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1- A Brief History

King Tiridates 11 declared Christianity the state religion of Armenia at
the beginning of the fourth century Before Christ.! When Christianity became
the state religion charitable institutions were opened and schools established
for the training of the clergy. The language of instruction in these schools was

Greek or Syriac depending on their geographic location.?
Christianity could not resist the resurgence of the old pagan religion
becanse its means of communicating the message of the Gospel was foreign 10
the people, they simply could not understand it, The members of the clergy,
according to Pharbersi, "Wasted their days in learming the Syriac language,
because the Iangmgr of the hturg}' of the church and the readings in the
monasteries were in Syriac. As a result, the Armenians could understand noth-
ing, nor get any benefit, since Syriac was unintelligibie to them.."
Th&nwmnynfhamganalphabuwasmdﬁmmmchmmd
to have the means of communicating the message of the Gospel 1o the people
Mammwmmmmmﬂmmwmmm4
The two principle sources for the study of the Armenian translation of
the Bible are: (i) the historians of the fifth century Korioun, Ghazar Pharbetsi
and Movses Khorenatsi:3 (ii) the text of the Bible itself. The smail volume writ-
ten by Korioun, ¢a. 441-450, a disciple of Mashtots, is our main source, the
athﬁlwmstmmmly on msmwﬂhesml? Kmﬂunmys*
“The blessed Mashtots, with the permission of the king and the consent of
saint Sahak, motagmupq(yﬂmgmwﬂhhmm _set off in the fifth
a,rvmapm. the king of Armenia. He went to the land of Ararmu, to
‘the two cities of Syria, called Edesia(Edessa) and Amid0 He presented
himself to the holy bishops, the first of whom was called Babilas” and the
second Akakios ... He divided the young disciples he had with him into two
groups, fw set some to study Syriac in Edessa and the rest 1o study Greek,

and sent them over 10 the city of Samusata.”s
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According to Korioun, while in Edessa, Mashtots discovered the
phaheLThﬁﬂhcgﬂhﬂr@dﬂwdisclpieswmmMmmmd with him in Edessa
and went to Samusala (o join the others. In Samusata he met a certain Greek
grammarian, called Hrophanos (Pugtvul or Poravol?), who knew how to
write characters since he was a scribe,? (and] who helped him fashion and
refine the forms of the characters he had invented. It was in Samusata that
Mashtots embarked upon the iransiation of the Bible with the collaboration of
two of his disciples, Hovhan from the canton of Ekeghiats and Hovsep from
Paghin. Korioun continues:
“He began o translate the scripures starting with the proverbs of
Solomon, Solomon ar the beginning of his ook recommends that one
should familiarize oneself with wisdom saying "dwGugply qplusunm-
pil b qlumun, pwtey gpube Auldupny:"? This verse was wril-
ten by the same scribe who alse taught the disciples how to write the let-
ters, "1
It is interesting to note that the base text of the translation of the
Proverbs is not indicated. Since Samusata was in Syria, under Iranian control,
and since Korioun later mentions that Hovsep and Yeznik were sent to Syria 1o
translate the works of the Syrian fathers, on¢ could reasonably assume that the
base text was Syriac. Mashiots and his disciples then retumed to Armenia 10
continue the work. Korjoun adds:
“Al that time the blessed and desirable land of Armenia became indeed
marvellous; for through the two companions [Sahak and Mashiots],
arrived suddenly to the land Moses the law giver with the group of the
prophets, the proficient Paul with the whole band of apostles, along with
the world Saving Gospel of Christ. They all spoke Armenian."12
Movses Khorenatsi adds an interesting detail:
"Mashtots immediately embarked upon the translation, beginning wisely
with the proverbs of Solomon, and all the twenty two canonical books
(usgeniip)!? and the New Testament."

II - The Question of Base Text

~ Iuis generally accepted among scholars that there has been at least two
translations of the scriptures into Armenian: the first, done before the ecu-
menical council of Ephesus in 431; and the second, a revision done on the basis
of the manuscripts brought back from Constantinople by the Armenian delega-
tion to the council. If the revision undertaken after 431 was a fundamental one,
as it is generally accepted, we need 10 raise the question of textual affinities.
Since the first translation begun in Syria by Mashios and his disciples, and
completed in Armenia, was from the Syriac and the revision from the Greek,
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we need to ask ourselves what then the “vorlage” of the Armenian Bible was?

The views of modem scholars vary on this point: there are those who
claim that the first translation was done from the Syriac and then revised on the
basis of the Greek manuscripts brought from Constantinople; others, however,
think that both the translation and the revision were done from the Greek.
Finally, there are some scholars who think that some books were originally
translated from the Syriac while others from the Greek, but all were revised on
the basis of the Greek manuscripts after 431,14

The world of scholarship has discovered two different translations of
Ecclesiastes, Song of Songs, I & Il Chronicles and Sirach. Generally, scholars
think that one of them represents the first translation made from the Syriac and
the other, the revision from the Greek.'S The two books of Chronicies have
been the subject of great controversy for a number of years; Khalatiants thinks
that one of the translations was done before 431 from the Syriac, and the sec-
ond is the revision on the basis of the Greek.!® A. Baumstark and L. Ter-
Petrosian have both studied the Armenian Psalfer and both have come to the
conclusion that there are affinitics between the Armenian translation of the
Psalms and the Syriac. But interestingly enough, the list of similarities they
present diverge from one another at a number of points.!” Bo Johnson indicates
that we see affinitics between the Armenian / Samuel and the Peshitta. In his
view, one of the best indices for the study of this problem is the change of word
order due to the Syriac.!® We also need to keep in mind the fact that we do not
know if the text utilized was the Peshitra. It could well be an older version as
some scholars think is the case with the New Testament.'?

111 - The Nature of the Translation ‘ ‘

The Armenian translation of Genesis is a literal translation. My
research, however, has shown that despite the literal character of the transla-
tion, a number of translation technigues described in modem translation theo-
ry were extensively utilized. The question of analysis, transfer and restructur-
ing from the source language 1o the receptor language, are translation tech-
niques which are as old a$ there have been translations. These translation prin-
ciples and techniques, were often implemented unconsciously, most of which
went on in the mind of the translator(s). The Armenian translators were famil-
iar with the grammatical works of Greek authors and have translated them very
carly on. In the preface 10 the Commentary on the Octatéuch (aributed by the
Amenian manuscripts to Cyril of Alexandria, but which is the. work of
Eusebius of Emesa), the author explains that there is nothing morc dangerovs
than (o translate literally - that is word for word. It s worthwhile to quote a long
passage from this preface, because it indicates the understanding of the theory
that lay behind the translation of the Armenian Bible:



“Si 'on veut traduire le sens de 1outes les langues avec les mémes mots,
on n'arrivera pas a exprimer la pensée des mots qui sont dits. En effer, il
y @ beaucoup de mots particuliers & chaque langue qui, 5'ils demeurent la
ot ils sont, semblent beaux, lumineux, compréhensibles et convenables &
ceux qui en usent, mais si I'on transpose ces mémes mots dans d'autres
langues, ils ne présentent pas bien le sens de la pensée. Nous en trouvons
beaucoup et de toutes sortes dans la langue des Hébreux et dans celle de
lewrs voisins, le syriaque. Or, chez les traducteurs de I'AT, on voit beau-
coup d'obscurités chez ceux qui ont traduit d'aprés les mots pour avoir
Uair de faire unc oeuvre plus exacte: dans leur zéle de traduire d' apras
les mots, ils n’ont pas pris garde 4 la succession des pensées, qui était
gdtée par les mots. C'est le défaur que les savants imputent surtout a
Aquila: ne prétendant & rien qu’a traduire et @ sauvegarder les mots tels
quels, il fur, quant a l'expression du sens, jugé défectueux par les autres
(rraducteurs) qui, sans se soucier d'expliciter (la jorme} des vocables, se
sont efforcés d’exprimer leur sens avec évidence; ¢’est justement 1Q tout

I'effort de la traduction ... Si l'on ne se conforme pas a cette méthode, on
multiplie les difficultés pour les lecteurs, du fait qu'on ne §’exerce pas d
éclaircir la pensée par I'expression et qu'on impose de force a l'en-
chainement qui se présente un auire sens que les mots ewx-méme ne
sauraient accepter"20. _

Even if there are vestiges of Syriac, the Armenian translation of the
Genesis constitutes a synthesis in which the old Syriac “vorlage™ and the Greek
base texts have been poured into the mold of the Armenian Janguage and cul-
ture, producing a homogenous and uniform text, despite some of the awkward
renderings and semitisms. The language is classical and flowing. Through the
use of various particles, pronouns and adverbs Armenian shows a precision
which is lacking in both the Syriac and the Greek. Often the simple paratax of
the base text is tuned into hypotax. 'Ihesepamdesandpmmmemp!owd
to clarify the logical relationship between the clauses. The temporal and condi-
mﬁmmmmmmnmmmmmmmwmm
whom, gvhen and where. Meampliﬂmﬁmsinlbe fmofcxplicilmd
implicit information have given the transkation a special character.

The Armenian translators show no poverty in their use of vocabulary
bmhavemnsi&rableskmhhandmgmm They, at least in the
Pentateuch and the New Testament, were well aware of the polysemy of words.
mmdrdwhcmmmmmymdmbemcpmuingiﬂng the seman-
MMMM&MWMMmMMmmm the
original, by more than one equivalent, trying 1o distinguish between the various.
mmmofamdaccmdﬁnglmomencqnvmiy,mm
mmmmmﬂmmmydm.mem
Armenian morpheme was used mmﬂummlequiwhntsm the original.




The Armenian transiation of the Bible possesses such characteristics
which guaranteed its successful use from the very beginning. It had a superior
literary quality and a magnificent style. Both catholicos Sahak and Mashtots
were able 1o give the translation a polished language and an up to the mark styl-
istic and artistic accoutrement which became the object of imitation by later
authors.2!

MODERN ARMENIAN TRANSLATIONS OF THE BIBLE

I - A Brief History
I propose that in this section we have a look briefly on the history of
the translations of the New Testament and the whole Bible - including the
Deuterocanonicals - during the 19th and 20th centuries both in Eastern and
Western Armenian. We shall start with the Eastern Armenian Translations.
A - Eastern Armenian Translations
1 - The first Eastern Armenian Scripture translation was undertaken
by the Swiss German missionary Rev. A. H. Dittrich from the Basel Mission
who had settled at Shushi, in the mountainous Karabagh Region of Armenia. 22
It is true that Rev, Dittrich studied Eastern Armenian, but he had at least two
outstanding Armenian co-workers who helped him in his translational endeay-
ors: “Deacon Movses” (Unjutu Uwpluiwg), who helped him in the transla-
tion of the New Testamen®® and Rev, Abraham Amirkhaniants, who helped
him revise the New Testament and who later translated the Old Testament 24
Rev. Dittrich and Deacon Movses translated first of all the Gospe! of Matthew
from the classical Armenian. This translation was printed in diglot, Grabar and
eastern Armenian in two columns, by the British and Foreign Bible Society
(BFBS), at the Lazarian Institute in Moscow 1831, The title page reads:
Unpp Uibumupal  puwn Vuwopknep: Quo Rupuquon  Gupdh
pupguubmpbul  Rulybpd  Auwmuphd  pugugupnnpbudp  p
Funwupulyag (hgmp: I Pugpuglinmplad nkunb nkunG bypbduy
wpdwbplbwpp b wuwnnwdwpbug lpupngpymupy BkGuyl Luyng &
wugtiny: Bunwglnppmpliul Muupuplbuy Luyng wnugh)uzupy
wkwunl Vkpubup uppuqul wppbyhulpynup & wagbop: 1831, p
Unumf, D P ongugpuonut fugpalul  Sedupah  Shupg
dwquaphuby: :
“The Holy Gospel according to Matthew. According to the authentic old
translation, with a faithful rendering (lit. explanation) into the common
language. During the patriarchate of the worthily elected and Holy
Pontiff and Squire, Lord Yephrem Catholicos of all Armenians. During
the prelature of the follower of the conduct of the apostles, His Grace,
Lord and Squire, Nerses Archbishop of the Armenians dwelling in



Russia. (Moscow, in the printing house of the Armenian School of the
Squires Lazarian, 1831), the Armenian calendar 1280 (+551 = 1831).2%

And the complete NT was printed in diglot by BFBS in Moscow 1834,
It was nine years later that the Psalms were translated and printed by BFBS in
Smyrna 1843,

The transiation of the NT by Rev. Diurich and his native associates
was revised and reprinted in diglot, with the addition of cross references at the
bottom of each page in Constantinople 1850, 1856 and 1871. It is imporant 1o
note that the translations and their revisions were based upon the classical
Anmenian.

Rev. Amirkhaniants, mentioned above, worked as an agent of the
BFBS in Thilissi. He took upon himself the revision of the Psalms printed in
1843 on the basis of the Masora and had it then printed in Constantinople 1879

He subsequently revised the NT, checking it with the Greek original and had it
printed in. Constantinople 1882. In 1883 Rev. Amirkhaniants completed the
transtation of the rest of the OT from the Masora and the whole Bible was

printed in Constantinople at the end of the same year. 26 It is this Bible that has
been reprinted on & good number of times without any revisions. The fact is that
this translation has remained more or less fossilized and it is full of archaic
classical constructions, Undoubtedly, this translation has its redeeming virtues
because of its textual base - viz., Hebrew for the OT and Greek for the NT - but
it should be revised to make it readable to the public today.

In 1969, with the blessing of his Holiness Catholicos Vazken 1 of all
Armenians, three professors from the Theological Academy of Holy
Exchmiadzin: Profs. A. Hadidian, P. Shahpazian and S, Antosian, translated the
four Gas,pzinnd the Acis of the Aposties from classical Armenian. The trans-
lation of the NT was completed by the same team in 1975 and was printed by
the UBS in 1976. I must underline the fact that this was the second translation
of the New Testament officially endorsed and fully financed by the Armenian
Orthodox Church - the first being the Grabar NT wranslated during the first half
of the fifth century.

The title page reads:

VAL USRULIUY: Upbibpubuibpte  Gop  pupg dulimppn i
pudtdusmpludp Subuptt plugpp: Vugp Upon U. bgdfnudpi:
NEW TESTAMENT. Eastern Armenian new translation, compared with
the Greek original. The Mother See, Holy Etchmiadszin,

On the back of the title page we read:

Spudubar S. S. gt Unwugh, Lbhuynn b Uppug Guegmi
mup Uitk Luyng: (By permission of His Holiness
cmpm Vazken I of all mmmxﬂ
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This translation has been reprinted by the UBS several times, the lat-
est being in 1990, The language and style of this N'T has been criticized because
all three translators are people who have immigrated 1o Armenia from the
Middle East and are not native Eastern Armenian speakers. The NT has been
recently thoroughly revised, The persons working on the revision are Prof. P.
Shahpazian of the old team, and the Rey. Dr. Manuel Jinbachian, UBS Europe
Middle East Regional Translation Co-ordinator, as the translation consuliant.
The revised NT was printed by the UBS n 1992.

After the completion of the translation of the NT in 1975, His
Holiness Catholicos Vazken I, set up a new committee under the chairmanship
of the dean of the Theological Academy in Eichmiadzin, Fr. Dr, Yeznik
Petrossian, to continu¢ with the translation of the OT. The base text for this
ranslation was to be the Grabar Bible of the Mekhitarist father, Fr. Arsen
Pakradouni, printed in Venice 1860, The translation commitiee was composed
of professors from the Theological Academy, the University and scholars from
the Matenadaran. .

Of the members of the translation commitice, besides Dean Yeznik
Petrossian, 1 should mention the names of Dr. Antranik Zeylounian who trans-
lated the Pentateuch and I-Ill Maccabees; Dr. Levon Ter-Petrossyan who
translated the Psalms; Dr. Yervant Melkonian, the editor of the Church month-
ly Etchmiadzin, who translated Ezekiel and the Minor Prophets, Prof. Dr,
Arshalouys Ghazinian who transtated the Proverbs, Song of Songs, the Wisdom
of Jesus Ben Sirach and the Wisdom of Solomon; Prof, Dr. Boghos
Khatchaterian who wranslated the [saiah, Jeremiah and Lemantations, Prof. Dr.
Pavel Sharapkhanian who transiated Joshua, Judges and Ruth; Prof. Dr. Pewros
Petirian who translated Job and Daniel; and the late Prof. Dr. Aram Ter-
Ghevondian who translated J-IV Kings and 1-lI Chronicles. Prof, Ter-
Ghevondian had finished the first draft of the six books and the second draft of
I & 1l Kings when he passed away. His work was completed by Dr. Zeytounian.
To this group joined from the UBS in 1985, the Rev. Dr. Manuel Jinbachian,
as both consultant and exegetical controller, His duty was 10 compare the trans-
lation of the O with the Sepruagint, the Peshitto and the Masora, and foot note
the major semantically significant differences between the classical Armenian
and the Masora.

The OT translation, including the deuterocanonical books, was com-
pleted in 1994 and printed by the UBS in 1995. 1 should mention the fact that
this is indeed the second official Bible ranslation sanctioned and blessed by the
Armenian Orthodox Church since the first translation under the supervision of
tion of this new Bible was completed and presented to His holiness Vazken I,
Catholicos of all Armenians. He gave His official blessing and a patcrmal word,
dated 14 August 1994, which is printed on the second page of the Bible. But
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unforuinately he did not see the printed Bible because he died soon after the end
of the translation.

The Title page reads:

BUSHPROTULCING2 Vwnbuli, LhG & Ynp GnulpupuGllp, Upkik-
JusfeabptG Unp Rwpgdulmmphl, Lpuaapuimphl Lujuenu bl
Uuenmw b 263 ughG Coybpmplint, Lugp Upan U. Ledpudhl 1994 -
Moleg:

BIBLE, Old and New Testaments, New Eastern Armenian Translation,
Published by the Bible Society in Armenia, Mother See Holy Erchmiadzin,
1994,

On the back of the title page we read: ‘
Spudwlun 8. 8. Quggllh Unwpbry, Lbfwyun b UppuqGugnt
bnaprn pynupy BibGuyl <ugng:

By Permission of His Holiness Vazken I, Catholicos of all Armenians.

There are a number of other translations done in Eastern Armenian by

individuals of parts of the scriptures - such as, Perj Proshian who translated the
four Gospels in 1884; Galoust Ter-Mekertchian who translated Matthew 1-5
‘sometime at the tum of the century; Tirayr Ter-Hovhannisian who translated
the Acts, Romans and Galatians during 1927-1928. The works of the three
above mentioned translators are sl in manuscript form 28

B - Western Armenian Translations
1 - The first modern Western Armenian translation of scriptures was
that undertaken by Fr. Hovhannes Zohrabian of the Mekhitarist Order of
Venice. In 1821 he started 1o translate some familiar OT stories into modem
Western Armenian from the classical language. He continued to translate the
four Gospels. He was encouraged in his endeavors by the BFBS and he finished
the translation of the NT in 1825. This translation was checked by the French
scholar J. Saint-Martin and printed the same year in diglot (Grabar/westem
Armenian) by the BFBS in Paris. 2% It was reprinted after some minor revisions
mmmmmemmmmmm 1828, The title page reads:
Strund Ulipry 8RUNNID RPPUSHUD np bnudpupuGp: Smupunts’
Buramupdmplady Aptahne qrin RugbptG poudud 1kgmG pup-
dmwd. Luwn Julnpry Frgbutp Qunvomugling: Uspusmauppmplbudp
8G Erdfubtu dupmusgbnp Lofpuiul Ynumubnlmyoywkgin:
Oplyprpn wgug prip gpupuntt quin: 1828-MILL, b QUMPL,
P Supupulh SnGunlkh Spppl:
The New Testament of our Lord JESUS CHRIST Translated faithfully
Jrom the Grabar into the modern spoken language. Upon the request of
d‘::fzm believers, With the diligent labor of Father Hovhannes Var-
Zohrapian of C'anmmbwple Second printing without the grabar
1828 (1277 + 551 = 1828), Paris, In the printing press of Dondé Dupré.
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He embarked upon the translation of the OT soon after the revision
and reprinting of the NT, but his death put an end 1o bis work, His language is
full of dialectal and awkward forms, with a srong Grabar and Middle
Armenian influence. :

‘Benjamin Barker, the BFBS agent in Smyrma, wrote in his report of
1828, that |

“the learned Armenian clergy and laymen find the style o low... but...
instead of the work being faulty, it is commendable, on that account. as
the women and less instructed portion of the Armenian nation will be
able to understand it."3?

2 - Zohrabian's NT translation was revised by J. B. Adger, an
American Board of Commissioners for Foreign Missions missionary (hence-
forth ABCFM), and printed in two volumes in Smyma 1841 and 1842 and in
one volume in 1842. In the annual report of the Prudential Commitice of the
ABCFM we read :

“A new translation, on the basis of Zohrab's, was made at Smyrna, by
Armenian scholars, under the superintendence of Mr. Adger, assisted in
two or three of the Epistles by Mr. Dwight. It was printed at Smyrna, in
the year 1840, at the expense of the British and Foreign Bible Society. 3

John B. Adger was the first ABCFM missionary who studied serious-
ly the classical Armenian Bible text. He had compared the classical Armenian
NT text with the Greek original and had found it extremely faithful. In 1843,

revision of Zohrabian's NT, because he was greatly impressed by the skills of
the fifth century Armenian translators, he wroie (0 the Prudential Committee of
the ABCFM the following report .
“If possible 1 would wish to avoid the necessity of giving offense to the
nation by altering their old version, a version for which they entertain
Jeelings of the deepest veneration, and one which well deserves their
esteem ... Excepting some interpolations by subsequen copyists, none of
which however are of a serious nature, the version is truly admirable. i
‘The names of the two Armenian scholars who worked with Mr. Adger
are mentioned, in the following Annual Report (1845, 86-87), as being Baron
Sarkis and Mr. Mugurdich Thomasian. Baron Sarkis is most probably Sarkis
Varjabed Hovhannessian, about whom he says:
“There are few of his countrymen who equal him in Armenian scholar-
ship: and I do not know of one who joins 10 50 much power over his ow
language an equal acquaintance with the Enghish."

.rming Mr. Thomasian he adds: “He was also my chief assistant in

and he was at work , up 1o the



time of his departure from Smymna, upon a transtation of the Old Testament
into Modern Armenian from the Turkish of Mr. Goodell A

3. The Psalnts were translated under the supervision of Mr. H.G. 0.
Dwight from the Masera into modem Western Armenian and was printed in
Smyrna 1840. A second edition of the same translation was revised by Mr.
Adger, with the help of Sarkis Hovhannessian, and was printed in Smyma 1843
by ABS3S

4 - The Zohrabian NT that Mr. Adger revised in 1842, was revised a
second time under the supervision of H. G. O. Dwight and H. A. Homes, with
the collaboration of the Armenian scholars. and printed in 1849. At the bottom
of each page the textual variants from the Greek original were foot noted 36

5 - Other Atempied Transltations: There were a number of other trans-
lations of both the NT and the whole Bible from the classical Armenian. A cer-
m&marEmmﬂamchT-auditwmpﬁnwdbymeBFﬂsm
Smyma 1841, We find a reference (o a translation of the OT undertaken by
Bishop Dionysus Karapetian in Malta. The publishing commitiee of the
ABCFM decided to print this ranslation after comparing it with the Masora in
1831, There is. however, no further information as 1o what happened to this
wranslation, all we know is that it was never printed*’

6 - In 1838 Dr. Elias Riggs moved from Greece to Constantinople and
was put in charge of the Armenian Bible translation project in the beginning of
the forties of the last century. Till then there was Zohrabian's twice revised NT
transiation, Zenop's NT translation and Ardzrouni's NT translation/revision, all
from the Grabar. We soon see a change in the translation and publishing poli-
cies of both the ABCFM and the Bible Socicties (both BEBS and ABS). It was
decided that the new wranslations were 10 be undertaken from the original lan-
guages - viz., Greek and Hebrew. ' L '

~ To be able to supervise the translation into Armenian of the OT in a
satisfactory manner, Dr. Riggs decided 1o leam modern westem Armenian
thoroughly.3® His teacher was an Armenian Evangelical pastor, Rev.
Mugurdich Kirechian, whom we have mentioned above. He was a greal
Ammenian scholar and grammarian; he prepared the first grammar of Western
Armenian (Rlipulpuilmpnt Uakeupfupup Lgmp), which later served as the
grammatical guide of the new Bible translation. According to Kourian this
grammar antedated the critical grammar of Fr. A. Aydenian (4. W.
Wpunplbwt, RlGuiws Rl e @) Dr. Riggs was well versed in
classical and modem Greek, Hebrew, Syriac, Turkish and a number of other
languages besides Western Armenian 40

When he had mastered Armenian be embarked upon the translation of
the OT. Under his general supervision, Andreas Papazian, Avetis Ter-
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Sahakian, and Senekerim Ter-Minassian underiook the translation of the OT.
‘The mechanics of the translation was as follows: the three Armenian translators
produced the first draft from a French or an English base text, comparing it with
the Grabar; afterwards, Dr. Riggs checked the draft against the Hebrew origi-
nal and produced a second draft; this second draft was sent to Armenian schol-
ars for their evaluation and comments on linguistic and stylistic questions. By
this method Dr. Riggs was able (o force the Armenian translators (o clean their
language and reduce individual stylistic peculiarities.

The translation principles to be followed were:

i) The translation was to be faithful to the original languages.

ii) Proper names - .g., hames of persons, oponyms, fivers, names of
heavenly bodies and animals - would be rendered as found in the classical
Armenian.

iii) Provide footnotes, whesever it was felt nccessary, o make the
translation comprehensible to the readers.

IntthhﬁtywvenmAmmalRepmtnﬂhe ABCIM we read:

“Mr. Riggs is making progress in the translation of the Old Testament
Jfrom the original Hebrew into the modern Armenian, and it is proposed
1o print the version in numbers, as il is already, in order 1o make it the

sooner available for the instruction of the people.”*!

The translation and revision of the OT was completed in 1849, It was
printed in four parts starting with the Pentateuch between 1849 and 1852, Thus,
the actual translation and revision of the whole Bible lasted from 1842-1849

some seven years. The complete Bible in modem western Armenian was final-
ly printed, in one volume for the first time in Smyma, in May 1853 and New

York by ABS in 185842

mmmmmmummmmmmm-
1884 a revision was deemed necessary. This revision was headed by Matatia
Guagmhim.amwholwedtheﬁmmnndchmﬂ;emmhnonmk-
to the classical level. The whole process of revision failed. A second revision
wasmmpwdtowatﬂsmcendoﬂhewmunm:y(lwa)andmdmcmefam
asmepxemmom‘mm.memshﬁmofmﬁwaspmwdm&mwnn-
guistic revisions for almost l%mmmshﬁmisbasmuyamyum-
dmxtmwmlmmdemgditsﬁemmdﬁm "vorlage".
One can notice here and there the influence of the classical Ammenian.

The criticism often leveled against this translation by modern
mmmmmmmmwmwlchawmwhwbe
deswdismlypmmllymmwheamewdammmﬂe,mﬂn-
mxmmmmama@mmmsmmgnmm:m
mm:mmammmmmsmwmmmm
was undertaken. Mwhmrhefollowmgmﬁmnymmemafmcmw
ular spoken in Constantinople and Smyma at that time:
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“The popular language of the Armenians was very much corrupted by
being mixed with Turkish words, and these Sarkis, 3 like every other
intelligent Armenian, abhorred. They were so many badges of his peo-
ple's ignorance and servitude 1o the Moslem. That the vocabulary of mod-
ern Armenian should widen, as well as become purified, if education was
10 make any progress amongst the people, was just such a necessity as
had been felt amongst the Greeks...Their language must have words dug
out from the disuse of centuries under whose ruins they were lying
buried...Sarkis knew this, so did all the few intelligent scholars that
remained amongst them. ™

It was this Bible translation that formed the foundation of modem
western Armenian. In the conflict between the "Grabarophiles” and the
" Ashkharhabarophiles”, this Bible translation contributed toward the final tri-
umph of the vernacular as "the literary language.” Cyrus Hamlin wrote:

“The idea of translating the Bible into such a language (i.e., the vernac-
ular) was ridiculed. There was a very imperfect translation of the New
Testament [probably referring to Zohrabian's translation of 1825], and
it was referred 1o with contempt...\When the Bible and Bible teaching
enter the language takes on new meaning, grows with spiritual and moral
forces...The modern Armenian is now holly transformed; it has become a
beautiful and cultivated language."*

Upon the publication of the one volume Bible, Garabed Utujian, the
editor of Massis, wrote in 1853: “henceforth by reading the Western Armenian
Bible our people will learn how to speak and write their mother tongue."46

7 - In 1978 the UBS undertook a revision of the above translation. The
linguistic and grammatical aspect of the work was entrusted to Mr. Benyamin
Jamkochian and the exegetical part to Manuel Jinbachian, then Dean of
Haigazian College in Beirut, Lebanon, The NT with the Psalms was printed in
Beirut in 1980 and the wholc Bible in 1981. The revision tried to smoothen out
some of the linguistic and grammatical awkwardnesses of the translation. We
can qualify it as acceptable but not fully satisfactory.

% - There were two translations that were undertaken from the Hebrew
and Greek originals during the 19th and 20th centuries that we need 1o mention
Grabar. In 1847 the Psalms were translated by an Armenian under the supervi-
the Society for the Promotion of Christian Knowledge. In 1913 the Gospel of

: 9 - Besides the above mentioned translations, [ would like to list the
following translations that had the classical Armenian as “vorlage™




a) Hovhannes Hyunkyarbeyendian, New Testament of our Lord Jesus
Christ, done in Constantinople towards the end of the 19th century and the
information is found in the archives (1882) of the Armenian Patriarchate in
Constantinople. 48

b) Vahan Ter-Minasian, western Armenian Gospel and explanation
according 10 the docirine of the Holy Armenian Church (Constantinople
1894).49

¢) Alexianos Sirounian (Guezubeyukian), The Gospels or The New
Testament with the Armenian original and its translation into modem wesiem
Armenian; with introductions, explanation, geographic and historic informa-
tion: Part 1, Saint Matthew (Constantinople 1902); Part 1I, Saint Mark
(Constantinople 1905); Part III, Saint Luke (Constantinople 1905); Part IV,
Saint John (Constantinople 1906).50

d) Archbishop Karekin Khachadourian, The Bible, the NT of Jesus
Christ, pictorial, compared with other transiations, from Grabar (Buenes Ayres
1943) (reprinted in Beirut 1979).

mmwmmmm-mmwmmm
the Girabar and he has consulted the following transiations:

New Testament of our Lord Jesus Christ, translated from the Greek orig-
inal into western Armenian (Beirut, The Bible Society. 1925); The New
Testament J. Moffatt (London); The Complete Bible, an American trans-
lation; The New Testament E. ). Goodspeed (Chicago); The Expositor’s
Greek Testament, vol. IV, by diverse authors (Michigan); The Beginning
of Christianity, The Acts of the Apostles, ed. F. 1. Foakes Jackson &
Kirsopp Lake (London 1922); La Sainte Bible selon la Vulgate par I'ab-
bé J.-B. Glaire (Paris 1901); Worterbuch zum Neuen Testament, Walier
Bauer (Gottingen 1928).

Reading the translation now, one fecls that the translator was ahead of
his time; even today the translation is regarded by many a5 being too far from
the original. In fact, he was trying w_immaumnyurmemhﬁmmh
MMWwwmwmﬂmmsmeismmlmm
Armenian and is quite functional in translation principles.

) New Testament, The Four Gospels and the Acts of the Aposties,
translated from the Grabar with annotations by Fr. Karekin Karanfilian (Cairo
1950). .
In the introduction we read: _
“I have used as base text the choice edition of Zohrabian. In my transla-
tion I have Iried 10 reconstruct conscientiously the original of the classi-
cal Armenian rendering, by comparing each word and paragraph with
the Greek original.” » A
He gives & general introduction (o the NT and then introductions 10
cach Gospel and Acts. He also provides section headings and some foonotes.
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The translation is very literal and the language good western Anmenian,

f) Fr. Srabion Oulouhodjian, The Gospel of Jesus Christ, translated
from Girabar and compared with the Greek original (Venice 1952).

It has been reprinted in 1960, In the introduction he says that he has
used Pakradouni's 1860 edition as base text and has compared it, verse by
verse, with the Greek original.

g) Patriarch Shenork Kaloustian, The Gospel According 1o Matthew,
translated from the Grabar and compared with the Greek original and other
translations (Istanbul 1966Y; The Gospel According to Mark (Istanbul 1966);
The Gospel According to Luke (Istanbul 1966); The Gospel According 1o John
(Istanbul 1967). The four Gospels were reprinted 1 in one volume (Beirut 1979).
In the introduction of the one volume edition, the translator says he has used
the Girabar as base text, without mentioning which edition. He also says that he
has consulted the Greek original, the English translations of the Vulgare and
Peshitto. The translator has provided section headings and some footnotes. It is
an excellent western Armenian but is basically a literal translation.

h) Fr. Mesrop Jourian, New Testament, a western Armenian
Translation (Beirut 1981).

It is a beautiful printing with an excellent introduction (o the NT, with
full color artwork by an Armenian artist, section headings, cross references and
footnotes. At the end there is a section of readers helps dealing with the syn-
optic problem, the parables of Jesus, the miracles of Jesus, a list of important
subjects, Sunday and feast day readings during the Mass, a chronological Lable
of the history of Palestine from 65 10 135, three color maps, and a table of con-
tents. It is good weslern Armenian but remains on the literal level of transla-

i) In 1981 appeared the western Armenian adaptation of the 1975
Exchmiadzin (easiem Armenian) translation of the New Testament under under
the supervision of His Beatitude Patriarch Yeghishé Derderian of Jerusalem
and printed by the UBS. The title page reads:

LN USUGLUIUY, Uphdumafupbptt Gop pupgdubmpmt fulb-
dunmpliwdp SmGuptl plugphl: Bpmuwnbd, wuput Uppng Suw-
impluy, Buwmubwupnlyh Uhugku; COtpmppt, 1981. NEW TES-
TAMENT, New Translation into western Armenian, Compared with the
Greek Original. Jerusalem, St. James Press, UBS 1981,

On the back of the title page it reads:

By permission of His Holiness Catholicos Vazken 1 of all Armenians:
During the patriarchate of His Beatitude Archbishop Yeghishé Derderian
of Jerusalem,

M themgﬁhehmkmm?ﬁ there i :svnmmmm wbich'lm
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sions have been consulted. The langoage is beautiful western Armenian, a very
literal translation but exegetically it leaves much to be desired in a number of

i) The Sunday Readings from the Bible (Anielias 1984), It is the
Sunday and feast day lectionary of the Armenian Church. It was transtated by
Bishop Zarch Aznavourian, Father Oshagan Choloyan, and Dr. Manuel
Jinbachian as the translation consultant. The purpose of starting with the lec-
tonary was that since the readings during the liturgy of the church are done
from the classical Annenian, in the hope that the congregation would be able
to understand what is read by following the translation. The language of the
Sunday Lectionary is superb westem Armenian’! and follows the “Functional
Equivalent Translation Principle.”2
The title page reads:
uhrBub Orerah BUSNMACUCL2U LAY CLEbr3nhrver
Upnp Uopuphupup Rupgdubmpht): punupaympht Ubdh
SwiG Uy pypry L iy plynunip b, g rpdugmmlivadp Lppubuth U.
Qpng LaYbpmplul (Rapppuu 1984):
SUNDAY READINGS FROM THE BIBLE, modern western Armenian
translation. Publication of the Catholicosate of the Greater House of
Cilicia, in cooperation with the Bible Society in Lebanon (Antelias 1984).
In the forward, His Holiness Catholicos Karekin 11 of Cilicia explains
what is the lectionary, inwhmmannumcowpumhnwﬁhtbeUBSdevﬂ-
opeﬁ.bwmslamnandmvmwmmiqucsewpmdwmmm
translation principles that were followed.
On page 11, there is a statement about the translation. It reads:
“The translation is based on 1he grabar ori ginal; for the OT we have
compared it with the Septuagint and the Hebrew Masoratic text, and for
the NT with the critical Greek rext. We have also comdtedmzm vul-
gate, French, English, Italian, modern Greek and various Armenian
translations.”

: Andatthcendmﬁndthefollowingbibﬂomhy

aUMMWMM Vwinbule p6 & Ynp Uonudpupubug pun 82qphn
pwmmﬁmpawﬂ Gupulbug Wpng, wllhawmpludp bppujulpul
bt ymbGuluG plhugpug (p- g ful) W p Gl 1929; SEPTU-
AGINTA id est Vetus Testamentum graece iuxa LXX interpretes, edidit
Alﬂ'ad Rahm', 2 vols., (Smu‘gun 1935): BIBLIA HEBRAICA, ed. R. Kintel
et. al. (Srunigart 1968): THE GREEK NEW TESTAMENT, ed K. Aland, M.
Black et al. third cd. (UBS 1980).

Attllebackoflhebock there is a table of content, m:nsmmlme.
criptus dings from the OT, the Deuterocanonicals and the NT, followed
by four maps. mmmmﬁmmwkwmnmmm
k) During the eighties of the current century we come across two
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translations of the Psalms of David both of which are from the Grabar, The first
is one done by a Mekhitarist father, H. 0. Sekoulian, printed in Vienna 1987,
In the Prologue he states:
“This translation was done semi-freely. It does not pursue scientific
ends. The critical translations that have appeared in German, French,
English, Greek and Latin have been consulted, but we have kept as our
base text the Armenian Bible of Mesropian translation - i.e., the classi-
cal Armenian text.”

Theumeumslmorgoesonwgive:wemyuinewpicsformayeram
the corresponding Psalm for that occasion. The language is heavy and the
attempt to produce poetry somewhat fi i

The second translation is by Archbishop Shahé Adjemian of
Jerusalem. It is from the Grabar edition of the Psalms printed in Jerusalem
1868. 1t has a long introduction explaining the meaning of the Psalms and their
place in the church's liturgical life. It was printed in Jerusalem 1989 with the
Grabar and Ashkharhabar texts on facing pages. It has a beautiful antwork and
is a superb production. I had a chance to read it superficially, I am in no posi-
tion to express a learned opinion on it. All I want (o say is that it is a literal
translation of the classical Armenian ext.

10 - The New Testament, in modem western Armenian, translated by
the same team as the Lectionary above. This time the group of translators
decided 1o use as base text the UBS Greek New Testament third edition, and the
classical Ammenian Bible as a reference. It follows the same translation princi-
ples as the Lectionary. The NT was printed in 1993 and the title page reads:

Uuwnewdupmbs, YOO USUURLRY, Bpumu Rppunnep, bnp Uz-
puupfupup Rupgdubmpbudp, Quilbdunmpbude 8mGuptip &
Gpupunp (Rlppypun 1993). Bible, THE NEW TESTAMENT of Jesus
Christ, New Vernacular Translation, compared with the Greek and
Classical Armenian (Antelias 1993).
On the back of the title page it reads:

pudialbur, $U.0.8.8. Quplighl R. bupnppipup, Utdp Swal Y-
(MU &pusnapucmp/nG® Utdh SwlG Yphyhry upmpypunpbiat-
Fnpdulgmpludp’ Lppulbulp U. Fpng Clytpmpluw: By Permission
of His Holiness Karekin 11 Catholicos of the Great House of Cilicia, A
Publication of the Catholicosate of the Great House of Cilicia with the
collaboration of the Bible Society n Lebanon.

This publication has a preface composed of several parts: it starts by
explaining the translation principles, methodology. language level. choice of
base text, and an explanation on the reader’s helps included. The preface is fol-
lowed by a general intsoduction (o the NT and its various divisions. The intro-
duction is followed by a table of abbreviations and a table of signs and sym-
bols, Each book of the NT has a separate introduction and on each page one can

m‘



find footnotes and cross references. At the end there are several appendices:
there is a glossary list, explaining the most difficult and technical words, a
chronology of the Old and New Testaments, a table showing the harmony of the
Synoptic Gospels and John, tables showing the parables and the miracles of
Jesus, there are four maps and a table of contents. This is the first NT published
which has reader’s helps.

Once again I must draw the attention of the readers 1o the fact that this
is the first New Testament translation in modern western Armenian that the
Armmenian Orthodox Church has officially sanctioned and blessed.

11 - Concluding Remarks

Up till the eighties of the nincteenth century we see the conflict
between the "Grabarophiles” and the “Ashkharhabarophiles™ rage fiercely.
There were those who insisted upon writing only in the spoken language of the
people, the vemacular, Opposed 1o the above were the “Grabarophile” party
who tried to beautify the spoken language by lacing it with classical Armenian
style and phraseology. Ultimately the “Ashkharhabarophile” party carried the
day. We must be honest and accept the fact that Grabar had its great charm and
has often left its imprint on the various translations done up tll the last quarter
of the nineteenth century, and even subsequently,

Most modern Armenian translations are quite literal and, therefore,
often unclear, misleading and unnatural. The exceptions are the translation of
the New Testament done by Archbishop Karekin Khachadounan, the Patriarch
of Constantinople,3? the Sunday Readings from the Bible, translated by Bishop
7. Amavourian, Bishop Oshagan Choloyan and Rev. Dr. Manuel Jinbachian, >4
and the New Testament in modem westem Armenian, translated by the same
group as the previous.55 These three translations ry to give the contextal
meaning of a given morpheme over against its lexical meaning. In the case of
the last two, in particular, T would say that they are both trying o give seman-
tically the closest natural equivalent rendering and do not try 10 be concordant
in the translation of one and the same Greek morpheme. Moreover, the last

1. On the date and circumstances of the conversion see L. M. Chaumont, Recherches sur
histoire d'Arménie, Paris, 1969, p. 131-164; Fr. Toumebize. Histoire politique et
religieuse de I'Arménie, Paris, 1910, . 400-462; L Ducheanc, The carly History of
the Church, vol. I1L, London, 1924, pp. 366-369; B. 1. Kidd, A History of the Church,
vol. I, Oxford, 1922, pp. 419-420; J. R. Palanque, “L'expansion Chretiénne. . Les
¢glises des royaomes &'Extreme Orient”, in Fliche et Mastin, Hisioine de L'églisc &
3, Paris, 1936, p. 430; M. Ormanian, Azgapatoum, vol. 1, stanbul, 1912, pp. 71-118:




and H. Manandian, Kennakan Tesoutioun Hay Joghoverdi Patmoutian, vol. 1L, p. I,
Yerevan, 1957, pp. 116-128.

2, Phavstos Buzand says that Catholicos Nerses the Great “Established in various local-
ities schools in Greek and Synac, in all the cantons of Armenia.” See Phaustos
Buzandatsvo Patmoutioun Hayots, Venice, 1933, B IV, ch. 4. cf Agathangegha
Parmoutioun Hayots, Vardapetoutioun Serbouyn Grigori. Yerevan, 1983, p. 438, In
smﬁh«nmduuunpmvumbmdamglrmmdsmmwbmcmmmtyhﬂpm

etrated from the south, through missionaries coming from Edessa and Nisibis, the

1mmumuwwmmm5ym In the west and north; in the
mmmgmmmmmmmammpm
from Caesaria, Scbastia an Melitine, it was Greek. On the two currents see N.
Adonts, Ammenia in the Period of Justinian, Lisbon, 1970, pp. 270-275; E. Ter-
Minassiants, “Die armenische Kirche in ihren Beziehungen zu den syrieschen
Kirchen” in Texte und Undersuchungen, Band XX VI, Leipzig. 1904, 5. 1 1-29; and G.
Garitte, “La narratio de Rebus Armeniae,” Corpus Scriptorum Christianorum orien-
talium, vol. 132, sub. L. 4, Louvain, 1967, p. 73-102.

3, Ghazar Pharpetsvo Patmoutioun Havots. Tought ar Vahan Mamikonian, Ymvm.
1982, ch 10. Buzand, Bk IIL, <h. 13.

4. Ondulwmtlonmddmdthemnmﬂphaba,m! Marquart, “Uber das
umumchMpbleVerbindmmnduBmyaphwdubl Maschtotz,” tr. A.
Vardanian, Handes Amsorya, vol. XXV, Vienna, 1911, pp. 529-544, 673-684,
XXVI, Vienna 1912, pp. 41-54, 199-216, 657-666, 742-750; P. Pecters, “Pour l‘hﬁ*
toire des origines de 1'alphabet anménien,” Revue des Etudes Arménien, . IX, Paris,
1929, p. 203-237; A. Hovhanissian, “L alphabet arménien et son action historique,™
Revue des Etudes Arméniennes, Nouvelle Série, U 11, Paris, 1965, p. 361-373; H.
Manandian, “Hay gereri giudi tarethevi hartsi shooreh,” Mesrop Mashiots, Yerevan,
1962, pp. 85-116; R. Grousset, Histoire de I'’Arménie, des origines & 1071, Paris,
1947, pp. 171-177.

5. Of the redactions of Koriun's biography of Mesrop Mashtots, the longer seems to be
more original. For a German tanslation see S. Weber, Koriun, “Koriun:
Beschreibung des Lebens und Sterbens des hl. lehrers Mesrop,” in the series
Bibliotek der Kirchenviiter, Ausgewahlete Schriften armenischer Kirchenviter, ed.
O. Bardenbewere et al., Band LVIL Munchen, 1927, 5. 196-232; Emin has transiat-
edlhuhomwmdwﬁmmf"mnnh.mhugkm.pp 9-16. For a French mm-on'
of Pharpetsi, see ibid pp. 253-368 and for that of Korenatsi, ibid, p. 45-252. For an
English translation of Khorenatsi, see R. W. Thomson, Moses Khorenatsi, History of
the Armenians, Cambridge, 1978,

6. mmmammwthawmmmtmu
as "the school of the Persians.” Rabula (Pufoviol), the bishop of the city from 411-
435,mamuchnpiouofﬂnsdlool See A. Vovbus. “History of the School
ohoihs." Corpus Scriptorum Christianorum ‘Orientalium, vol. 266, subs.L 26,
WMMJ , note 13. The school was famous for the teaching of the art of

7. Abeghian corrects as Rabulas, see M. Abeghan, Koriun, Vark Mashtotsi, Cairo, 1954,
p- 109, note 63. See also note 62.
8. Koriun, c¢h 7.

9. Op. cit., ch. 8; Pharpetsi, ch. 10; Khorenatsi, Bk. III, ch. 53 says that Hrophanos was



skilled in Greek calligraphy.

10. "To know wisdom and instruction, and to perceive words of understanding.”
Proverbs, 1.1 in the Armenian, 1.2 in the original.

11. Koriun ch. 9, Cf. Khorenatsi, Bk. Ill, ch. 53,

12, Koriun, ¢h 11,

13. On juymGh see H. S. Anassian, Haykakan Matenagitoutioun, vol. I, Yerevan, 1959,
cols. B98-910. Thomson in his transiation of Khorepatsi, wrongly wtanslates
JusynGhuG by “famous”. The information given by Khorenatsi about the twenty two
canonical books, indicate that in the first translation there were no
Deuterocanonicals. The Syriac did not originally have the Deuterocanonicals; lhey
‘were added during the revision on the base of the Septuagint, see A Baumstark,
Geschichte der syrischen Literatur, mit Ausschluss der chnslich-paliistinensischen
Texte, Bonn, 1922, 2sqq.; R. Duval, La literature syriaque, Paris, 1907, p. 30; S.
Jellicoe, The Scpluapumnduodem Study, Oxford, 1968, p. 246; H. B. Swete, The
Old Testament in Greek according fo the Septusgint, Cambridge, 1887-1894, pp.
220-222; Vardanian, pp. 385-428: H. S. Anassian, Haykakan Matenagitoutioun, vol.
11, Yerevan, 1976, cols. 311-314; and H. Melkonyan. “Astvatzashenchi asoreren yev

hayeren targmanoutiounneri patmoutiounits™, Echmiadzin, Ecmiadzin, 1966, no. 11-
12, pp. 42-45.
14. ‘ﬂwem&m who think that there have been three transiations, such as H, Ajarian,
“Timotheos vasmﬁubﬁmmmmmm"wm vol. I,
Vagharshapat, 1913, pp. 1:22; Johnson. “Armenian biblical traditions in comparison
with the Vulgate and Septuagint” Medieval Anmenian Culture, University of
Pennsylvania, Armenian Texts and Studies, UPATS, 6, Chico, 1984, p. 357,

15. For the translation of Ecclesiastes, see Norayr N. Biuzandatsi, Koriun Vardapet yev
Norin Targmanoutiounk, Thilissi, 1900, p. 384: Nerses Akinian, “Soorb Gerki hay-
_eren targmanoutioune,” Handes. Amsorya, Vienna, 1935, pp. 550-563; Tzovakan [N.

Pogharian], “Joghovoghi hin hay targmanoutiounnere, " Sion, Jerusalem, 1936, pp.

45-48. mm&mqsms.memummumm and revision -
or perhaps a second translation - - were done from the Greek. See H. Voskian, Yerg
Yergotsi Arachin yev Yerkrord Tmmmwmk. Vienna, 1924

16. Gr. Khalatiants, “A. yev B. Menatsordats  Gerkeri Asorercnits Hay
Targmanoutioune,” Araraf, 'hghmmpu. 1896, pp. 311-317; and Gr. Khalatiants,
Girk Menatsordats Est Henagouyn Targmanoutian, Moscow, 1899 N. Pogharian,

MmmdwaﬁmanmyTugmmmmﬂt"Swn J«mﬂm. 1937, pp.
lew. Mclbnhn, pp. 40-50; L. Ter-Petrossian, “La plus ancienne traduction
. ues," Revue des Etudes Arméniennes, Nouvelle Série, vol.

1. Aanmnt. “Der ammensche Psaliertext, Sein Verhaltnis zum syrischen der
Pesittd und seine Bedentung fur die L XX-forschung.” Oriens Christianus, NS, Band
XI1, XIV [1922-1924], Bonn, 1925, 180-213; Band 1, 1927, ¢. 158-169, 319-333,
fide 161 oy :
targmanoutioune yev nera m“ No. pp:
4£1-51, no IV, pp. 37-45; no VL pp. 58-64; no IX, pp. 49-5T. ibid, 1976, nos. VIII-
IX, pp. 22-24.

18. Johnson Bo, %wmnmau 1 sumdnmuwu.
Studia Theologea Ludensia, no 22, Lund. 1963, and “Die armenische



Bibelibersetzung als hexaplarische Zeuge in | Samuelbuch,” Coniectanea Biblica,
OT serie, no. 2, Lund, 1968. (1968); —- (1963). | ‘

19. Voobus, p. 150; S. Lyonnet, “Les origines de la version arménienne et e
Diatessaron,” Biblica et Orientalia, L 13, Rome, 1950; J. M. Alexanian, “The
ARmenioan Gospel Text from the fifth through the fourteenth centuries,” Medieval
Armenian Culture, UPATS, 6, Chico, 1984, pp. 381-384; G. A. Egan, "An analysis
of the Biblical quotations of Ephrem.” in *An exposition of the gospel,” Corpus
Scriptorum Christianorum Orientalium, vol. 443, t 66, Louvain, 1983, pp. 24 sq.: B.
M. Metzger, “Versions-Armenian,” The Interpreter’s Dictionary'of the Bible, vol.
IV, New York, 1962, pp, 749-760.

20. For the French translation see J.-P. Mahe, “Traduction et Exégese: Reflections sur
I'example arménien,”” Mélange Antoine Guillawmons, Gengve, 1988, p, 249.

21. M. M. Jinbachian, Les techniques de traduction wtiliseds dans la Genése en
arménien classigue, Lisbon, 1996, Conclusion.

22. The Basel Mission was founded in 1816 and in 1820 they started coming to the
Caucasus. On the history of their missionary work in Shushi see J. Richter. A History
of Protestant Missions in the Near East, New York. 1910, pp. 97-103; and E. Smith
and H. G. Dwight, Researches of the Rev. E. Smith and Rev. H. G. 0. Dwight in
Armenia, vol. I, Boston, 1833, pp. 300-328,

23. T. G. Kherlobian, Voskematian, vol. 1. Hamapatker Jamanakakits Hay
Avetaranakan Yekeghetsvo, Beirut, 1951, pp. 80-81.

24.Y. S. Kassouni, Lousashavigh: The History of the Armenian Evangelical Movement,
1846-1946, Beirut, 1947, p. 579; Richter, pp. 97-103,

25. Anassian, I1, cols. 518-519; cf. T. H. Darlow & H. F. Moule, Historic Catalogue of
the printed Editions of the Holy Seripture in the Library of the BFBS [British and
Foreign Bible Society], vol. II, pt. 1, London, 1911, pp. 92sq. s 3

26. The Book of a Thousand Tongues (rev. ed. E. A. Nida), New York, 1972, p. 20,
Kherlobian, I, p. 81,

27. At the end of the printed volume, just before the contents, there is a page which
explains who were the wranslators and what was the base text(s). We read that the
translation was done from the classical Armenian Bible printed in Constantinople in
1895 and that the Greek original served as a reference for comparison, During the
translation they have also consulted a number of other modern French and English
versions, such as La Sainte Bible. Ecole biblique de Jérusalem, Paris, 1956, The Holy
Bible, RSV, New York 1962: and the Nouveau Testamen, Traduction Oecumenique
de la Bible, TOB, Ed. intégrale, 1972.

28. Anassian, 11, cols. 523 sq.

”‘-“mw‘v?”-;m6'”@@#&?‘%% and Foreign Bible Society, vol. 1, London,

04, p. 396.

30. British and Foreign Bible Society Annual Report, London, 1928, p. 81; see also B.

J. Merguerian, “The Ammenian Bible and the American Missionaries.The first four
 decades (1820-1860,” Armenia and the Bible, Atanta, 1993, p. 157, note 14.

31. Thirty-fifth Annual Report of the Prudential Committee of the American Bo d of

ABCFM...Annual Report P- 109. Hereafier cited as.

AR ,,, Archives, J.B. Adger, Letter of 16 Novemt
p. 103,




33. ABCFM Thirty-sixth Annual Report, Boston, 1845, see also 1. B. Adger, My Life
and Times, 1810-1899, Richmond, 1899, p. 100.

34. Ibid, p. 97. There were a number of other native assistants who worked with these
missionaries on the translation of both the OT and NT. To meet the great demand {
or translators the missionaries engaged another translator called “Baron Arisdages”.
We should also mention the names of Andreas Papazian who was an outstanding lin-
guist, Hovhannes Ter-Sabakian, Senckerim Tes-Minassian (all three former students

of Peshtimaljian's School), Poghos Physica and Megertich Papazian who was the
younger brother of Andreas Pspazian. One should not forget the former members of
the monastery of Saint James in Jerusalem - Bishop Dionysus Karapetian, Hakob

Vardapet (the famous author of the Vortabed's Arabic-English Dictionary) and
Grigor Vardapet - who were also engaged in translation work. To all the above, the
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36. Anassian, II, cols. 513-514; Darlow & Moule, 1L p. 95 nos. 1840, and 1843;
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54, Idem, B9j.
§5. Idem, B10.

ARMENIAN TRANSLATIONS
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Kristosi, yerkrort depagroutioun oughagorsial ee nemin heghinake, in’ diglot
Grabar-western Armenian, Paris, BFBS, Tonteyi Tubre, 1828,

2. Nor Ketakaran [New Testament] Tiyaren Mero Hisousi Kristosi, 3rd impression,
with references, in diglot Grabar-castem Annenian, constantinople, Bs, 1856.

3. Astvarzashounch [The Holy Bible},Girk Hin yev Nor Ketakaranatas, Yebrayakan yev
Hounakan Benagirneren targmanvats, New York, printing press of the Bible
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4. Asvarzashounch [The Holy Bible - old and New Testament], in eastern Armenian,
translated from Hebrew and Greek originals, Constantinople, B. S. 1896,
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8. Nor Ketakaran [New Testament), Arevelahayeren nor targmanoutioun, hamematout-
amp hounaren benagrere, Echmiadzin, UBS, 1976.

9. Shenorhk Archb. Galoustian, Averaran Hisousi Kristosi, [Four Gospels], Beirut,

UBS, 1979,

10. Nor Ketakaran Yev Girk Saghmosais, [New Testament and Psalms], hounakan bena-
gren targmanvats, Beirut, UBS, 1980.
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htmmunmpbumwnmsmw Jernsalem, UBS, 1981,

12. Fr. Mesrop Jourian, Nor Ketakaran [New Testament], Beirut, 1981,

13. Astvatsashounch [The Holy Bible: Old and New Testament], in western Armenian,
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14, Kiraki Orerou Asvarsashencahkan Entertsoumner [The Sunday Readings From the
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15, Fr. H. O. Sekoulian, Saghmosk Davii, in western Armenian, transtated from Grabar,
Vienna, 1987,

16. Shahe Archb. Adjemian, Saghmosk Davri, in western Armenian, translated from the
Grabar Psalm, printed in Jerusalem, 1868, Jerusalem, 1989,

17. Nor Ketakaran [New Testament], Asevelshay nor targmanoutioun, hamematouti-
‘amb hounaren benagreri, revised edition, Echmiadzin, UBS, 1992,

18. Astvatsashounch, Nor Ketakaran [New Testament], Hisous Kristosi, nor
Wmmum mmmwwam Antelias,

19. Astvatsashounc, Hin yev Nor Ketakaranner, Arevelahayeren nor targmanoutioun
mm uBs, 1991
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