépront” and “Entrevues avec Catherine Lépront” have
been published by Acanthe USJ Literary Journal in 2015 and 2016
respectively, and her “Le Surgissement des Mythes Anciens: La Forét”
appeared in Artis Natura in 2017. She has also published two illustrated novels
Boukra 3al-Mechmouch and Add el Ba7r B7ebbak, which have Lebanese
expressions as titles and express her love for this country. In 2020, she wrote
her first full-length novel L ’Insouciance Retrouvée, published by Saér el-
Mashrek in Lebanon.

RAY JABRE MOUAWAD

Ray Jabre Mouawad (Ph.D.) is a historian and researcher affiliated with St.
Joseph University; she is a founding member of the Louis Pouzet Center for
the Study of Ancient and Medieval Civilizations at USJ, as well as the
Association for the Restoration and Study of Lebanon’s Medieval Frescoes.
After publishing a book on The Christian Maronites of Lebanon (2009), she
co-authored, with Levon Nordiguian, a book on the history of the Metn: The
Abillama Metn Emirs XIII-XIX Century History and Palace (2013). She has
published several articles on Syriac and Karshuni inscriptions in Lebanon.

PASCALE LAHOUD

Pascale Lahoud is currently the Executive Vice-Rector of the Antonine
University, and the Director of the Office of Strategic Initiatives and Quality
Assurance (ISAQ). She is an Associate Professor of Philosophy specialized in
Epistemology and Philosophy of Science. Her research interests span the areas
of Lebanese contemporary thought, philosophy of science, and public
understanding of science. She is the author of numerous books in Arabic and
French [Nassif Nassar (2021), Falsafat al-Ouloum bi Tawqit Bayrout (2017),
Le Sujet Dévirilisé: Dé-lire Emmanuel Levinas (2007)]. She is also the
founder and editor of Ism Alam, a book series dedicated to Lebanese
contemporary thought.
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2019). Libérations Arabes en Souffrance, Paris-Beirut, 2019, is his latest
published book (Prix Phénix 2020).

ANTRANIK DAKESSIAN

Born in Beirut, Dr. Dakessian received his Ph.D. from Swansea University in
2011. He was the executive secretary of the Haigazian Armenological Review
between 1993 and 2017, and as of 2018 is its editor-in-chief. He has been the
director of the Haigazian University-based Armenian Diaspora Research
Center since its inauguration in 2011, and in that capacity has organized a
series of conferences on the Armenian communities of the Middle East. He is
a member of the Armenian Genocide Memorial/Institute Tsitsernagaberd
Academic Council.

Dr. Dakessian has compiled and edited a number of books, including
Parsegh Ganachian (1885-1967): Turning a Life into Music (2017), The
AGBU Orphanage of Hadjin (1919-1920) as well as four volumes dedicated
to the Armenians of Lebanon, Syria, Jordan and Iraq. He is the author of The
Lebanese Armenian Community: Volume I, Crossroads of Integration, 1920-
2005 (2015, in Armenian).

Dr. Dakessian’s scientific interests revolve around identity, integration,
Diaspora culture and legacy preservation, Middle East Armenian
communities, Diaspora-homeland relations, human rights and democracy.

HAYAT EL EID BUALUAN

Born in Beirut, having lived in Switzerland and the USA before settling in
Beirut in 1978, Hayat Bualuan received her Ph.D. in history and
historiography from St. Joseph University, Beirut in 1989.

As an assistant professor, Dr. Bualuan taught history and cultural studies
at LAU from 1988 to 2006. Currently she is a lecturer in the AUB CVSP
Program and at Haigazian University in intercultural studies and history.

Dr. Bualuan has presented papers at various international conferences on
the history and historiography of Bilad al-Sham in the 18™ and 19" centuries.
She wrote the introduction of the book Said al-Andalusi, Tabaqat al-Umam
[Category of Nations] (in Arabic), which was published in Beirut in 1985.
Among the books she has published is Historians of Bilad al-Sham in the 18"
Century (in Arabic), Beirut, 1989. Her latest book, Lebanese Historical
Thinking in the 18™ Century, will be published by Routledge in 2022.

Dr. Bualuan’s research interests are in the history and historiography of
Lebanon in particular and Bilad al-Sham in general in the 18" and 19™
centuries as well as Christian Arabic studies in Bilad al-Sham under Ottoman
Rule.
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Biographies of the Contributors

NIDAA ABOU MRAD

Professor Nidaa Abou Mrad, MD and PhD in Musicology, is currently the
Vice President for Academic Affairs and Research and the Dean of the Faculty
of Music and Musicology at the Antonine University (Lebanon). He is also
the Director of the Research Centre for Music Traditions and the editor-in-
chief of the peer reviewed journal Revue des Traditions Musicales.

Dr. Abou Mrad has published a large number of articles and authored the
book Eléments de Sémiotique Modale: Essai de Grammaire Générative pour
les Traditions Monodiques, in which he drew up his own theory on the Modal
Semiotics and for which he won the CNRS-L Annual Research Excellence
Award in 2017. As a violin player and a composer, with twenty audio CDs,
he is specialized in the art music tradition of the Mashriq.

EDWARD ALAM

Professor Edward J. Alam obtained his higher degrees, including his Ph.D.,
(University of Utah) in the United States of America, where he was born and
raised. In 1996, he took a position as Assistant Professor in the Faculty of
Humanities at Notre Dame University-Louiaze in Lebanon, teaching courses
in Philosophy, History, Cultural Studies, and Religious Studies; he is now Full
Professor. His long-time association with the Council for Research in Values
and Philosophy, as its General Secretary (2009-2012) and now as its
representative in the Middle East, has greatly enriched his appreciation of non-
western (Indian, Chinese, African) philosophical achievements, enabling him
to travel and teach extensively in many parts of the world from the year 2000
to the present. He is a Consultor on the Pontifical Council of Culture,
appointed by Pope Francis in 2011, and presently holds the Endowed Chair of
Religious, Cultural, and Philosophical Studies at his university. He is
published widely in his field and holds memberships on a number of editorial
boards internationally.

AHMAD BEYDOUN

Born in Bent-Jbeil, Southern Lebanon, in 1943, Ahmad Beydoun holds a
doctorat d’Etat des Lettres et Sciences Humaines from Université de Paris-
Sorbonne. He was a professor of sociology at the Lebanese University till his
retirement in 2007. He is currently an independent researcher.

Dr. Beydoun’s numerous publications include studies dealing with the
underlying ideologies of Lebanese history (Identité Confessionnelle et Temps
Social chez les Historiens Libanais Contemporains, Beirut 1984), the
Lebanese political and social system (Al-Jumhuriyya al-Mutaqatti«a [The
Discontinuous Republic], Beirut 1999) and the Arabic language and culture
(Fi Suhbat al-Arabiyya [In Company with the Arabic Language], Beirut
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regard to the respect for law, transparency, and accountability, and also in the
development of modern legal and governing systems.

Our realities in the region have usually been volcanic, and often very
destructive. For the same reason, however, ours has been a rich soil for the
development of human capital, or human lava. Ours may be considered as a
rich combination of land, culture, history, language, the arts, the sea and the
mountain. It takes special people to work and develop volcanic lands that are
also so fertile. Education, then, is like volcanology and has to do with the
many potentials and nutrients that may be existent.

The past one hundred years include much fragility, change, shift of
identity, and a competition between mentalities or reliance on external factors
and internal liberty.

For the future path, we need to find a new balance in the country internally
and externally, a new immunity to the challenges, and we should focus on
every opportunity for developing the country in viable ways. Otherwise, the
direction we see now will remain and continue as a free-floating drop into
underdevelopment or lowering of qualities and standards of all sorts.

True, direct external influence is not new, so we should learn to solidify
the internal front. Love of freedom, knowledge, communication, meeting the
other and exchange will remain to be a necessity.

While we, as educators, cannot make all the changes, we make changes on
the smaller scale, hoping they will impact the wider sphere.

Rev. Dr. Paul Haidostian, President
Haigazian University
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Reflections, Comments and
Concluding Remarks

I would like to thank the lecturers and moderators of the conference, and
the efforts on behalf of Haigazian University and the AUB, of Drs. Ekmekji
and Boualuan, respectively for an eloquent day of discussions and thoughtful
presentations. History is not what we simply remember, but also how we
remember, analyze, synthesize and draw conclusions. It is also worth noting
that inter-university cooperation in this form is critical for the future not only
of the social sciences in our departments, but of Lebanon itself.

While attending the various sessions throughout the day, various key
thoughts arose in me especially regarding the centenary of Greater Lebanon.

On the one hand, I went back to my early adolescence and the early years
of the Lebanese wars that started in 1975, and memories awakened. One such
memory is the intrigue I used to experience while hearing on the news every
Christmas local politicians saying, “we are waiting for Lebanon to be born
again...” Butthen, every Easter [ would hear them repeat something like, “we
are waiting for Lebanon to resurrect...”

On the other hand, my thoughts focused on the present days, and I
wondered whether the same Christmas and Easter wishes for Lebanon are still
valid and will remain so for a long time.

Our deliberations are directly or indirectly related to deeper identity
questions about our country, Lebanon. Of all the telling questions we have
always heard in Lebanon, possibly drawn from the constitution itself, one is
whether and how Lebanon is a ‘final homeland’ for all of us. This specific
question has often led me to compare ourselves with many other countries,
wondering why this question should repeat itself in painful ways at every
interval or juncture of history! This conference possibly gave some of the
answers and yet the questions will remain partly unanswered.

Naturally, national ailments such as nepotism, tribalism, and corruption,
have been with us for so long, and we all know that our system as well as our
mentality of putting narrow interests higher than national interest have cost
Lebanon a high price. On the other hand, the sectarian system we made
references to includes the smaller sects as well. Lebanon has not been a
dynamic political game only among the larger sectarian groups, but also of the
smaller ones, who continually monitor how dynamics change around them,
try to keep their balance among the many, and decide on what local powers
provide convenient partnerships and alliances. All this, for the sake of survival
and protection.

Any reform or solution to national crises should not only involve some
change in political behavior but also change and development in the national
systems and self-consciousness. Naturally, formal and informal education
have to play a major role in civic and national consciousness, especially with
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while two new players were introduced: the Future Movement'* and
Hezbollah,”” which further accentuated confessional divisions and
exacerbated the system of clientelism and oppression. All this finally exploded
with the current Revolution through the multilayered crisis we are living in
today.

Through a brief comparison, we can say that the characters of Mazloum’s
novel in the 60s and 70s were all lost and confused and ready to follow any
Zaim. But the protagonists of Najjar’s novel could very well have been called
Samir and Mahmoud in the context of an awakening of the Lebanese
population to the importance of resistance. In October 2019 people from all
regions of Lebanon finally rallied around a common project, wishing to go
beyond the identity divisions that Maalouf so vehemently criticizes. This
means that education for peace is finally reaching most of the youth and
population, and that the long-awaited consolidation of the peace of 1991 is
perhaps here at last. But will we be strong enough to resist the economic and
financial hurricane? And will we be able to uproot the corrupt, confessional
powers who are still refusing to step down?

14 Future Movement is the name of the political party representing a most powerful Sunni bloc.
Saad al Hariri took charge of the party in 2007 after the assassination of his father Rafic al
Hariri.

15 Hezbollah is the name of the political party and militant group led by Hassan Nasrallah since
1982. Formed to defend Southern Lebanon from Israeli invasion, the party represents a most
powerful Shi’a bloc.
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22 and then, eventually, Harry himself is released in Chapter 27. Finally, as
we turn the last pages, we come to a complete reversal of the situation: the
British Resistance frees occupied France, but the French actor Harry Bauer
dies from his mistreatment and the German abbot Franz Stock is thrown into
jail. This time, his former assistant, Emily Aubry, and the widowed wife of
the actor, Rika Bauer, will come to him and attempt to console and free him.
This is a form of reconciliation and reacknowledgement of the feminine
powers in the Revolution.

This is another reason to discuss the Lebanese Revolution through this
novel: Najjar truly implies that will to resist goes beyond any historical
condition — even if it sometimes remains within the boundaries of social
games,'! and even if its results seem uncertain. As Jad Chaaban'? stated in
2020, in Lebanon following three months of protests and a violent crisis, the
demands of the people remain the same: 1) a government empowered by the
majority, 2) social and monetary rescue plans, and 3) an independent justice
system to stop corruption. Not considering these demands, he adds, would be
an insult to the Lebanese people’s dignity and intelligence. According to
Bachelard, resistance is the only complexual force, deeply rooted in our
unconscious, which goes beyond all sorts of dialectics and all sorts of
differences."® According to Najjar, whether we are fighting Satan (in religion
like in Najjar, p. 106) or the Aryan regime (in History like in all of Najjar), we
sometimes need to resist to feel that we truly exist. When our country is facing
problems, the only way we can get back- neither violently nor softly- into the
world of being is by resisting.

Najjar also uses international symbols of resistance like the closed fist
(Najjar, p. 125) or the impregnable island of Noirmoutier (Najjar, p. 130), to
consolidate his ideas. Maalouf echoes these comments when he says that any
society where minorities are discriminated against and persecuted, or any
society that has become entirely corrupted and perverted (Maalouf, p. 102)
needs a “good war” to mobilize its population (Maalouf, p. 103). This is the
case here now, in Beirut. Corruption has annihilated the country’s economic,
social, and political structure, but the city remains an intellectual capital. We
need and have the power to resist.

To conclude, in 1920 Greater Lebanon’s borders were drawn with the help
of foreign powers - mainly France. In the 1960s Lebanon entered its Golden
Age, quickly followed by a downfall as the Civil War broke out in 1975. The
conflict lasted almost 15 years, and then from 1990 till 2019 the previous
leaders of the civil war were kept in power through international alliances

1 Claude Levi-Strauss, Anthropologie Structurale, Paris, Plon, 1974, p. 355.

12 Jad Chaaban, “What the Lebanese People Want and Deserve” in Beirut Today, January 29,
2020, Retrieved online on February 14, 2020 from Beirut-today.com .

13 Bachelard, La Terre, p. 77.
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Phoenician, Arab, Christian, and European origins from my family. We
should learn never to favor one of these traits over the others. Then only will
we be able to accept others in their composite identities and origins too. If we
fail to do that, we will be betraying our own values (Maalouf, p. 50), and that
is what the Revolution of October 2019 has shown. Facing an urgent need to
recapture their identity and values, the population stood up and blamed the
local government as well as all the failing international alliances for this crisis,
which is at the same time political, social, and economic. But for the first time
since the Golden Age, the Lebanese people were dreaming together.

An analysis of the main characters in Harry et Franz further highlights the
problem. When, an unknown female character interacts with the abbot Stock
during the demonstrations, “borrowing” (Najjar, p. 13) his bike hastily, and
promising she’ll deliver it to his place of residence when this is over, the abbot
accepts the deal. He even offers the French girl, revealing her name as Emily
Aubry, a job as his assistant because she is honest and brings back the bike.
The German abbot is willing to open-mindedly support the French protestors
and their values because they are fair. But the abbot’s main feeling when the
drama unfolds in the Place des Canons is “la honte” [“shame”] (Najjar, p. 13),
for even he, a German highly positioned in the clergy, is powerless in face of
this dereliction. The abbot Stock therefore represents resistance in its most
complex form. Introducing himself in Chapter 2, he reveals that he has
devoted his life to travels and culture, reading extensively during his studies
and participating in several congresses around Europe (Najjar, p. 15), but what
is most interesting is his hobby, painting. It is the first trait that Najjar reveals
about him: “La peinture me redonne I’équilibre que je perds au contact des
hommes. Elle me vaccine contre la violence et la haine, aussi contagieuse que
le typhus” [“Painting gives me back the equilibrium I lose in contact with men.
It acts on me like a vaccine against violence and hatred, both as contagious as
typhus.”] (Najjar, p. 14). A dreamer of paint and paste is deep into the world
of resistance because he is awake to all the energies around him.!° (Abbot
Stock is also the chaplain in a German prison, where he will meet the actor
Harry Bauer, the second main character. Through the words of the abbot and
the actor, we see action and passion joining and taking aim at all universal
injustice. But, in this duo, the abbot will be like the hand that is slowly
kneading dough into a paste, and this paste will be like the primary silt of the
world. He will first comfort the prisoner and offer him soothing words of
prayer to God, but quickly start raging against the harshness of the situation.
In Chapter 7 already, the abbot Stock promises the actor to find his wife Rika
Radifé, who has been incarcerated too, and the more he realizes that Harry and
Rika are victims of oppression, the more he compromises his position to save
them. He will not stop working for them until Rika is finally freed in Chapter

10 Gaston Bachelard, La Terre et les Réveries de la Volonté, Paris, Corti, 2004, p. 24.
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The second novel, Harry et Franz by Alexandre Najjar, takes place in
occupied France during the second World War. Needless to say, this
geographical and historical context is different from the one described in
Mazloum’s novel L’Age d’Or. Nevertheless, there could be a parallel between
the French Resistance during Occupation and the current uprising in Lebanon
in terms of morality and will. We must, nonetheless, start with the particular
to reach the universal. I will therefore analyze the main themes of Najjar’s
novel before drawing a parallel with Lebanon.

We owe to the French the elevation of the Republican ideals and values of
the Revolution of 1789, “Liberty, Equality, and Fraternity.” It is these
standards which the international community abides by in the 21 century.
Despite a few interruptions in the Republic in France, ever since the people
took power back from the aristocracy and monarchs, these values have
guaranteed some sort of homogeneity and unity amongst the citizens of France
and then ultimately of the whole world. Najjar’s novel begins on November
11, 1940, nearly three and a half months following the German Nazi military’s
entry onto French soil and its occupation of the north metropolitan territory
including the capital Paris. A student protest has gathered at Place des Canons
and is raising its voice against the occupier. The pretext is the unjust arrest of
Professor Langevin, “an important member of the watch committee of anti-
fascist intellectuals in Paris” (Najjar, p. 11). We witness the scene through the
eyes of the abbot Franz Stock, the main protagonist of the story, who happens
to be walking by the crowds. His comment on the events is the following: “La
liberté sort aussi de la bouche des enfants” [“Freedom too comes out of the
mouths of babes”] (Najjar, p. 11). In Harry et Franz, to voice their concerns
despite the rigid censorship, the protestors have shown their support for the
resistance organized around General De Gaulle from Britain. Standing against
the tyranny, oppression, and injustice of the German rulers, the protesters are
thrown against a very thin border line making them once more as vulnerable
as infants. In a similar way, in Lebanon, since October 2019, the protestors,
seeing their system of values on the verge of collapse, have called for the end
of the sectarian regime. Using songs, music, and media of all sorts in their
parades, the protesters have demonstrated in the most festive and playful ways
in Martyr’s square and Riad el Solh, but their aim has been to bring down a
regime where “corruption, clientelism, discrimination, inequality, emigration,
civil war, and even external wars” are “a direct result of our sectarian
system.” (The founding values of Lebanese society are clearly inspired by the
French Republican model, but Lebanese people are also composed of different
and sometimes antagonistic communal representations that have been present
here since the Ottoman period.) According to Maalouf, each Lebanese identity
is characterized by a multitude of traits - for example, I have a mix of

® Nadim Shehadi, “A Rigid System Unable to Reform Itself”, October 17 Uprising: An
Academic Perspective, Supplement of the LAU Magazine and Alumni Bulletin, 2019:20(4).
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