ARMENIAN EVANGEL!CAL
LITURGY AND SMDLI‘SM

mxklmmnm

Liturgy and symbollsm are i by related; liturgy involves an
extensive mnfunﬁuhudhmmﬂﬂammdm:qmm
from THurgy. In fact the difforonce betwoon the two is. hardly

Mwudmonwihﬂlﬁhmﬂhlwﬂﬂmmhnmmd
and liturgy  (the lafter being an aspect of ritual), as & “Sereonped
Mwuwmmﬂ'mmfﬁewm
which serves o comenmicate iyformusion obow o culture's most
cherished vaiwes™ Al human socioties  have culturally defined
communication codes for transmitting messages of uliimate concem.

Symmhuﬂimhmnuduphﬂm“ communication of
religious values we uphold and pass on to others.

I what follows, [ will attempt to give & beisf background on the origin
and development of Armenisn Evangelical lturgy and symbolism, and
dmlhwmpﬁuﬁmfwum My concern is not so much to
discuss the past’ wmwmrmmhMWMIw
and symbolism may be enriched. My sssumption is that changes in liturgy
and symbolism must engage the old with the new involving continuity and
newvera break from the past,

THE ORIGIN OF ARMENIAN EVANGELICAL
LITURGY AND SYMBOLISM

The forces, which caused the emergence of the Armenian Evangelical
Church, are nuny’bu‘lltlla woll-cstablished fact that the first Armenian
Evangelical Church  was founded under the suspices of western
missionaries. Rufus Anderson, one  of the early missionaries o the

Armenians, gives an epewitness sccount:
The: Protesiants were thus can owl forever.... Mothing remained for
them but to organize ih fees info a separate church, and thix

they resolved o do,

an



Apostolic Church. The missionaries helped separate the peaple from their
mather Church but mare significantly from their rich heritage of Armenian
litupgy and symbolism.



The arly American misshonarics {0 the Armenians in Constantinople
were from the Congr gationalist 6 firunty 'ﬂwyll':bw“n.

i

This_attitude of anti-liurgy and anti-symbolism was even stronger
_among the American missionaries to the Armenians thousands of miles
away from home, Cmmmn;on hmmylmmm Arpi

" missionaries” ldécs wnd avethods of speliem were for oo
soaner or later ta invire oppasition. The mixsionaries " ideas were
of the uitra-evangelical type. Rufus Ancerson, the divsinguished
secretary of the American Board, was vaicing the sentiments of the
missioniaricy in the Levant whan in 1842 he laid down the principle
thanr Luther; ther he should insist an discarding afl thar was not
expressly required by the Bible, instead of. {lke Luther, retaining ail
thet was not expressly forbidden by the Bible”

The early missionaries to the Armenians were in fact more radical than
Martin Luther. Rufus Anderson quotes o cormespondence from: Mr.
Leonard (a fay missionary, | suspest) dited January, 1871:

m;m%nmmxwagmm
expecially venlan Chrch, chiefy as the resuls el
church wails for the garret. siiver crosses go into the refining poi;
and foalish re . imposed by the pr I, are regarded
anly as a curiows relic of the past”

f
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Fie fe, they believed that placing an object on top of the Bikle was
wrong; mhﬂl mhh@ﬂhﬂd@mﬁﬂwm
God could not ba valid Mﬂﬂhﬂm"hﬂwmaﬂm"

E
s
iis
?

it was pure naiveté on the part of the missionaries 1o assume that anti-
ritualism and anti-symbolism was the best way o reforming the Armenian
Church. As mmmmmmmmmw
refomm 6 nnthydmdhsﬂwoﬂdswbym new symbols o
g_qsm oad,. rather ahmmamwmmmu

Many AmmmEmplhl wwmmhwﬂmm

is o harm in adopting foreign liturgics and symbolizms, since even the
Mnﬂ)ﬂ'ﬂhll'nh hns done so throughout its history. 1 will respond to this
vigw both positively and megatively but before doing so, let me clarify the
isiue of culiure and Gospel, which | believe Ties ut the heart of this
comment, Let it be known that the Gospel can peither be expressed nor
Wmﬁmmﬂ.ﬁﬂm@mmmmﬂﬂx
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Gospel s shways couched within culture. To assume there is some type of
culture-free Christisnity is to assume we can have a river without the
e ;
Positively speaking, the- Mother Church, as many other churches, has
liturgies and 1o 8 large extont the symbalism of neighbe
cultures. In fict, Armenian Christianity owes much of its “salor and
charsctes™ 1o Zoronstrianism of fran. There is na harm in adopting forcign
forms and idess. However, what is wiong and what the Mother Church has
mot done s to accept them at their face value without integrating them
{and if you pleass contexiualizing them) ina her culture and expression of
the Cheistian Faith. This fact may "be substantinted threugh the
ination of A Church archit liturgy, music, miniature,
and theology. The simple Latin eross, for example, has taken 2 special
shape or configuration for the A inng, i.e. the khackkar; the Armenian
churches, Wﬂasr Encorporate: elements of the nelghboring Christian
“archi Iy speaking, distinelly Araerian: &
simple: ministure painting of the Annuncistion by the 14" century
faturist. Toros Ta t deplcts u fountain with ene spring, signifying
the one nature of Christ which is the Armenian position on christology®
Tor discard all of the Mother ‘Church’s liturgy, symbolism and theology
with  the assumption that they were totally unbiblical was simply & case of
In retrospect, we cannot be too harsh and critical of the nineteenth
century missionaries. They were the children of the age. They assumed
innocently the Armeninn rituals to be superstitions and empty fymbols of
conformity. They thought that ritual and litargical canformity aremiot valid
forms of personal commitment to Christ; the replacement of ritual
conformity with p | and rational co , they . to think,
would give grester mesning io the lives of the converts. Unknowingly and
innocently,  they introduced their own litergy and symbolism and the
inherent problem is that they belioved there was no salvation in sny other
wiy execpt theirs. "
it is this fype of an anti-ritualistic mood, sccording to the British
anthropologist, Mary Douglas “which has inspired so many evangelical
weets™ Mot that the Armenian Evsngelical Church isa sect: rather, the
dynamics of separstion and formation of new churches, in most casss, is
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similar, m IH'BHH ormlu.ion from nll-rhnli!mnadhlnth.qulh
B mwtwﬁiﬂ jwumuﬁwmmmmmw
of the poor gradually maves up the pocial scale. It becomer
respeciable. Jis rituuls increase, ity rigorous fundamentalism i
devovion fo ithe Word becomes ar welghted with magic as the

é

new sect.”” :

The point is, that the pendulum will swing beck. A movement which
started ot s anti-liturgy and symbolism, in the end, may hopefully evolve
1o embruce them.

The shift from anti-liturgy and’ symbolism back to & mther moderate
view s already apparent in the bricf history of the Armenian Evangelical
Church. The signs of change began under pressurs for ecumenism in the
mlmmmwmmmmu.

The prosent , nt, coupled with the Armenian

mm:dmwmm«mhuh
Armenian Evanpelical congregations are still far away from a genuine
Armenian  Evangelical liturgy and order of  worship. Writing on the
“standard” Armenian Evangelical liturgy, Dr. Vahon Tootikian Hats the
Tollowing eloments as central:
Musical Prefude

s



Frayers

The Serpture Readings

Rexponsive or Unison Readings

The Sermon.”

it is apparent that there hss not been a miical departure from the

IW'MWMMMWMWmM
150 years ago. According fo- Robert Schaper, the warship of the
“restorationist™ churches. (which includes the Cary )
followed, for the most part, the following patterns unti] 1920:

Dipening praise

Seripture lessons

standard Armenian Evangelical liturgy and that of the Congrogationalist
prior fo 1920, shows no substantial changes. And what littlo change
In terms of symbolism, however, there are hapefisl signs and we are
mildly encouraged s we examinie closely the life and activities of the
Armenian  Evangelical churches dwide. Speaking of architecture,

United Armenian Congregational Charch of Hollywood, Californis and
the Evangelical Church of Nor Marsh, Lebanon, that integrate the
symbolic elements of the Mother Church, at Teast from the facade or
outside view of the church, The display of ercsses whether it be on the:
pulpit or on sanctusry roofs was & taboo. However, they now have
incorporated them into the church buildings, though a few of the
Evangelical churches continue to ignore them, There nre also changes in
the name local churches bear. Many Armeninn Evangsiical congregations
have moved away from western waiys of labeding them as “First Church
of.." or “Congregational Church of..” to & more biblical names sisch s,
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“Hoby Trinity™, “Grace”, “St. lulm . or better yot, names: which affirm
Christian  Armenian herflage, hrmuwh “Saint Nareg Church™ in
Montebello, Califomin. But the Armenian Evangelical chunches ar still
fur front having a totally integrated, or 40 use 8 more sppropriate torm,

wepmtextunlized” churches. In what major ways: would n contextunlized
oau:ltb-annhun ﬁwlhumuwmhmhm of liturgy and

ism? In I in. direction of the
‘Armenian Wb Ihrn mdwbolm Wﬂlnnho&pful and in
jeutar, | would propose the fil m

1

TOWARD ARMENIAN EVANGELICAL
LITURGY AND 5YMBOLISM

As hinted earlier, the way 1o reform & church (s ot by discanding
existing linargees and symbolisms, nor i3 it by creating new ones. Both
aptions are doomed o fail. since |furgy and symbolism are deep level
cultural codes. the violation of which will create
history, the Armmenion peaple have come to cherish certain forms of
symbols, such as the outline of mount Ararmt which has generated a
number of subsidiary symbols the veghar (black hood) of the Armenisn

cherished liturgy and symbolism of a people end hope to reform them
Continuity is the lmy for litergical and symbotic reform. Most reforms
based on discarding old symbols or creating new ones, may succeed anly
for & short time.

Given the mm&hminwﬁmﬁﬂwoﬂﬂﬁmm-
the Armenian  Apostolic litorgy and - symboliam with that of the
gelical (or morc ly) westem liturgy and symbolism — what
types of changes are (o be expected? Grisbrooke!™ noica the following
criteria for consideration for liturgical vestments, which are no less
applicabic o memhmmummmwmd
I’nmim Fﬂﬂbﬂ#dﬁldinﬂmlmﬂaﬂdﬂymﬁ&hm#
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mr.- eriteria, and discuss the historical and thoologiesl eriterin
sovarely. 2

A ' :

mizsionaries have been hh‘n past, MNor is there 8 need o invent new
liturgies and new symbols in total disregard of existing onex. This is not
e place to discuss the arigin and the evolution of the potarag yet, | must,
for the sake of argument, emphusize tht the changes within the petaray
itsell have not come out of the bluc sky without consideration ol existing
forms. From the very | begioning, that is, after nocepting the

Christian liturgy, the Armenians have enriched it with their cwn
aharakans and prayers, It was thought that there were only twa periods of
liturgical reform. But recently, Gabricle Winkler, writing on the subject of
for liurgical change and, more importantly, this was done without
violeting the original forms s actepied by the Armenlans.” The key to
liturgical and symbolic reform is through the introdustion of changes that
are in_ continuity with the ol and never in violation of the ariginal or the

nccepted.

In the areaof symbolism, we have examples from church architccture,
litrgical - vestments, and Ehochkors. The architectusal motf of the
Edjriatsin- cathedrsl, for pie, has generzted thousands of churches in
resemblance but not a5 a pure replica of the original, We have over 50,000
khgchkars in Armenin that differ one from another. There are recent
“studies evidenced in the Edjmiaisin Gospel ministure, which point out that

the old a5 a ref point and ge d new ones without viclsting the
code of what is Armenian. The lesson so essentinl for us todey i3 10 begin

g



with Amlwmmhhmmmmmm
wwmhhmﬁwmﬂlmmuvmwﬂwu" i

ﬁ fiturgical and symbolic reform must take into sccount the

m'hmr afﬂunmhupum[icmw This does et and shauld not
it of all Apostolic Theology. The old missiologieal

-drmn still hobds: discand what Is- mwmhmw
‘bulld on what is icutral, To be sure, the Armenian Evangelicals have
Mnmmwkm,meMMMnr
the Chrigtian faith are the sime, The Micene Creed, shanled svery Sunday
mhmhﬁmﬁiﬂ%udlgnwﬁmm
04 membees of the universal Church of Jesus Christ. The majority, if not
dlﬂhmh#nmmwﬂym-dﬂmdlor&emﬂ
the pafarag sre. quates from  the scriptures. Evon the Armenisn
Apostolic view of Bllﬂmiﬂnm!udul]hldlﬁhmﬁunwﬁum
mﬁqlﬁnmﬂmhﬂ m.mm&wmmmmmm
of the Eucharist, bid it may be necessary to point oul, that the

theory of Transubstantiation, (i.c.. the clements arc changed into the actual
body and blood nfaht{mﬂudmulnﬁw]kww&yﬂn
Mather Church just as it is readily rejested by most Evangelicals. The
“opposite view, the so-called Commemorative theary (i.c., the elements are
meve symbels memorializing the Last Supper), is pot accopted by all
Evangelicals, and of course it is outright rejecled by the Armenian
Apostolics. The word used by most Armenian Orihodox theologians is
plokharkel, In hig commentary on the Divine Liwrgy, Archbishop Tiran
Nersoyan explains: “The- word shows that material elements a5 such
remain he same  in every respect except that they receive & new function
and a new power. They are thereby raised to a mew level or mle in the
-onder. of things...™ This is not far from the contemporary Evangelical
dmhﬁhhhrhalmuﬂmhmm&a
Evangelical view of the Eucharist is. rdically differcat from that of the
Apmnlr:ji:n mmmmcmm»hmmumm
divide ' Evangelicals from the Apostolics, A careful study of the historical
exidence ﬂllmmﬂnmmmhﬂmhmﬁ:mn
that of the Chalcedoninns albeit the terminology is not the same." The




of integration or contextualization require that we accept whist
“and bu Hmﬂnhmmmwﬁw
can ﬂm most of the Armenisn Apasiolic liturgy. These
include, but nat limited o, making the sign.af the cross; beginning the
worship miuu smwdnghgﬁmm“ﬂ
ww.h ies, collects and benedictions of the Apostolic liurgy and
these, || belicve, MMWWMMWMMMEM
riesthood of all b mmummmn
‘on, Even the mtusnﬁw m’ﬂu‘ prieaily s with that of
uu present Evangelical “academic robes™ can be meaningful and uplifting,
As lomg as mwwmmmmmmwmm
tinuity with Ar Christian ; heritage, much can be gained by the
wprﬁwufudawhm

C. Function
Liturgy and symbolbism must be functional in that they should express
the noture and the ion of the.celebmtions. 1t is not uncommon to find
Evangelical ministers wearing red color stoles for funerals and purple on
Pentecost: Sundays. The colors of the etoles are functional in that they
repmmn different gensons snd oceasions of the church calendar, Worse
many mumswlwmw;mmmm
'pﬂﬁfm the divine: office. in civilian clothes. Mormalty people don't dare
to entertain guests i their nightgowns or attend sport events in tuxedos,
m;umﬁwmﬂmmmﬂﬂyﬁoumquhhnif
Faith i a Ficense for freedom. Such an indiscriminate approach to litwrgy
and  symbolism will create confugion in the minds of the Armenian
Frithfal. My point is not that we force the churches and their ministers
into a rigid mold or pattern, but only to point out that linsrgies and their
assoclated symbals serve & specific ﬁnmudmﬂuhamm
bewilderment if not eonfission in the minds of the
Similar oversights are also apparent in many Evangelical liturgies. The
Mofkmmmmwmmmofﬂt
services in qmon For example, I'have found myself singing the very
same hymn during worship, funers! snd communion services. The
sharakan Marmin Terunakan, of Orfinial e Asivais are strictly related to
Holy Communion yet they are listed in Evangelical hymnals without
discerning their appropriate function. Recently, 1 sttended s worship

principies
iz positive

fi1
i
E

P

3zl



“aervice in an’ Evangelical Church 'IM- the. words of the Institution as
well as the prayer over the elements were ignared and no benediction was-
 the conclugion of the service. If prayers and hymns have speaific
10 bgnare o to make use of them inappropriztely will hinder

The black hood (upMof mwmwm
worn without  the unfortunate: association with the Ku Klux Klan (s
clandestine political group in the U.5.) followers who wesr similar hoods
during thelr sceret ross-burring events. In'a city like Los Angabes or New
York, wo cannot boild & church, which is an exact replics of
Cathedral, or worse yet, one built of tufa imported from Armeonia. ftwill
not only clash with the sxisting structures surrounding it, bt also it will
stand out as o forsign edifice’ which will natumily repel those on the
outside and foster parochialism among those inside. If and when the:
Edjmistsin architeeture is integrated with wester architecturs| elements it
will camy umtmhwdmemm:nmﬂnf
l:.l'lnmﬂ'l'l order to ‘become  more plums for those of us
! isteal idiome. This is nmmhm
urriadon‘* ighout hisiory; the Komitasian pesaray has been rearranged

of Edjmiatsin, mmmmmwmm
is that liturgy and symbolism, hwwhwlm;udhuw muh
sesthetically “right™ for the envin nl in questi

Diaspora  community mmwmmmuﬂm
acsthetically pleasing and culturally fit clors and maerials.

mwsmi

w;mlmmmmmmmw
salnehow “possess” the powesr of that which they represent in the minds of
the believers. This is the reason, pechaps, why we find so much

m
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